《Coke’s Commentary on the Holy Bible – 2 Corinthians》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

CHAP. XIII. 

He threateneth severity and the power of his apostleship against obstinate sinners; and advising them to a trial of their faith, and to a reformation of their conduct before his coming, he concludeth his epistle with a general exhortation and prayer. 

Anno Domini 58. 

THE taunting speech of the faction, "that the Apostle was bold by letters when absent, but humble and meek when present," he had answered by a delicate but pointed irony, ch. 2 Corinthians 10:1-2. But as that speech contained an insinuation that his threatenings to punish them by a supernatural power were mere bugbears, without any foundation, he in this chapter tells them plainly, that he was now coming to Corinth a third time, and would punish all who opposed him, as well as those who had sinned habitually: and whatever of that kind was proved by the testimony of two or three witnesses, he would consider as fully established, 2 Corinthians 13:1.—In my former letter, said he, I foretold that the delivering the incestuous person to Satan would be followed with the destruction of his flesh; and I now foretel, as present with you in spirit the second time, that the same thing will follow the censures which I shall inflict on the guilty; and being absent in body, I write to all those who sinned before ye received my former letter, and to all the rest who have sinned since, that if they oppose me when I come, I will not spare them, 2 Corinthians 13:2.—And this I will do, the rather because some of you, in derision, seek a proof of Christ speaking by me. For though ye think me not able to punish you, yet, by the spiritual gifts which Christ hath bestowed on you, ye must be sensible that he is sufficiently strong to punish every guilty person among you, 2 Corinthians 13:3.—He was crucified, indeed, through the weakness of his human nature; but, though he gave himself to be put to death, he now liveth by the power of God. In like manner, though I also am weak in body, and subject to death as he was, I will, nevertheless, shew myself alive withhim, by exercising the power that he has given me in punishing you, if you repent not, however strong you may think yourselves, 2 Corinthians 13:4.—And since ye seek a proof of Christ speaking by me, I desire you to try yourselves whether ye be a church of Christ, and to prove your ownselves, whether as a church ye possess any spiritual gifts? Know ye not yourselves to be a church of Christ, by the spiritual gifts which ye received from me? and that Jesus Christ is among you in an extraordinary manner, by his miraculous powers and spiritual gifts; unless, perhaps, ye are without that proof of his presence? 2 Corinthians 13:5. (See the Annotations.)—In this passage the Apostle, by a very fine irony, shewed the faction the absurdity of their seeking a proof of Christ's speaking by one who had been the instrument of their conversion, and who had conferred on them, in such plenty, those spiritual gifts whereby Christ manifested his extraordinary presence in any church. The Apostle added, that although they should be without that proof of Christ's presence, having entirely banished the Spirit, at least in his supernatural gifts, from among themselves, by their heinous sins, he trusted they should not find him without the proof of Christ's speaking by him, if it were needful for him to punish any of them when he came, 2 Corinthians 13:6.—Yet he prayed to God that they might do nothing evil; his wish being not to appear approved as an apostle by punishing them, but that they might repent, although the consequence should be, that he should appear as one without proof of his apostleship, having no occasion to exert his power in punishing them, 2 Corinthians 13:7.—For the Apostles could, at no time, use their miraculous power against the truth, but for the truth, 2 Corinthians 13:8.—He therefore rejoiced when he appeared weak, through his having no occasion to punish offenders; and wished the Corinthians to become perfect in love, and most closely knit together, so as to form a glorious spiritual temple, 2 Corinthians 13:9. And to promote their perfection, being absent, he had written these things to them, that when present he might not need to act sharply against them, according to the miraculous power which the Lord Jesus had given him, for edifying, and not for destroying his church, 2 Corinthians 13:10. 

01 Chapter 1 

Verse 1
2 Corinthians 1:1. Timothy our brother,— That is, either in the common faith, (see Romans 1:13 and 1 Corinthians 16:13.) or, brother in the work of the ministry. See Romans 16:21. St. Paul may be supposed to have given Timothy the title of brother here, in this peculiar connection, for dignity's sake, to procure him a reputation above his age among the Corinthians, to whom he had before sent him with some kind of authority to rectify their disorders. Timothy was but a young man when St. Paul wrote his first epistle to him, as appears 1 Timothy 4:12 which epistle, by universal consent, was written to Timothy after he had been at Corinth, and, in the opinion of some very learned men, not less than eight years after; and therefore his calling himbrother here, and joining him with himself in writing his epistle, may be to let the Corinthians see, that, though he who had been sent to them was so young, yet he was one whom St. Paul thought fit to treat as an equal. Achaia was the country in which Corinth stood. 

Verse 3
2 Corinthians 1:3. Blessed be God— St. Paul begins with justifying his former letter to them which had afflicted them, (see ch. 2 Corinthians 7:7-8.) by telling them that he thanks God for his deliverance out of his afflictions, because it enables him to comfort them, by the exampleboth of his affliction and deliverance, acknowledging the obligation that he had to them and others, for their prayers, and for their thanks for his deliverance; which he presumes they could not but put up for him, since his conscience bears him witness (which was his comfort) that, in his behaviour to all men, and to them more especially, he had been direct and sincere, without any selfish or carnal interest; and that what he wrote to them had no other design than what lay open, and they read in his words,—and did also acknowledge, and he doubted not but they would always acknowledge, (part of them doing so already,) that he was their minister and apostle, in whom they rejoiced; as they would, he trusted, be his rejoicing in the day of the Lord, 2 Corinthians 1:3-14. From what St. Paul says in this passage,—which, if read attentively, will appear to be written with great address,—it may be gathered, that the opposite action endeavoured to evade the force of the former epistle, by suggesting, that whatever he mightpretend, St. Paul was a cunning, artificial, self-interested man, and had some hidden design in it; which accusation appears in other parts also of this epistle. It is observable, that eleven of St. Paul's thirteen epistles begin with exclamations of joy, praise, and thanksgiving. As soon as he thought of a christian church planted in one place or another, thereseems to have been a flow of most lively affection accompanying the idea, in which all sensibility of his or their temporal afflictions was swallowed up, and the fulness of his heart must vent itself in such cheerful, exalted, and devout language. 

Verse 4
2 Corinthians 1:4. Who comforteth us— It is certain that the mention of these experiences must have had a powerful tendency to conciliate the regard of the Corinthians to St. Paul; and such an introduction to his epistle as the whole of this before us, could not but incline them strongly in his favour. Some think that the last clause of this verse refers plainly to the comfort which the repentance of the incestuous person gave St. Paul, after the affliction that he had endured on his account. See ch. 2 Corinthians 7:7. But it seems more natural to understand it of that general consolation arising from the pardon of sin and interest in God; that his afflictions should co-operate for his advantage; and that a crown of glory, heightened by these trials, would close the scene. He frequently insists on these topics in his epistles; and none surely can be more important and delightful. 

Verse 6
2 Corinthians 1:6. Which is effectual— or effected. Instead of salvation, Mr. Locke reads relief; as it signifies here only (says he) deliverance from their present sorrow. 

Verse 8
2 Corinthians 1:8. Our trouble—in Asia.— Some have thought that this may refer to the persecution at Lystra, where St. Paul's danger had been extreme, and he had been recovered by miracle, Acts 14:19-20. But as that happened so long before the visit to Corinth, in which he planted the Church there, Acts 18:1 it seems more probable that he either refers to some opposition which he met with in his journey through Galatia and Phrygia, Acts 18:23 of which no particular account has reached us, or, rather, to the tumult raised against him at Ephesus, by Demetrius, Acts 19:29-30. 

Verse 11
2 Corinthians 1:11. Ye also helping together by prayer— "I have this confidence in God's continual care; and it is the more cheerful, as I persuade myself you are and will be assisting us by your prayers, that so the favour obtained for us by the importunate prayers of many, may be acknowledged by the thanksgiving of many on our account;—as nothing can be more reasonable than that mercies obtained by prayer, should be owned in praise." 

Verse 12
2 Corinthians 1:12. In simplicity— Plain-heartedness; not only meaning well on the whole, but declining an over-artful way of prosecuting a good end. What is meant by fleshly wisdom, may be seen, ch. 2 Corinthians 2:5. St. Paul's working with his own hands for his maintenance among the Corinthians, (Acts 18:3. 1 Corinthians 9:15.) which he did not every where, must be a convincing proof of what he observes in the late clause of this verse. 

Verse 13
2 Corinthians 1:13. What ye read or acknowledge;— What ye know and acknowledge. Doddridge. Than what, when you read, you acknowledge. Wale's Critic, notes. "I take the sense to be," says Dr. Heylin, "that he meant not by his lettersto insinuate any thing more than was plainly expressed, and appeared at the first view of them agreeable to the declaration that he had made in the verse before." 

Verse 14
2 Corinthians 1:14. That we are your rejoicing,— The Apostle here signifies that part of them who adhered to and owned him as their teacher; in which sense rejoicing, or glorying, is much used in these epistles to the Corinthians, on occasion of the several partisans boasting, some that they were of Paul, and others that they were of Apollos, &c. 

Verse 15
2 Corinthians 1:15. And in this confidence I was minded— Or, I purposed: So 2 Corinthians 1:17. The next thing which St. Paul justifies, is his not coming to them. He had promised to call on the Corinthians in his way to Macedonia, but failed: this his opposers would have to proceed from levity in him, or a mind regulating itself wholly by carnal interest (ver. 

17.). To which he answers,that God himself having confirmed him among them by the unction and earnest of his Spirit, in the ministry of the gospel of his Son,—whom St. Paul had preached to them steadily the same, without any the least variation, or unsaying of any thing that he had at any time delivered,—they could have no ground to suspect him to be an unstable, uncertain man, who could not be depended on in what he said to them, 2 Corinthians 1:15-22. In the next place, with a very solemn asseveration, he professes that it was to spare them that he came not to them, 2 Corinthians 1:23.—ch. 2 Corinthians 2:3. He gives another reason, 2 Corinthians 1:12-13 why he went on to Macedonia, without coming to Corinth, as he had proposed; namely, the uncertainty he was in, by the not coming of Titus, concerning their disposition at Corinth. Having mentioned his journey to Macedonia, he takes notice of the success which God gave to him there and every where, declaring of what consequence his preaching was, both to the salvation and condemnation of those who received or rejected it; professing again his sincerity and disinterestedness, not without a severe reflection on their false apostle, 2 Corinthians 1:14 

By the word χαριν, in the verse before us, which our Bibles translate benefit, it is plain the Apostle means his being present among them a second time, without giving them any grief or displeasure. He had been with them before almost two years together, with satisfaction andkindness; he intended them another visit, but it was, he says, that they might have the like gratification; that is, the like satisfaction in his company a second time: which is to the same purport with what he says, ch. ii 

Verse 16
2 Corinthians 1:16. And to pass by you into Macedonia,— See 1 Corinthians 16:5-8. 

Verses 17-20
2 Corinthians 1:17-20. Yea, yea, and nay, nay?— The sense of these verses is, "I did not change my design through levity, nor did I purpose first one thing and then the contrary, as selfish views might determine me, 2 Corinthians 1:18. As God is true, we have never prevaricated with you, 2 Corinthians 1:19. For what I, Sylvanus, and Timothy have preached concerning Jesus Christ the Son of God, is not inconsistent, but invariably the same, 2 Corinthians 1:20. For all the promises of God are ratified in and verified by him to the glory of God by our preaching." And besides, in Christ there is such a real evidence of God's conversing with men; and such wonders actually wrought, in the incarnation, life, death, resurrection, and ascension of his Son, (facts in themselves much more wonderful than any of the glorious consequences to follow,) as tend greatly to confirm our faith, and make it easier for us to believe such illustrious promises as those which are given us, the very greatness of which might otherwise have been an impediment to our faith, and have created a suspicion, not whether God would have performed what he had promised, but whether such promises were really given us: and we may add, that God could not have given such promises, except in and through Christ, unless he were unjust, which is impossible. 

Verse 21
2 Corinthians 1:21. Now he which stablisheth us— Who maketh us steady; in opposition to the charge of inconstancy, which he complains of, 2 Corinthians 1:17. The Greek of anointed is χρισας, that is, hath given us of the same Spirit which renders Jesus the Christ. See Heylin, and the next note. 

Verse 22
2 Corinthians 1:22. Who hath also sealed us, &c.— Who, answerable to various uses of a seal among men, has likewise printed his holy image upon us, and assured us of our interest in the Blood of the Covenant: and he has freely given us his Spirit, who dwells in our hearts, and sheds abroad his influences, and a sense of his love there, as a pledge and earnest of the eternal inheritance. See Ephesians 1:13-14. All there are arguments to satisfy the Corinthians, that St. Paul was not, nor could be, a man who minded not what he said, but as it served his turn. His reasoning, 2 Corinthians 1:18-22, wherebyhe would convince the Corinthians that he was neither fickle nor unsteady, being a little difficult to be understood by reason of the brevity of his style, the following summary will set it in a clear light: "God hath set me apart to the ministry of the Gospel by an extraordinary call, has attested my mission by the miraculous gifts of the Holy Ghost, has sealed me with the Holy Spirit of promise, has given me the earnest of eternal life in my heart by his Spirit, and has confirmed me among you in preaching the Gospel, which is all uniform and of a piece;—as I have preached it to you, without varying in the least; and there, to the glory of God, have shewn that all the promises concur, and are in Christ, and are certain to every faithful soul. Having therefore never faultered in any thing which I have said to you, and having all these attestationsofbeingunderthe special direction and guidance of God himself, the great Fountain of truth, I cannot be suspected of dealing doubly with you in any thing relating to my ministry." 

Verse 23-24
2 Corinthians 1:23-24. Moreover, I call God for a record— Or, to witness. Nothing but the great importance of St. Paul's vindicating his character to such a church, would have justified the solemnity of an oath of this kind. The meaning of these verses is as follows: "With respect to that change in my purpose of coming to you, which some would represent as an instance of a contrary conduct, I call God to witness, and declare to you, even as I have hope that he will have mercy on my soul, that it was not because I slighted my friends, or feared my enemies, but of real tenderness, and with a desire to spare you the uneasiness, which I thought, I must in that case have been obliged to give you,—that I came not as yet to Corinth, 2 Corinthians 1:24. Not that I pretend to have dominion over your faith; for it is by faith you stand; but I forbore to come, as one concerned to preserve and help forward your joy, which I am tender of; and therefore declined coming to you, whilst I thought you in an estate which would require a severity from me that would trouble you." It is plain that St. Paul's doctrine had been opposed by some of them at Corinth; (1 Corinthians 15:12.) his apostleship questioned; (1 Corinthians 9:1-2.) he himself triumphed over, as if he durst not come; (1 Corinthians 4:18.) they saying that his letters were weighty and powerful, but his bodily presence weak, and his speech contemptible; 2 Corinthians 10:10. This being the state in which his reputation was then at Corinth, and he having promised to come to them, 1 Corinthians 16:5 he could not but think it necessary to excuse his failing them at that time, by reasons which should be both convincing and kind; such as are contained in the verses before us. 

Inferences.—It is very observable, how often the great Apostle describes and addresses Christians under the appellation of saints. Let the venerable title be ever fixed and retained in our minds; that so we may continually remember the obligations that we are under to answer it, as we would avoid the guilt and infamy of lying to God and men, by falsely and hypocritically professing the best religion, very possibly to the worst, and undoubtedly to the vainest purposes: and that we may be excited to a sanctity becoming this title, let us often think of God, as the Father of mercies, and as the God of all consolation; and especially let us contemplate him, as assuming these titles under the character of the God and Father of our Lord Jesus Christ. So shall we find our hearts more powerfully engaged to love and trust in him, and enter into a more intimate acquaintance and frequent converse with him. From him may we seek consolation in every distress; considering the supports which we so experience, not as given for ourselves alone, but for others also; that we, on the like principles, may console them. Ministers, in particular, should regard them in this view, and rejoice in those tribulations which may render them more capable of comforting such as are in trouble, by those consolations with which they themselves have been comforted by God; that so the church may be edified; and God glorified in all, by the thanksgiving of many, for mercies obtained in answer to united prayers. 

Let us particularly remember the support which St. Paul experienced, when he was pressed above measure, and as it seemed, quite beyond his strength, so as to despair of life,—and received the sentence of death in himself, as what was wisely appointed to teach him a firmer confidence in God, who raiseth the dead. Strong as his faith was, it admitted of farther degrees; and the improvement of it was a happy equivalent for all the extremities that he suffered. He therefore glories, as assured of being rescued from future dangers, 2 Corinthians 1:10. Nor was his faith vain, though he afterwards fell by the hand of his enemies, and seemed as helpless a prey to their malice and rage, as any of the multitudes whose blood Nero, or the instruments of his cruelty, poured out like water. Death is itself the grand rescue of a good man, which bears him to a state of everlasting security; and in this sense, every believer may in some sort adopt the Apostle's words; and while he acknowledges past and present, may assuredly, in the confidence of faith, expect future deliverances. 

Happy therefore shall we be, if by divine grace we be enabled at all times to maintain the temper and conduct of Christians; and can confidently rejoice in the testimony of our consciences, that our conversation in the world is in simplicity and godly sincerity; that our ends in religion are great and noble; that our conduct is simple and uniform; in a word, that we act as in the sight of a heart-searching God. Then may we look upon the applauses or the censures of men as comparatively a very light matter; and may rest assured, if, as with regard to the Apostle in the instance before us, we suffer a malignant breath for a while to obscure the lustre of our character, but, notwithstanding, continue to cleave to Christ,—the day is near, which will reveal it in unclouded glory. 

All the promises of God, are yea and amen in Christ. Let us depend upon it that they will be performed to all the faithful saints of God; and let us make it our great care, that we may be able to say we are interested through Christ in the blessings to which they relate. Let there be a proportionable steadiness and consistency in our obedience; nor let our engagements to God be yea and nay, since his are so faithful to his simple-hearted persevering saints.—Are we established in Christ? Are we sealed with the earnest of the Spirit in our hearts? Let us acknowledge, that it is God who hath imparted it to us; and let Christians of the greatest integrity and experience be proportionably humble, rather than by any means elated on account of their superiority to others. 

We see the light in which ministers should always consider themselves, and in which they are to be considered by others;—Not as having dominion over the faith of their people, or a right to dictate, by their own authority, what they should believe, or, on the same principles, what they should do; but as helpers of their joy, in consequence of their being helpers of their piety and obedience. In this view, how amiable and engaging does the ministerial office appear! What a friendly aspect does it wear upon the happiness of mankind! and how little true benevolence do they manifest, who would expose it to ridicule and contempt! 

May those who bear that office, be careful that they do not give it the most dangerous wound, and abet the evil works of those who despise and deride it; which yet they will most effectually do, if they once appear to form their purposes according to the flesh. Let them with a single eye direct all their administrations to the glory of God, and the edification of the church; that they may be able to appeal to their hearers, as those who must acknowledge, and bear their testimony to their uprightness. In that case, they may confidently look on them as those, in whom they hope to rejoice in the day of the Lord. And if, while they pursue these ends, they are censured as persons actuated by any mean and less worthy principle, let them not be much surprized or discouraged. They share in exercises, from which the blessed Apostle St. Paul was not exempted; as indeed there is no integrity or caution, which can guard any man from the effects of that malice against Christ and his Gospel, with which some hearts overflow, when they feel themselves condemned by it. 

REFLECTIONS.—1st, The Apostle opens the Epistle, 1. With his usual address and salutation. Paul an Apostle of Jesus Christ, by the will of God eminently called to this high office, and Timothy our brother, who joins me in heartiest affection towards you; unto the church of God which is at Corinth, with all the saints which are in all Achaia, who in profession and practice appear to be separated from the world as the Lord's people—Grace be to you, and peace, with all their happy fruits, from God our Father, the Author of all our blessings, and from the Lord Jesus Christ, the meritorious cause of them. 

2. He blesseth God for the signal mercies that he had experienced. Blessed be God, even the Father of our Lord Jesus Christ, who in and through him, as the divine Mediator, is now become to us the Father of mercies, and the God of all comfort, multiplying his pardons, showering down his benefits, and giving us temporal and spiritual consolation through this Son of his love, who comforteth us in all our tribulation, by his word and Spirit bringing home the great and precious promises with power to our souls, and shedding abroad his love in our hearts; that, from experience of the riches of his goodness, we may be able to comfort them which are in any trouble, whether of soul or body, by the comfort wherewith we ourselves are comforted of God, tenderly sympathizing with them, and suggesting those encouraging words of scripture, which, in distress, we have found reviving to our own souls. For as the sufferings of Christ abound in us, to whom we are thus conformed, and who is still afflicted in all the afflictions of his members, so our consolation also aboundeth by Christ, who fails not to minister supports and comforts proportionable to our sufferings. And whether we be afflicted, it is for your consolation and salvation, it is designed for your advantage; that by our examples of patience, fortitude, and perseverance, you may be encouraged to bear up under every trial, and boldly stand fast, till your salvation is completed; which is effectual by persevering in the exercises of faith and patience, in the enduring of the same sufferings which we also suffer: or whether we be comforted by divine supports under our afflictions, or by seasonable deliverances from them, it is also ordered for your consolation and salvation, as the means thereof, if you will but improve them. Note; (1.) All our mercies from God call for perpetual grateful acknowledgments. (2.) They who have been exercised with trials in their own souls and bodies, will be the most able comforters to others under the like troubles. We speak best, when we speak from experience. (3.) Though our afflictions may be at present grievous, the time will come, if we be faithful in the improvement of them, when we shall see peculiar reason to bless God for them, and know that they have been through grace especially conducive to our eternal salvation. (4.) All our comforts flow from God in Christ, as reconciled to us through the Blood of his Son. 

2nd, St. Paul, 

1. Expresses his confidence in them; and our hope of you is steadfast, that you will never be discouraged by any tribulations which you see us endure, or are called to bear yourselves; knowing that as ye are partakers of the sufferings with us, so shall ye be also of the consolation, rejoicing with us here in the experience of God's love, and, if faithful unto death, shortly to arrive where sorrow shall be for ever banished, and our joys will be perfected. 

2. He informs them what a weight of afflictions he had undergone. For we would not, brethren, have you ignorant of our trouble which came to us in Asia, (see Acts 14; Acts 16; Acts 19.) that we were pressed out of measure, above strength, loaded with burdens more than our natural strength could sustain; so that we despaired even of life, not knowing which way to escape, and our case to all appearance desperate. But we had the sentence of death in ourselves, and concluded that we must be destroyed; the Lord in his providence suffering us to be brought to these extremities, that we should not trust in ourselves, feeling by experience our own utter insufficiency to help ourselves, but in God which raiseth the dead, whose wisdom, power, and grace alone could extricate us from our troubles, and save us from the jaws of death. Note; The Lord sometimes suffers his believing people to be reduced as it were to the last gasp in their trials, that he may convince them more deeply of their own helplessness, and magnify his grace and power more signally in their deliverance. 

3. He gratefully acknowledges the divine interposition: who delivered us from so great a death, when to human view it appeared inevitable; and doth deliver, in jeopardy as we stand every hour: in whom we trust that he will yet deliver us, content to cast our care upon him, in the fullest confidence of his protection and support: Ye also helping together by prayer for us, and joining in affectionate supplications on our behalf, that we may be still preserved in the midst of danger; that for the gift of so signal a deliverance as we have experienced, bestowed upon us by the means of many persons, in answer to the prayers of those faithful souls, who, ceaseless at a throne of grace, besought the Lord for us, thanks may be given by many on our behalf, and God glorified and praised for the mercy that he has extended towards us. Note; (1.) Past experience of God's interposition should engage us still to hope in his mercy. (2.) None ever trusted God and were confounded. (3.) We owe much to the prayers of those who interest themselves for us in their approaches to God. (4.) The blessings received in answer to prayer, call loud for a due return of praise. 

3rdly, The Apostle, 

1. Vindicates himself in general from the insinuations of his traducers. For our rejoicing is this, the testimony of our conscience, that in simplicity and godly sincerity, maintaining a single eye to God's glory; not with fleshly wisdom, purposing any mean ends or selfish designs of our own; but by the grace of God, having this for our governing principle, taught by his word, and guided by his Spirit, we have had our conversation in the world, and more abundantly to you ward who cannot but be conscious how holily and unblameably we behaved ourselves among you; and if I have now disappointed you of my intended visit, it was no double-mindedness, but the providence of God, which prevented me. Note; A good conscience affords always matter of real joy. 

2. He appeals to themselves for the truth of what he said. For we write none other things unto you than what you read or acknowledge, and I trust ye shall acknowledge even to the end; our future conversation will, we trust, be as exemplary as the past. As also ye have acknowledged us in part, that we are your rejoicing, even as ye also are ours in the day of the Lord Jesus, when we hope to appear with you before him as the seals of our ministry, our joy and crown. 

4thly, In answer to the insinuations of his enemies, who accused him of levity and inconstancy: 

1. He avers the sincerity of his intentions at he time when he gave them his promise. In the confidence of their affection and esteem he was fully purposed to visit them, in hopes of affording them further spiritual assistance; and not merely to call on them in his way to Macedonia, but to return thence, and make some considerable stay among them, and then to have been helped forward on his journey by them to Jerusalem. When I therefore was thus minded, did I use lightness, promising rashly, and altering my mind without sufficient reason? Or the things that I purpose, do I purpose according to the flesh? Was I influenced by any secular views? Or did I want to flatter you, and tell you what I never intended to perform? That with me there should be yea yea, and nay nay, talking backwards and forwards to serve a turn? No; St. Paul; as every faithful man does, spoke the truth from his heart. 

2. He vindicates his doctrine, which the seducers wanted to represent as equally erroneous as his promise was deceitful; and this he does with a solemn appeal to God. But, as God is true, our word toward you was not yea and nay, our doctrine was not various and changeable, but uniformly the same; for the Son of God, Jesus Christ, who was preached among you by us, even by me and Silvanus and Timotheus, was not yea and nay, but in him was yea; the same crucified Jesus was the subject of our ministry, and we taught with perfect harmony all the glorious truths of Gospel grace: for all the promises of God in him are yea, and in him amen, to all his faithful saints; flowing from the favour and love of God, purchased by the obedience to death, and ratified by the blood-shedding of the Redeemer, unto the glory of God by us, who by our ministrations is thus exalted in the highest. 

3. He mentions some of the inestimable blessings which God in Christ Jesus had bestowed. (1.) Now he which stablisheth us with you in Christ is God, we are built up in him, and are united together to him as our living Head. (2.) He hath anointed us with the gifts and graces of his Spirit. (3.) He hath also sealed us, stamping his blessed image on our souls. (4.) He hath given the earnest of the Spirit in our hearts, shedding abroad his love, as a pledge of that eternal felicity which he will confer upon all his faithful saints. 

4. He gives a weighty reason for not coming at present to Corinth, and solemnly calls God to witness thereto, that it was out of mere tenderness towards them, to spare them, that he might not be obliged to inflict on the offenders condign punishment. But, to prevent mistakes, he adds, Not for that we have dominion over your faith, we assume no tyrannical power, nor pretend to be Lords over your conscience; but are helpers of your joy, desiring to promote your spiritual and eternal consolation; for by faith ye stand—faith grounded not on fallible human testimony, but on the word of God. 

02 Chapter 2 
Verse 1
2 Corinthians 2:1. For—I would not come again, &c.— "I purposed in myself, it is true, to come to you again; but I resolved too that it should be without bringing sorrow with me." That this is the meaning of this verse, and not that he would not come to them in sorrow a second time, is past doubt, since he had never been with them in sorrow a first time. See ch. 2 Corinthians 1:15. 

Verse 2
2 Corinthians 2:2. For if I make you sorry, &c.— "For if I were to do any thing that would be a trouble to you, whom I so dearly love, nothing but a sense of duty, and hope of rectifying what was amiss among you, could ever reconcile me to it, much less give me any satisfaction in it: and which of you, in that case, could exhilarate my spirits, and make me rejoice again; unless it were the very person, or persons, whom I should have made uneasy by sharp rebukes, both of the principal offenders, and of others among you that were puffed up, and countenanced them, instead of mourning over them, and taking care to purge the church of them? See 1 Corinthians 5:2; 1 Corinthians 5:7. It is only the repentance of such, and their recovery from the guilt which they respectively had contracted, that could turn my own sorrow into joy." 

Verse 3
2 Corinthians 2:3. I wrote this same unto you,— That I wrote relates to the first epistle to the Corinthians is evident, because it is so used in the next and the ninth verse; and what he wrote in that epistle, which he calls αυτο τουτο, this very thing, was, most probably, concerning the punishment of the fornicator; as appears by what follows to 2 Corinthians 2:11 especially if it be compared with 1 Corinthians 4 and 1 Corinthians 5:8. For there he writes to them to punish that person; and if St. Paul had come himself before it was done, he must have come with a rod, as he calls it, and have himself chastised them: but now, knowing that the Corinthians had punished him, in compliance with his letter, and having had this trial of their obedience, and the offender being become a genuine penitent, he is so far from continuing the severity, that he writes to them to forgive him, and to take him again into their affection. 

Verse 4
2 Corinthians 2:4. And anguish of heart— Over-bearing anguish seems the import of the word συνοχη, which nearly resembles the verb συνεχει, ch. 2 Corinthians 5:14. See the place. 

Verse 5
2 Corinthians 2:5. But if any have caused grief, &c.— St. Paul being satisfied with the Corinthians for their ready compliance with his orders in his former letter to punish the fornicator, intercedes to have him restored; and to that end speaks of him as a penitent in milder terms. St. Chrysostom, the Syriac, and Arabic, render this verse thus: He has not grieved me, but (not to aggravate too much) in some sort all of you. Pere Simon has it, He has not only grieved me, but some of you. The following version of Dr. Heylin is paraphrastical, though expressive of the sense: "Whatever affliction I have had, I am not the only person concerned; so that I must not charge you all with what comes but from a part of you." 

Verse 6
2 Corinthians 2:6. Sufficient to such a man, &c.— "Sufficient to such a one, who has here been the aggressor, but is now a penitent, is this rebuke and censure, which he has already suffered by many, and, indeed, by the whole body of your society, which has shewn so wise and pious a readiness to pursue the directions that I gave for animadverting upon him; and bringing him, through grace, to repentance." It is observable, how tenderly St. Paul deals with the Corinthians in this epistle; for though he treats of the fornicator from the 5th to the 10th verse, inclusively, yet he never mentions him under that, or any other painful title, but in the soft terms of any one, or such a one. Instead of this punishment, &c. some read, this rebuke from the majority. 

Verse 12-13
2 Corinthians 2:12-13. When I come to Troas— When I came to Troas, and a door to the gospel of Christ was opened. Knatchbull. How uneasy St. Paul was, and upon what account, see ch. 2 Corinthians 7:5-16. It was not barely for the absence of Titus, but for want of the news he was to bring with him, ch. 2 Corinthians 7:7. Instead of, I went thence into Macedonia; some read, I came from thence, &c. 

Verse 14
2 Corinthians 2:14. Which causeth us to triumph in Christ,— That is, "In the success of my preaching in my journey to Macedonia, and also in my victory at the same time at Corinth, over the false Apostles, my opposers, who had raised a faction against me among you." Thus St. Paul represents himself as triumphing through the divine power; and, as, in triumphal processions, especially in the east, fragrant odours and incense were burnt near the conquerors, he seems beautifully to allude to this circumstance in what he says of the οσμη, the odour of the gospel, in the following verses: and he seems further to allude to the different effects of strong perfumes, to cheer some, and to throw others into violent disorders, according to the different dispositions they are in to receive them. AElian observes, that some kinds of animals are killed by them. Hist. Animal. 50: 3 : 100: 7. Dr. Heylin observes, that the knowledge of God, or knowledge that there is a God, may be a mere speculation; not so the savour, relish, or mental sensation of God, called here the savour of his knowledge. Now an apostle speaking by the spirit of God, really excites this savour or sensation in the minds of his believing hearers: being himself actuated by God, he gives, through grace, some real perception of him.—Those who piously cultivate this, improve accordingly; those who understand it, and will not be wrought upon by it, grow more indisposed and hardened: as is shewn in the following verses. 

Verse 15-16
2 Corinthians 2:15-16. For we are unto God, &c.— For, upon God's account, [or, in order that God may be known] we communicate a savoury odour of Christ, to them who are saved, and to them who are not, 2 Corinthians 2:16. To the one we are the savour of death, so as to prove mortal to them; and to the others the savour of life, so as to revive them. The phrase, For upon God's account, is, literally, For God. That God cannot be effectually known, but through Christ, is the constant doctrine of scripture. See Heylin, Mill, and Wall. 

Verse 17
2 Corinthians 2:17. Which corrupt the word of God:— Καπηλευοντες, adulterating, is an expressive phrase, alluding to the practice of those who deal in liquors, which they debase for their own greater gain; and it insinuates, in strong terms, the mean temper and conduct of their false teachers. 

Inferences.—What a tender love and concern have faithful pastors for their flocks! They are exceeding solicitous about their affairs: they make their sorrows and joys their own, and are willing to keep up as good an opinion of them as possible: they are grieved at heart when any of them fall into sin, and persist with such obstinacy in it, as to oblige the church to cast them out of its communion: they are earnestly desirous that such offenders may be brought to repentance, and, upon good evidence that they are so, would have them restored to the fellowship and affection of the whole community, lest they should be swallowed up with over-much sorrow. And why should not churches take off their censures, when the proper ends for which they were inflicted are answered? To be unforgiving to those whom we have ground to hope God has pardoned, is a disobedience to Christ's authority, and gives Satan an advantage against the humble penitent, to drive him to despair; and against the church, to bring an odium upon it, as though it were uncharitably severe. And, alas! how many are the wiles of the devil for supplanting the cause of Christ, which it is our wisdom and duty to observe, and guard against! But blessed be God, who will make his precious gospel triumphant, to the joy of his servants, whose consciences bear witness to their integrity, in defiance of all opposition; and will take pleasure in its ministrations, whether they issue in the righteous destruction of those whose carnal hearts are averse to it, or in the spiritual life and eternal salvation of those that believe through grace. O how awful on the one hand; how delightful on the other; and how difficult and important, on the whole, is the work of the ministry! We may well cry out, Who is sufficient for these things? And if any are wise and faithful stewards in dispensing them, and that with good effect, all the glory belongs to God. Woe be to those, the number of whom is too great, that corrupt the simplicity of the gospel: but they who, through divine light and influence, preach and maintain the purity of its doctrines, according to the word of God, as in the integrity of their hearts, with disinterested views, and as under his all-seeing eye, may be humbly confident, for their encouragement, that whether their success be more or less, they and their labour shall be graciously accepted of him in the Beloved. 

REFLECTIONS.—1st. The Apostle suggests another reason why he would not come now to Corinth, (which, indeed, he had intimated in the former chapter,) lest he should be compelled to exercise such severity on offenders as would be bitter to them, and painful to himself; and in such circumstances it must be a melancholy meeting, when he must make those sorrowful who should have made him glad; and, while this was the case, his tender sympathy with them must occasion heaviness to his own spirit. He wished, therefore, rather that all offences might be first removed, for which end he had written the former letter, and that he might not be obliged to sorrow over those as impenitent, in whom he hoped to rejoice as faithful or penitent; and he would fain hope, from his confidence in their affection and regard, that his joy was theirs, and that they would be ready to remove every cause of uneasiness, and delight to make him happy. With much anguish of heart, and many tears, he had dictated this epistle, not to grieve them, but to profit them, and that his own love towards them, and jealousy over them, might be more abundantly manifested. Note; (1.) Faithful rebuke is the surest mark of love. (2.) Correction is an unpleasing though necessary talk. (3.) The design of every reproof should not be to grieve, but to recover. 

2nd, The Apostle directs them how to behave towards the incestuous person, who had been, according to his orders, excommunicated. 

1. He had been grieved, in part, that he was compelled to punish; but, since this man had testified his repentance, the cause of his sorrow was removed: and thought he had found fault with many who were puffed up, and had not mourned on this occasion, he would not overcharge them with farther reproof, since they had, as a body, cleared themselves by their obedience to his letter. 

2. The punishment which had been inflicted on the offender was sufficient, seeing that he was penitent; and, since he was humbled and restored, the sentence of excommunication should be removed. He exhorts them therefore, (1.) to forgive him; (2.) to comfort him under the deep wounds of shame and remorse, which he must have felt, lest Satan should take advantage of his distress to overwhelm him with despair; (3.) to confirm their love towards him, and receive him into their church with all the cordiality of warm affection. Note; We ought to be peculiarly tender of broken spirits, not aggravating their offences, but sympathizing with their anguish. 

3. This was the end which the Apostle proposed in respect to the present subject, both in his former and present epistle, that he might have a proof of their obedience. And, to engage them to a ready compliance with his present exhortation, he mentions his own willingness to concur with them in forgiving this penitent; and this he did also thus publicly for their sakes, as a fresh mark of his love to them, and to promote their welfare, lest Satan should take advantage, from any severity shewn to this offender, to discourage the hearts of backsliders from returning, through despair of pardon, or raise prejudices against the members of the church as of an unforgiving and inexorable spirit. For we are not, says he, ignorant of his devices, how by every method he strives to obstruct the success of the gospel, and disturb the peace of the church. 

3rdly, The Apostle, 

1. Acquaints them with another thing which retarded his journey to Corinth. Furthermore, when I came to Troas to preach Christ's gospel, that constant delightful theme on which I dwell, and a door was opened unto me of the Lord, he, who hath the hearts of all men in his hand, having given me a pleasing prospect of success, so anxious was I to hear of you, that I had no rest in my spirit, because I found not Titus my brother, whom I expected to arrive there from you: but taking my leave of them, I went from thence into Macedonia, where I met him, and heard with delight the account which he brought from you. 

2. Having hinted his successful labours at Troas, he breaks forth into thanksgiving to God. Now thanks be unto God, which always causeth us to triumph, in the midst of all our tribulations, raising us superior to our foes, and filling us with exultation and joy in Christ, the rock of our confidence; and maketh manifest the savour of his knowledge by us in every place, diffusing his gospel as fragrance, and causing our labours to be acceptable to himself, and profitable to those among whom he sends us to minister. For we are unto God a sweet savour of Christ; his precious name in our lips, and his grace in our hearts, render us pleasing to God, in them that are saved, who yield to be saved by grace, and in whom God's rich mercy is magnified, being called by him to the faith and privileges of the gospel, and accepting the call to the glory of God; and also in them that perish, in whom his justice is displayed in punishing their obstinate infidelity; and, though they are not gathered, yet are we alike glorious in the eyes of the Lord, who regards not our success so much as our fidelity. To the one we are the savour of death unto death, a despised and abused gospel aggravating their guilt, and increasing their condemnation; and to the other the savour of life unto life: like a sweet perfume that recovers the fainting spirit, so does the gospel, through the power of the Holy Ghost, quicken the souls of believers from the death of sin unto a life of righteousness, and continues to refresh and revive them amidst all their trials and sufferings. And, in the view of these eternally important truths, and the awful and difficult charge lying upon us, who needs not to tremble for himself, and to cry out, Who is sufficient for these things? The greatest, the best of men, will be most conscious of their own weakness, and be looking up for more than human power to enable them for the discharge of this arduous employment. Note; (1.) The gospel word never returns void. Where it is not a savour of life, it will be a savour of death. (2.) The more we are sensible of our own insufficiency, the more shall we look up to him who giveth strength to the weak. 

3. He vindicates himself, and glances at their false teachers. For we are not as many, which corrupt and adulterate the word of God, to make advantage thereby; but as of sincerity, without guile or deceit; but as of God, speaking under his influence, guidance, and authority, in the sight of God speak we in Christ, approving ourselves to the great Searcher of hearts, with a single eye to the Redeemer's glory, and making him the grand subject of all our ministrations. 

03 Chapter 3 
Verse 1
2 Corinthians 3:1. Do we begin again to commend ourselves?— This is a plain indication that St. Paul had been blamed among them for commending himself; as the next clause seems to intimate that their false apostle had got himself recommended to them by letters, and so had introduced himself into that church. 

Verse 2
2 Corinthians 3:2. Ye are our epistle, &c.— "I may well say, that you are yourselves our epistle, the best recommendation from God himself; his testimonial, as it were, written upon your hearts, in the glorious change by our means produced there: and the effects of it are so apparent in your lives, that I may say ye are known and read by all men, who know what you once were, and now are." Many copies, however, read, our hearts; but the Apostle seems to mean, that the change produced, not only in their external conduct, but in their inward temper, was so great, that all who could judge of it by intimate knowledge (and it is certain that some judgment may be formed,) must own it a great attestation to his ministry;—and in this view we may read your hearts. The enormities into which they were once plunged, (see 1 Corinthians 6:11; 1 Corinthians 6:20.) would much illustrate this argument. See the next verse: and see the introduction, or preface, to this chapter, for another view of the subject. 

Verse 3
2 Corinthians 3:3. Forasmuch as ye are manifestly declared— The sense of St. Paul here is plainly this: that he needed no letters of commendation to them; but that their conversion, and the gospel written, not with ink, but with the Spirit of God in the tables of their hearts, by his ministry, and not in tables of stone; was as clear an evidence and testimony to them of his mission from Christ, as the law written in tables of stone was an evidence of Moses's mission: so that he [St. Paul] needed no other recommendation. This is what we are to understand by the verse; unless we will make the tables of stone to have no signification here. But to say, as he does, that the Corinthians, being written upon in their hearts, not with ink, but with the Spirit of God, by his instrumentality, was Christ's commendatory letter of him.—This being a pretty bold expression, liable to the exception of the captious part of the Corinthians, to obviate all imputation of vanity or vain-glory herein, he immediately subjoins what follows in the next verse. 

Verse 4-5
2 Corinthians 3:4-5. And such trust have we, &c.— As if he had said, "But mistake me not, as if I boasted of myself. This so great boasting which I use is only my confidence in God, through Christ; for it was God who made me a minister of the gospel, who borrowed on me the ability for it; and whatever I perform in it is wholly from him." Πεποιθησις, trust, is a milder term for boasting. So St. Paul uses it, ch. 2 Corinthians 10:7 compared with 2 Corinthians 5:8. See also Romans 2:19. The word Λογιζεσθω, ch. 2 Corinthians 10:7 is used as here, [2 Corinthians 3:5.] for counting upon one-self. The clause should be rendered to reckon upon any thing as of ourselves: or, if the word λογισασθαι should rather be thought to signify here to discover by reasoning, then the Apostle's sense will run thus: "Not as if I was sufficient of myself,—by the strength of my own natural parts, to attain the knowledge of the gospel truths which I preach; but my ability herein is all from God." But, in whatever sense the word λογισασθαι is here taken, it is certain that τι, which is translated any thing, must be limited to the subject in hand; namely, the gospel which he had preached to them. Dr. Heylin renders these verses, And we are assured of this, through Christ, before God, 2 Corinthians 3:5. Not that we are sufficient of ourselves to effect any thing by the strength of our own reason, but our sufficiency is from God, 2 Corinthians 3:6 who hath enabled us to be ministers, &c. See ch. 2 Corinthians 1:6. 

Verse 6
2 Corinthians 3:6. Not of the letter, &c.— By expressing himself as he does here, St. Paul may be understood to intimate, that the New Testament, or Covenant, was also, though obscurely, held forth in the law; for he says he was constituted a minister of the Spirit, or spiritual meaning of the law, which was Christ, (as he tells us himself, 2 Corinthians 3:17.) and giveth life, while the letter killeth. But both letter and Spirit must be understood of the same thing,—viz. the letter of the law, and the spirit of the law: and, in fact, we find St. Paul truly a minister of the spirit of the law, especially in his epistle to the Hebrews, where he shews what a spiritual sense ran through the Mosaical institutionandwritings.Theletter killeth by pronouncing death, without any way of remission, on all transgressors; it leaves them under an irrevocable sentence of death: but the Spirit, that is Christ, (2 Corinthians 3:17.) who is a quickening Spirit, (1 Corinthians 15:45.) giveth life. 

Verse 7
2 Corinthians 3:7. Which glory was to be done away:— Καταργουμενην, done away, is applied here to the shining of Moses's face, and to the law, 2 Corinthians 3:11; 2 Corinthians 3:13. In all which places it is used in the present tense, and has the signification of an adjective, standing for temporary,—or of a duration whose end was determined; and is opposed to τω μενοντι, that which remaineth; that is to say, that which is lasting, and has no pre-determined end set to it; as 2 Corinthians 3:11 where the gospel dispensation is called το μενον, that which remaineth. This may help us to understand from glory to glory, 2 Corinthians 3:18 which is manifestly opposed to the glory done away in this verse, and so plainly signifies a continued lasting glory of the ministry of the gospel; which, as he tells us there, consisted in their being changed into the image and clear representation of the Lord himself; as the glory of Moses consisted in the transitory brightness of his face, which was a faint reflection of the glory of God appearing to him in the mount. 

Verse 9
2 Corinthians 3:9. Ministration of righteousness— Or, of justification. So the ministry of the gospel is called, because by the gospel a way is provided for the justification of those who have transgressed. But the law has nothing but rigid condemnation for all transgressors, and therefore is called here the ministration of condemnation. 

Verse 10
2 Corinthians 3:10. For even that which was made glorious— Though the shewing that the ministration of the gospel is more glorious than that of the law, be what St. Paul is treating of here, thereby to justify himself, if he has assumed some authority and commendation to himself in his ministry and apostleship; yet, in his thus industriously placing the ministry of the gospel in honour abovethat of Moses, may he not possibly have an eye to thejudaizing false apostle of the Corinthians, to let them see what little regard was to behad to that ministration, in comparison of the ministry of the gospel? 

Verse 11
2 Corinthians 3:11. If that which is done away— St. Paul here mentions another pre-eminence and superiority of glory in the gospel over the law; namely, that the law was to cease and be abolished, but the gospel to remain, and never to be abolished. 

Verse 12
2 Corinthians 3:12. That we have such hope,— That St. Paul, by these words, means the honourable employment of an apostle and minister of the gospel, or the glory belongingto his ministryin the gospel, is evident from the whole foregoing comparison which he has made between the ministry of the law and of the gospel, and not between the law and the gospel themselves. The calling of it hope instead of glory here, where he speaks of his having it, is the language of modesty, which more particularlysuited his present purpose; for the conclusion which in this verse he draws from what went before, plainly shews his design in this discourse to be, the justifying his speaking freely of himself and others. His argument is to this effect: "Having therefore so honourable an employment, as is the ministry of the gospel, which far exceeds the ministry of the law in glory;—though even that gave so great a lustre to Moses's face, that the children of Israel could not, with fixed eyes, look upon him;—I, as becomes one of such hopes, in such a post as sets me above all mean considerations and compliances, use great freedom and plainness of speech in all things which concern my ministry." 

Verse 13
2 Corinthians 3:13. Could not steadfastly look, &c.— St. Paul is here justifying in himself, and to other ministers of the gospel, the plainness and openness of their preaching, which he had asserted in the preceding verse. These words therefore here must, of necessity, be understood, not of Moses, but of the ministers of the gospel; namely, that it was not the obscurity of their preaching, not any thing veiled in their way of proposing the Gospel, which was the cause why the children of Israel did not understand the law perfectly, and see Christ the end of it in the writings of Moses. What is said in the next verse plainly determines the words to this sense: "We the ministers of the Gospel speak plainly and openly, and put no veil upon ourselves, (as Moses did,) whereby to hinder the Jews from seeing Christ in the law; but that which now hinders them is a wilful blindness of their minds." This seems to be obviating an objection, which some of the Corinthians might make to the Apostle's boasting of so much plainness and clearness in his preaching; as much as to say, "If you preach the Gospel, and Christ contained in the law, with such a shining clearness and evidence, how comes it that the Jews are not converted to it?"—His reply is, "Their unbelief comes not from any obscurity in our preaching, but from a wilful blindness." See Romans 10:2-4. Some, instead of, that the children of Israel could not steadfastly look, &c. read, denoting, that the children of Israel did not look, &c. 

Verse 14
2 Corinthians 3:14. Untaken away—which vail is done away in Christ.— Not discovered that in Christ it is done away. Castalio. Not uncovered, because in Christ [only] it is done away. Piscator, Bengelius, and Heylin. 

Verse 15
2 Corinthians 3:15. When Moses is read,— St. Paul possibly alludes here to the custom of the Jews, which continues still in the synagogue, that, when the law is read, they put a veil over their faces. 

Verse 17
2 Corinthians 3:17. Now the Lord is that Spirit:— Now where the Lord is, the Spirit is. Le Clerc. Now the Spirit is the Lord; and where that Spirit is, there is the liberty of the Lord. Wells. These words, according to Mr. Locke, relate to 2 Corinthians 3:6 where St. Paul says, he is a minister, not of the law, nor of the outside and literal sense, but of the mystical and spiritual meaning of it; which here he tells us is Christ. And he adds, there is liberty, because the Spirit is given only to sons, or those that are free. See Romans 8:15. This verse may be paraphrased, "Now the Lord Jesus Christ is that Spirit of the law of which I spoke before, to whom the letter of it was intended to lead the Jews; and it is the office of the Spirit of God, as the great agent in his kingdom, to direct the minds of men to it: and let him be universally sought in this view; for where the Spirit of the Lord is, there is liberty; a moral, liberal, and filial disposition, to which, under the influence and operation of the Spirit, the Gospel brings those who are subject to bondage under the imperfect dispensation of Moses." 

Verse 18
2 Corinthians 3:18. But we all, with open face— St. Paul justifies his freedom and plainness of speech, by his being made by God himself a minister of the Gospel, which is a more glorious ministry than that of Moses in promulgatingthe law. This he does from 2 Corinthians 3:6 to 2 Corinthians 3:12 inclusively: thence to the end of the chapter, he justifies his liberty of speaking, in that he, as a minister of the Gospel, being illuminated with greater and brighter rays of light than Moses, was to speak, as he did, with more freedom and clearness than Moses had done. This being the scope of St. Paul in this place, it is plain that all, from the words, which put a vail upon his face, 2 Corinthians 3:13 to the beginningof this verse, is a parenthesis; which being so read, the comparison between the ministers of the Gospel and Moses stands clear. "Moses with a veil covered the brightness and glory of God which shone in his countenance; but we, the ministers of the Gospel, with open countenances, reflecting as mirrors the glory of the Lord, &c." So Mr. Locke would understand the word κατοπτριζομενοι, and not beholding as in a mirror, because the comparison is between the ministers of the Gospel and Moses, and not between the ministers of the Gospel and the children of Israel. Now the action of beholding was the action of the children of Israel; but that of shining or reflecting the glory received in the mount, was the action of Moses; and therefore it must be something answering to that in the ministers of the Gospel, wherein the comparison is made; as is farther manifest in another express part of the comparison, between the veiled face of Moses, 2 Corinthians 3:13 and the open face of the ministers of the Gospel in this verse. The face of Moses was veiled, so that the bright shining or glory of God remaining on it, or reflected from it, might not be seen. But the faces of the ministers of the Gospel are open, that the bright shining of the Gospel, or the glory of Christ, may be seen. Thus the justness of the comparison stands fair, and has an easy sense. We are changed into the same image, imports, "The reflection of Christ from us is so bright and clear, that we are changed into his very image; whereas the light which shone in Moses's countenance, was but a faint reflection of the glory which he saw when God shewed him his back-parts." Exodus 33:23. From glory to glory means, "With a continued influx and renewing of glory;" in opposition to the shining of Moses's face, which decayed and disappeared in a little time. See on 2 Corinthians 3:7. The next clause should be rendered, even as from the Lord the Spirit; that is, "As if this irradiation of light and glory came immediately from the source of it, the Lord himself, who is that Spirit, whereof we are the ministers, 2 Corinthians 3:6 which giveth life and liberty, 2 Corinthians 3:17." The liberty there spoken of is παρρησια, mentioned 2 Corinthians 3:12 and the subject of St. Paul's discourse here:—as is further manifest from what immediately follows in the first six verses of the next chapter, wherein the attentive reader may find a clear comment on the present verse, which is there explained in the sense here given. It may be proper, however, to observe, that there are some who do not entirely agree with this interpretation. Dr. Doddridge paraphases the verse thus: "In consequence of the liberty enjoyed by virtue of the Gospel, we all, who have been so happy as suitably to welcome it, with unveiled face attentively beholding, as by a glass or mirror, the glory of the Lord reflected from his word, are transformed into something of the same resplendent image of the blessed Redeemer, whose shining face we there see. And the more steadfastly we behold this illustrious and amiableform, the more do we partake of it, proceeding gradually from glory to glory; and all this is as proceeding from the Lord the Spirit." Dr. Heylin observes, that instead of beholding as in a mirror, he thinks the original imports receiving as on a mirror. Theodoret, explaining this verse, says, "As clear water represents the face of those who look on it, so the pure heart becomes as it were a mirror and effigies of the divine glory." Therefore the transformation is not imputed ultimately to the seeing our God, but to his regard to us, whereby he impresses his image on the pure heart, as a polished mirror,while it persists in his presence steadily, and with an uninterrupted serenity. I think then that the verse before us may be thus rendered: We, on whom the unveiled face of the Lord impresses his glory, as on a mirror, are transformed into his resemblance, &c. 

Inferences.—Who can forbear wishing, that the infinite importance of the Gospel message may be deeply impressed upon all who preach, and all who hear it? Life or death is in question,—eternal life or eternal death: and while it is from day to day reviving its thousands, it is to be feared, that in some places it is, by the righteous judgment of God on hard and impenitent hearts, aggravating the guilt and misery of its thousands. 

How awful is the work of dispensing this Gospel! Who can pretend to be sufficient for such things as these? Who, that considers the nature and importance of the ministerial work, can undertake or pursue it but with fear and trembling? Yet, insufficient as they ought humbly to acknowledge themselves to be, to reckon upon any thing as from themselves, there is a sufficiency in God imparted to faithful ministers: In consequence of which, they are often made to triumph in Christ, borne on in a holy superiority to all the difficulties of their work, and seeing that their labour is not in vain in the Lord. Well may that support them under the discouragements which in other instances they feel, when the fruit of their labours does not immediately appear; yea, when the present state of many under their care is directly contrary to what they could desire. For their work is still with the Lord, and they are a sweet savour to God in them that perish, as well as in them that are saved. Let them therefore gird up the loins of their mind, and exert themselves with the utmost vigour; rejoicing in this, that God will on the whole be glorified, and they, faithful unto death, shall be finally accepted, and through his abundant grace be amply rewarded. 

But, as they desire to secure this acceptance, they should never allow themselves, by any foreign mixtures, to adulterate the word of God; solicitous to speak it in its uncorrupted sincerity, as in the sight and presence of God, and as those who know it is not their business to devise a message out of their own heart, but to deliver what they have received of the Lord: so may they hope there shall not be wanting those, who, according to the view which the Apostle gives us of these Corinthians, shall appear as epistles written by the hand of Christ himself, in attestation of their commission from him. 

That ministers may more cheerfully hope for and expect such an honour, we should pray that the Spirit of God may lead them into the true sense and meaning of Scripture; that they may not unprofitably amuse themselves and their hearers with vain and cold criticisms on the letter of it, so as to neglect and forget what is most spiritual in its design and meaning; but that they may, under the divine illumination, attain to the mind of the Spirit, and be enabled to make greater proficiency in unfolding and illustrating the important mysteries of the kingdom of heaven, and may be to multitudes a savour of life unto life. 

Still full in our view stands the glorious glass of the Gospel, from which the lustre of the Redeemer's countenance is reflected: it is our duty daily to behold his image there, and contemplate it with an attentive eye, as being solicitous that we may wear some of those rays; yea, that we may wear them with still increasing lustre; that we may be transformed from glory to glory, and, reflecting these rays, shine as lights in the world. 

It will greatly conduce to raise our minds to this laudable temper, if we frequently reflect on the excellence of the Christian dispensation, as a dispensation of the Spirit and of life; whereas the law was the ministration of death: and while from the glory attending the law we infer, with the Apostle, the super-eminent glory of the Gospel, we shall learn also the superior obligation under which it brings us to regard and obey it, and the proportionably greater danger of despising it. The law of Moses was soon to be abolished; the Gospel still remains, and shall remain to the end of time. Let us pray for its prosperity, and do our utmost to promote it; and let us earnestly plead with God, that whereas there is now a veil upon the face of the Jews, even to this day, when the sacred records are read among them, they may turn unto the Lord, and find the veil taken away: that so, by the conversion of Israel as a nation, there may be a glorious accession of evidence to Christianity; and that the Jews themselves may be happy in the blessing of him whom their fathers crucified, and whom they continue so unhappily to reject. 

While defending so divine a cause, and enforcing so important a message, may the ministers of the Gospel use all becoming plainness of speech; and may all Christians know more of that liberty which the Spirit of the Lord gives; that God may in all things be glorified through Jesus Christ! 

REFLECTIONS.—1st, To silence his traducers, the Apostle was compelled to protest his sincerity; and, 

1. He apologizes for seeming thus to commend himself Do we begin again to commend ourselves? or need we as some others, the false Apostles, epistles of commendation to you from other churches, or letters of commendation from you, in order to gain credit and influence? No, we need them not, our conduct speaks for us. And ye yourselves are our epistle, our best letters testimonial, written in our hearts, in the deep affection that we bear you; some read your hearts, where their conversion bore an honourable testimony to the instrument of it; known and read of all men, who observe the work of God's grace evident in you through our labours; forasmuch as ye are manifestly declared to be the epistle of Christ, ministered by us, written not with ink, but with the Spirit of the living God, the Author of all the gifts and graces which you possess; not in tables of stone, as the law of Moses, but in the fleshly tables of the heart, softened and renewed by grace, where the impression of the gospel-word is deep and effective. And such trust have we through Christ to God-ward, that our ministry has been made thus effective to you, to God's glory, your benefit, and our own commendation. 

2. He prevents any suggestion, as if he herein arrogated ought to himself. Not that we are sufficient of ourselves to think any thing as of ourselves, who cannot from ourselves naturally produce one good thought, and much less by the mere power of our reasoning effect your conversion: no, but our sufficiency is of God, who alone furnishes us with ability, and crowns our labours with success. To him therefore should the praise of all be for ever ascribed. Note; The best of men have always the lowliest thoughts of themselves. 

2nd, The Apostle runs a parallel between the Mosaical and Gospel dispensations, shewing the superior excellency of the latter, and the honour of those who were the ministers of it. 

Who also hath made us able ministers of the New Testament, furnishing us with abilities, and giving us success; not of the letter, not ministers of the law, which the Judaizing teachers so affect; but of the Spirit, of the Gospel, which the Holy Ghost accompanies with his divine energy: for the letter, the law, killeth, commanding an immaculate innocence which men cannot perform, and denouncing a curse on the least transgression; but the Spirit, the Gospel, attended with the quickening power of the Holy Ghost, giveth life, bringeth penitent sinners into a state of favour with God, and raises them to spiritual life. 

But if the law, which was the ministration of death, written and engraven in stones, was glorious, when the two tables were delivered with such solemn pomp on Sinai, so that the children of Israel could not steadfastly behold the face of Moses, for the glory of his countenance, so bright it shone, which glory was to be done away in a while; how shall not the ministration of the Spirit, in the Gospel, be rather glorious, which is attended with such mighty energy and quickening influence? And how much do its ministers also exceed in glory? For if the ministration of condemnation, which could only denounce wrath on the disobedient, be glory; how much more doth the ministration of righteousness, even of the righteousness of God by faith, exceed in glory? And they who minister this glorious gospel must as much excel the ministers of the law, as righteousness and eternal life are preferable to condemnation and wrath: for even that which was made glorious had no glory in this respect, by reason of the glory that excelleth, as stars disappear before the rising sun. For if that which is done away, as is now the case with the Mosaical dispensation, was glorious, and introduced with such majesty and splendor; much more that which remaineth, the Gospel dispensation, is glorious: its privileges and blessings are incomparably greater. 

3rdly, The Apostle's observations from 2 Corinthians 3:12 to the conclusion of the chapter, make the inference from the foregoing comparison. 

Seeing then that we have such hope in the superior excellence of the Gospel above the law, and trust in the divine power to make it effectual, we use great plainness of speech, freely delivering our message, and affecting no embellishments:—Not as Moses which put a vail over his face, to hide the splendor of his countenance, intimating thereby, that the children of Israel could not steadfastly look to the end of that which is abolished; they, in general, stopped at the letter and the shadows, and perceived not that all was intended to lead them to Christ, that they might be justified by faith: but their minds were blinded, in general wilfully stupified, ( επωρωθη ;) for not only then, but until this day remaineth the same vail untaken away in the reading of the Old Testament; besides the natural vail of darkness on the minds of the wilfully impenitent, there was an obscurity in the revelation itself, as wrapped up in types and figures, which covered it in some degree from the truly pious; which vail is done away in Christ, in whom all the types and prophecies received their accomplishment, and who is the end of the law for righteousness to every one that believeth, into whose hearts he shines with the light of his Gospel: but even unto this day, when Moses is read, the carnal Jews are so hardened through pride, prejudice, and sensuality, that the vail is still upon their heart, and they continue ignorant of him to whom the law and the prophets bear witness. Nevertheless when it shall turn to the Lord, either the heart of any individual among them, or the people in general in the last days, the vail shall be taken away, and they will see, know, and receive the true Messiah. Now the Lord Jesus Christ is that quickening Spirit, who alone can effect this mighty work: and where the Spirit of the Lord is, and the Gospel is truly embraced, there is liberty, freedom from darkness, guilt, and bondage, and access with boldness to a reconciled God. But we all with open face, who, through the illumination of the Spirit, have received the Gospel in the light and love of it, beholding there, as in a glass, or mirror, which distinctly reflects the person and the glory of the Lord, are changed into the same image of the adored Jesus, from glory to glory, from grace to grace, (for grace is glory in a degree,) till, if faithful unto death, his likeness is most completely perfected in us to all eternity: and all this is effected even as by the Spirit of the Lord, or by the Lord the Spirit, the great and glorious Agent in this new creation, who is very God, and in the ministration of his Gospel effectually brings the faithful saints to the measure of the stature of the fulness of Christ. Lord, thou Spirit of all grace, thus transform my soul into the Saviour's perfect image! 

04 Chapter 4 
Verse 1
2 Corinthians 4:1. We faint not;— This is to the same purpose with we use great plainness of speech, in the 12th verse of the foregoing chapter, and signifies in both places the clear, plain, direct, and disinterested preaching of the Gospel; which is what the Apostle in a great measure means by his figurative way of speaking in the former chapter, and which he more plainly expresses in the five or fix first verses of this; the chief business of the former part of this Epistle being, as we have already observed, to justify to the Corinthians his behaviour in his ministry; and to convince them, that in his preaching the Gospel he had been open and candid, without any hidden design, or the least mixture of any secular interest. 

Verse 2
2 Corinthians 4:2. Have renounced the hidden things of dishonesty,— All dishonest artifices of false teachers. It would perhaps be better to translate the word απειπαμεθα, which we render renounced, by set at defiance; which seems more literally to express the original. Some read the latter part of the verse, But commending ourselves by manifesting the truth to every man's conscience, &c. 

Verse 3
2 Corinthians 4:3. If our Gospel be hid, &c.— If our Gospel be under a veil too, it is veiled to those that are lost—who wilfully reject it, and perish thereby. This has an evident reference to what was said above, concerning the veil on the faces of the Jews; and the text may justly be urged as a proof of the perspicuity of the Apostle's writings in all matters of importance to our salvation. 

Verse 4
2 Corinthians 4:4. The god of this world— That is, the Devil; so called, because the men of this world worshipped or obeyed him as their god. It would be a good illustration of the present passage, if it could be proved, as it has been asserted by many, that this malignant spirit was so early called by the Jews, סמאל, Semal, "the god who blinds." Blinded their minds here answers to their minds were blinded, ch. 2 Corinthians 3:14 and the 2nd and 3rd verse of this explains 2 Corinthians 4:13-14 of that chapter. Of the glorious Gospel of Christ might be rendered, of the Gospel of the glory of Christ. Glory here, as in the former chapter, may be put for shining and brightness; so that the Gospel of the glory of Christ denotes the brightness or clearness of the doctrine wherein Christ is manifested in the Gospel. Christ is not only the eternal Son, but he is the image of the invisible God in all his perfections and glories. 

Verse 5
2 Corinthians 4:5. For we preach not ourselves,— "We aim not at exalting our own authority, extending our reputation, or securing to ourselves any secular advantage; but, renouncing all such views, claims, and desires, we preach Christ Jesus as the supreme Lord of his church: and instead of setting up ourselves for your masters, we declare ourselves to be your servants, for the sake of Jesus; and are willing, out of regard for you, and, above all, out of duty to him, to stoop to the humblest offices of love, by which we may be serviceable to you in your most important interests." 

Verse 6
2 Corinthians 4:6. For God, who commanded the light— "God, who by his powerful word, in the first creation of this world,commanded the light instantaneously to shine out of that darkness which covered the whole face of the deep, (Genesis 1:3.) hath also shined in our once prejudiced and benighted hearts, to impart the lustre of the knowledge of God's glory, discovered, as we before observed, in the face of our Lord Jesus Christ; and thence reflected upon us, and from us to you, for the important purposes of your sanctification and salvation." This is a continuation still of the allegory of Moses, and the shining of his face, &c. so much insisted on in the foregoing chapter; for the fuller explication whereof, we will add a word or two more to what has been already said upon it. Moses, by approaching to God in the mount, had a communication of glory or light, which irradiated from his face when he descended from the mount. Moses put a veil over his face, to hide this light or glory; for St. Paul uses both these names for the same thing: but the glory or light of the knowledge of God more fully and clearly communicated by Jesus Christ, is said here to shine in his face; and in that respect it is that Christ, in the foregoing verse, is called by St. Paul the image of God; and the Apostles are said, in the last verse of the preceding chapter, to be transformed into the same image from glory to glory; that is, by their large and clear communications of the knowledge of God in the Gospel,they are said to be transformed into the same image; to represent, as mirrors, the glory of the Lord, and to be as it were the images of Christ, as Christ is the image of God. 

Verse 7
2 Corinthians 4:7. We have this treasure in earthen vessels,— Vessels of clay which have been baked, and are brittle. The word rendered earthen,— οστρακινοις,— sometimes signifies shells, which are often made use of to preserve things of value in the cabinets of the curious; and these beinglikewise brittle, convey the same idea as the former,—that of the frailty of the human body, and the value of the treasure deposited in them. 

Verse 8
2 Corinthians 4:8. We are troubled on every side,— This and the following verses contain a beautiful and pathetic detail of the sufferings of the Apostles; and the contrast which runs through them gives an air of sublimity to the whole, at the same time that it conveys a noble ideaof the intrepidity of the first Christians. This passage may at first seem a digression, but nothing could be more pertinent to the Apostle's grand purpose. He aimed at recovering the affections of these Corinthians, which were much alienated from him: to this end he freely opens his heart towards them, and tenderly represents the many and grievous pressures and hardships to which love to souls, and love to theirs among the rest, exposed him. This seems to be the true key to this beautiful and pathetic passage. Instead of not distressed, Dr. Heylin reads, not crushed; and Dr. Doddridge, not utterly over-pressed. Στενοχωρουμενοι properly signifies crushed in a strait passage. 

Verse 10
2 Corinthians 4:10. Always bearing about in the body, &c.— "So that the cruelties which were exercised in putting Christ to death, seem to be acted over again upon us by the rage of the enemy. Yet all this is, in effect, not that an immediate period should be put to our life and ministry, as they desire, but that the life also of Jesus, now triumphant above all hostile power, may be more evidently manifested in the preservation of this our feeble body, which enemies, so many and so mighty, are continually endeavouring to destroy." 

Verse 12
2 Corinthians 4:12. So then death worketh in us,— Or, is wrought in us. "So that the preaching of the Gospel procures sufferings and danger of death to me, but to you it procures life; that is, the energy of the Spirit of Christ, whereby he lives in and gives life to, those who believe in him." 

Verse 13
2 Corinthians 4:13. We having the same Spirit, &c.— Dr. Heylin reads this, We having the same spirit of faith [which David had] when he said I believed, and therefore have I spoken;—we also believe, &c. And he observes, that by the spirit of faith is meant the disposition which faith produces. So spirit of meekness, &c. Preachers who speak in this spirit of faith, that is to say, having in themselves a full conviction of the truths which they deliver, will through grace transfer somewhat of that conviction into the breasts of their hearers. Such consider, that they and their audience must appear together before Christ, 2 Corinthians 4:14 and are careful to deliver nothing, but what they may avow in the day of judgment. See on Psalms 116:10. 

Verse 15-16
2 Corinthians 4:15-16. For all things are for your sakes,— "For I do and suffer all things for your sakes, that the exuberant favour of God may abound by the thanksgiving of a greater number to the glory of God." That is, "I endeavour by my sufferings and preaching to make as many converts as I can; that so the more partaking of the mercy and favour of God, of which there isa plentiful and inexhaustible store, the more may give thanks unto him; it being more for the glory of God, that a greater number should give thanks, and pray to and love him. For which cause I faint not."—Concerning the word saint see on 2 Corinthians 4:1. Here St. Paul gives another proof of his sincerity in his ministry; viz. the sufferings and the danger of death which he daily incurs by his preaching the Gospel. And the reason why those sufferings and danger deter him not, nor make him faint at all, he tells them is, the assurance he has that God through Christ will raise him again, and reward himwith immortality in glory. See 2 Corinthians 4:17 and ch. 2 Corinthians 5:9, &c. 

Verse 17
2 Corinthians 4:17. For our light affliction,— This is one of the most emphatical passages in St. Paul's writings; in which he speaks as much like an orator as an Apostle. The lightness of the trial is expressed by Το ελαφρον της θλιψεως, the lightness of our affliction; as if he had said, "It is even levity itself, in such a comparison." On the other hand, the Καθ' υπερβολην εις υπερβολην, which we render, far more exceeding, is infinitely emphatical, and cannot be fully expressed by any translation. It signifies that all hyperboles fall short of describing that weighty, eternal glory, so solid and lasting, that you may pass from one hyperbole to another, and yet when you have gained the last, it is infinitelybelow it. It is every where visible what an influence St. Paul's Hebrew had upon his Greek: כבד kebed, signifies to be heavy, and to be glorious; St. Paul in his Greek unites these significations, and says, weight of glory. See Blackwall's Sacred Classics, vol. 1: p. 332. Doddridge and Locke. 

Verse 18
2 Corinthians 4:18. While we look not at, &c.— Or, while we aim not at. This is the exact signification of the Greek word σκοπουντων ; and our English word "scope," or "mark aimed at," is derived from the same Greek word. 

Inferences.—How great is their mercy, who are put into the gospel ministry, qualified for it, and faithful in it; and who, notwithstanding all opposition and reproach, hold on their way without fainting, and seek to be approved of God, and recommended to the consciences of their hearers, by an open publication of the truth, without sinister views, and without craft or guile! They do not preach themselves, but Christ Jesus the Lord in all his characters, and take pleasure in serving the spiritual and eternal interests of the church, for his sake. And O how excellent is the evangelical treasure, which is put into such weak, despicable, and mortal creatures, for the enriching of others, as well as of their own souls, that all the good found in them, and done by them, may the better appear to be entirely of God, and not at all of themselves! If any, that enjoy a clear ministration of the Gospel, continue to be ignorant of its important truths, and unimpressed by them; it is because they are wilfully wandering in the lost state of nature, under the power of the prince of darkness, whose great business and design is to keep them stupid and blind, lest he should lose his vassals, through the illumination of their minds, by the glorious gospel of Christ, who is both the essential and representative image of God the Father: but O with what convincing evidence, power, and advantage, does this blessed Gospel appear, when God by his Spirit unveils its glory and sheds its illustrious, amiable, and penetrating light, in the hearts of his faithful servants and people! They may indeed be in deep distress, but they shall not be utterly overwhelmed: they may resemble their great Lord and Master in sufferings for his sake; but, by their holy fellowship with him in his death, they shall be supported under them, and carried through them; and the powerful life of Christ shall be manifested in their preservation, till at length, like their exalted Head and Saviour, they shall be raised up, in high favour and acceptance with God, to a blessed immortality, together with the whole multitude of persevering believers, that glory may redound to his name, through their united praises. They that are fully persuaded of these things by the faith of the operation of his Spirit, which, for substance, is the same in ministers and private Christians, and in Old and New Testament-saints, will neither be ashamed to speak of them, nor faint under any difficulties or discouragements that surround themselves. O how invaluable are the spiritual improvements and final issues of all our present tribulations, when, as the outward man perishes, the inward man is daily renewed, and grace is ripening apace for glory! And how light and momentary are all the afflictions of this life, compared with that superabounding and eternal weight of glory, which lies beyond them; and for the highest enjoyment of which God, in the riches of his free favour and love, through Jesus Christ, prepares the faithful by means of what they endure in the body! Experience will help our faith, with respect to these real and vast importances, whilst our governing views and rewards are, not to the transitory things of this visible world, but to the infinite, though unseen felicities of the heavenly state, which abide the same, without diminution or allay, for ever. 

REFLECTIONS.—1st. The Apostle, having shewn the excellence of the Gospel above the law, passes on to give an account of the diligence and sincerity with which he and his companions discharged their ministry. 

1. They laboured with perseverance and fidelity. Therefore seeing we have this ministry from the Lord, as we have received mercy, and support under all our infirmities, we faint not, amidst our greatest trials cheerfully holding on unwearied in our glorious course; but have renounced the hidden things of dishonesty, abhorring every thing scandalous or reproachful; using no cover or concealment, not walking in craftiness, to beguile unstable souls by any mean arts; nor handling the word of God deceitfully, corrupting the pure truth by any base alloy of our own, or attempting to accommodate it to the taste of our hearers; but by manifestation of the truth, commending ourselves to every man's conscience in the sight of God, in all plainness of speech applying the Gospel to men's hearts, under a deep sense of the solemn account we must shortly give of our ministry. Note; (1.) The business of ministers is not to adapt their words to men's humours, but to strike at their hearts. (2.) They who lay their hands to the gospel plough, must never faint, or look back, whatever trials they may meet with in the discharge of their office. 

2. He obviates an objection, How, if he spoke so plainly, the truth was yet received by so few comparatively. But if our Gospel, after all the pains we take, be hid, it is hid to them that are lost, who wilfully persist in their impenitence and unbelief, and wilfully reject the counsel of God against their own souls; in whom the god of this world, the devil, hath blinded the minds of them which believe not, increasing and confirming, by his malignant influence, the native hardness and darkness their hearts, by his allurements or discouragements keeping them safe under his dominion, lest the light of the glorious gospel of Christ, who is the image of God, the brightness of his glory and the express image of his person, should shine unto them, enlighten their darkness, and convince and convert their souls—and they wilfully submit to all this! Note; (1.) The devil has the general sway in this world; and is, though men in general perceive it not, the real object of their worship. (2.) The way in which Satan's kingdom is maintained in the world is by the prejudices that he raises against the glorious gospel of Christ. 

3. He declares their integrity. For we preach not ourselves, not our own inventions, nor seek to promote our own honour or interests, but Christ Jesus the Lord, making him the grand subject of all our discourses, his person, offices, and grace; and acknowledging ourselves to be more than your servants for Jesus' sake, whose glory we seek to advance in the salvation of your souls. For God, who commanded the light to shine out of darkness, by his almighty word at the beginning, hath shined in our hearts, dispelling the thick clouds of spiritual darkness, to give the light of the knowledge of the glory of God in the face of Jesus Christ, as it appears in that glorious gospel of which he is the sum and substance, and wherein all the divine perfections are exalted to the highest. But we have this treasure of the Gospel in earthen vessels, committed to frail, poor, and perishing worms, such as we are, that the excellency of the power may be of God, and not of us. When such weak instruments are enabled to bear up under all persecutions, and are made so amazingly successful in their labours, it must with the strongest demonstrations be evident, that the work is more than human, even of divine operation. Note; (1.) None can illumine the darkness of a fallen soul, but he that at first said, Let there be light, and there was light; but he is willing to do this for every sinner that will but yield to his grace. (2.) The weaker the instruments are, the more is the power and grace of God magnified, who worketh by them, and makes their ministry effectual to the salvation of penitent sinners. 

2nd, Many were the dangers to which, for the Gospel's sake, the ministers of Christ were exposed; yet none of these things moved them. 

1. Their trials were great. We are troubled on every side, with manifold afflictions in every place, yet not distressed with anxiety, or discomposed as if we had no way to escape; we are perplexed, and in doubt what step to take, but not in despair of the Lord's help and interposition; persecuted by wicked men with unrelenting malice, but not forsaken of God, so as to be given up for a prey to their teeth; cast down through the infirmity of our flesh, but not destroyed; on the contrary, comforted and supported, and triumphant over the power of evil: always bearing about in the body the dying of the Lord Jesus, carrying the marks of our sufferings, which shew that we belong to our crucified Master, who sympathizes with us and counts our griefs his own; that the life also of Jesus might be made manifest in our body, he, as the living principle within, sustaining us under all our conflicts. For we which live spiritually by his grace, and amidst our continual persecutions are still preserved, are alway delivered unto death for Jesus' sake, each day in jeopardy, and ready to be cut off for the testimony which we bear, that the life also of Jesus might be made manifest in our mortal flesh, it being evidently seen, by the protection which he vouchsafes to us, that he is risen and at the right hand of God, and that his Spirit has quickened us to newness of life; while with unshaken courage, patience, and perseverance, in the midst of our sufferings, we desire to finish our course after his example. So then death worketh in us, and we, who are Christ's ministering servants, are exposed to the greatest dangers; but life in you, who enjoy its comforts in peace: and even our sufferings, as they are a confirmation of the Gospel which we preach, are, through grace, the means of advancing your spiritual life. 

2. If their trials were great, their supports were greater. (1.) They stood by faith. We having the same spirit of faith with the saints of old, which animated the divine Redeemer, and is wrought by the Holy Ghost in us and you; according as it is written, I believed, and therefore have I spoken,—we also believe, and therefore speak, fully persuaded of the heavenly doctrines which we preach, and confident that the Lord will support us in our testimony to his gospel. (2.) They were upheld by the hope of a joyful resurrection, knowing, with humble assurance, that he which raised up the Lord Jesus shall raise up us also by Jesus, in virtue of our union with him, and shall present us with you, even with all his faithful saints among you, (for the professors at Corinth were not all saints) and with all his persevering people every where, faultless before the throne of his glory; and the expectation of this raises us above all the fears of death. (3.) The consciousness that God would be glorified by the salvation of many, who would humbly accept of the offers of his grace, supported and quickened them. For all things are for your sakes; all our labours and sufferings are intended to promote your present and eternal happiness; that the abundant grace held forth in our ministrations, might, through the thanksgiving of many, redound to the glory of God, who, embracing the gospel, and made partakers of its inestimable blessings, cannot but with ceaseless praises adore and magnify that gracious God, who hath called them to his kingdom and glory, and, if they be faithful unto death, will assuredly confer it upon them. For which cause we faint not; but for your sakes, and God's glory, patiently and cheerfully persevere. (4.) Their own souls were profited by their afflictions, which was another reason why they should bear up under them. But though our outward man perish through our hardships, labours, and sufferings, yet the inward man is renewed day by day, with fresh supplies of grace, strength, and consolation, growing more meet for the eternal world to which we are going; and we may well be content with every outward cross that tends to bring us thus nearer to our crown. (5.) The near and assured prospect of glory was their grand support and comfort. For our light affliction, which is but for a moment,—so faith teaches us to judge,—our afflictions are light, compared with the weight of glory which we expect, and momentary, however long continued through life, if viewed against the eternity which succeeds to the faithful saints:—and what is more,—it worketh for us a far more exceeding and eternal weight of glory. The words are amazingly emphatical, ( Καθ' υπερβολην εις υπερβολην, αιωνιον βαρος δυξης,) and such as no translation can fully render. Steadily, therefore, we persevere, while we look not at the things which are seen, but at the things which are not seen, the glorious objects above, which faith realizes to the soul; for the things which are seen are temporal, transitory, and momentary; but the things which are not seen are eternal, glorious beyond conception, and to be enjoyed by the faithful without measure and without end. 

05 Chapter 5 

Verse 1
2 Corinthians 5:1. For we know, &c.— We, as has been said but now, having eternal glory in view, do not droop in our work, nor faint under our manifold afflictions: for we are not only persuaded, upon the testimony of God in his word, that there is a rest provided for his faithful people, but by the witness of his Spirit with our spirits, as his children, we are likewise fully assured that we ourselves have a personal interest in it; and that, when these frail bodies, in which our souls now dwell, as in their house and home, (2 Corinthians 5:6.) during our state of pilgrimage and warfare upon earth, and which were originally formed out of it, and are like mean and moveable tents, that are erected but for a little while, and mustquickly be taken to pieces, and pulled down: as soon, I say, as this mortal frame shall be dissolved, whether by a natural or violent death, we make no doubt but that our spirits, which will then return to God, who gave them, (Ecclesiastes 12:7.) shall be immediately possessed of a much more glorious habitation; which we already have in title, through Jesus Christ, and which he has graciously prepared for his faithful saints; even a secure, firm, and delightful mansion for our souls, in the immediate presence of Christ; (2 Corinthians 5:8.) a mansion not of human, temporary fabric, like tents and tabernacles that are made by the hands of men, but built, like a celestial palace, on immoveable foundations, by the immediate power of God himself, (Hebrews 11:10.) for our eternal residence, in a manner suitable to his own excellent greatness and goodness, past all danger of remove, or decay, in the highest heaven: and we are satisfied that, at Christ's second appearing, this mortal body shall be fashioned like unto his glorious body, by his Almighty power; and that then we shall be clothed again with our immortalized bodies, and so in our whole persons be ever with the Lord. (Philippians 3:21. 1 Thessalonians 4:17.) 

Verse 2
2 Corinthians 5:2. For in this we groan,— The following seems the best and most unexceptionable exposition of the very difficult passage before us: "And in this view we groan, through that intenseness of spirit with which we are earnestly and perpetually desiring to be clothed upon with our house which is from heaven; since, being so clothed upon, we should not be found naked, and exposed to any evil and inconvenience, how entirely soever we may be stripped of every thing that we can call our own here below. And moreover we who are yet in this tabernacle do groan, not onlywith those longings after a blessed immortality, but also being burthened with the present weight of many infirmities and calamities. For which cause, nevertheless, we would not be unclothed or stripped of the body; for that is what we cannot consider as in itself desirable; but rather, if it might be referred to our own choice, clothed upon immediately with a glory like that which shall invest the saints after the resurrection; that so what is mortal, corruptible, and obnoxious to these disorders, burdens, and sorrows, may all be so absorbed and swallowed up by life, as if it were annihilated by that divine vigour and energy which shall then exert itself in and upon us." See 1 Corinthians 15:53-54. 

Verse 5
2 Corinthians 5:5. Now he that hath wrought us, &c.— "To these noble views and sublime desires." This is a most emphatical manner of speaking; not only asserting that God is the author of it, but ascribing Deity to the author. As if he had said, "None but God could have raised us to such a temper." The Spirit is frequently mentioned as the pledge and earnest of immortality; more particularly Ephesians 1:13-14. 

Verse 6
2 Corinthians 5:6. We are always confident— Undaunted,—of good courage: and so 2 Corinthians 5:8. The original here, and in 2 Corinthians 5:8 implies the same with we faint not, ch. 2 Corinthians 4:1; 2 Corinthians 4:16. "I go on undauntedly without fainting, preaching the gospel with sincerity and direct plainness of speech." the conclusion which he draws here from the consideration of the resurrection and immortality, is the same which he makes upon the same ground, ch. 2 Corinthians 4:14; 2 Corinthians 4:16. The word ' Ενδημουντες, which we render at home, properly signifies, are sojourning, and should certainly be so rendered, it destroying the Apostle's whole argument to translate it, "while at home in the body;" as it is clearly his design to intimate that this is not our home. 

Verse 7
2 Corinthians 5:7. For we walk by faith, &c.— "We now walk and conduct ourselves in the whole course of our life, by the faith of objects as yet unseen, and not by the sight of those glories, or by a regard to those things which we can see." Comp. Galatians 3:11. Hebrews 10:38. 

Verse 8
2 Corinthians 5:8. And willing rather to be absent, &c.— This may be understood as spoken with respect to death; and then it will imply, that a Christian, as soon as he dies, is present with Christ: or it may mean, that he wished for Christ's coming, that his whole man might be translated from this state of absence. Some have argued from this text, not only against the sleep of the soul during the intermediate state; but that pious souls, when departed from our world, go into the higher heaven, where they dwell with Christ; and are not, as some have supposed, in a place where they have only a transitory sight of him on some extraordinary occasions. 

Verse 9
2 Corinthians 5:9. Wherefore we labour,— We make it the height of our ambition, Φιλοτιμουμεθα, whether staying in the body, or going out of it: that is, "Whether I am to stay longer here, or suddenly to depart." The foregoing verse leads us to this sense. From ch. 2 Corinthians 4:12 to this place, St. Paul, to convince the Corinthians of his uprightness in his ministry, has been shewing that the hopes and sure expectation which he had of eternal life, kept him steadfast and resolute in an open sincere preaching of the gospel, without any deceitful artifice; in which his argument stands thus: "Knowing that God, who raised up Christ, will raise me up again, I, without any fear or consideration of what it may draw upon me, preach the gospel faithfully; making this account, that the momentary afflictions which I may suffer for it here, and which are but slight indeed, in comparison of the eternal things of another life, will exceedingly increase my happiness in the other world, where I long to be; and therefore death, which brings me home to Christ, is no terror to me. All my care is, that whether I am to stay longer in this body, or quickly leave it, living or dying I may approve myself to Christ in my ministry." In the next two verses the Apostle has another argument to fix in the Corinthians the same thoughts of him; and that is, the punishment which he shall receive at the day of judgment, if neglecting to preach the gospel faithfully, and not endeavouring sincerely and earnestly to make converts to Christ. 

Verse 11
2 Corinthians 5:11. Knowing therefore the terror of the Lord, we persuade, &c.— "We convince men, and persuade them to be Christians, through divine grace, and by that means are manifested to God as his servants, and to your consciences." Mr. Locke's paraphrase is, "Knowing therefore this terrible judgment of the Lord, I preach the gospel, persuading men to be Christians; and with what integrity I discharge that duty is manifest to God; and I trust also you are convinced of it in your consciences." See the Inferences and Reflections. 

Verse 12
2 Corinthians 5:12. For we commend not ourselves again— From this place, and several others in the epistle, it cannot be doubted but that St. Paul's speaking well of himself had been objected to him as a fault; and in this lay his great difficulty, how to deal with this people. If he answered nothing to what was talked of him, his silence might be interpreted guilt and confusion. If he defended himself, he was accused of vanity, self-commendation, and folly. Hence it is that he uses so many reasons to shew, that his whole carriage was upon principles far above all worldly considerations; and tells them here, once for all, that the account which he gives of himself is only to furnish them who are his friends, and adhered to him, with matter to justify themselves in their esteem of him, and to reply to those who opposed him. Of this also the last clause may be understood; for it is manifest from ch. 2 Corinthians 10:7; 2 Corinthians 10:15 and 2 Corinthians 11:12; 2 Corinthians 11:22-23 that his opposers pretended to something in which they gloried, though St. Paul assures us that they were satisfied in conscience that they had no solid ground of glorying 

Verse 13
2 Corinthians 5:13. Whether we be beside ourselves,— From this verse to ch. 2 Corinthians 6:12. St. Paul gives another reason for his disinterested carriage in preaching the gospel; and that is, his love to Christ, who by his death having given him life, who was dead, he concludes, that in gratitude he ought not to live to himself any more: and therefore, being as in a new creation, he had now no longer any regard to the things of this world; but being made by God a minister of the gospel, he minded only the faithful discharge of his duty in that ministry, and pursuant thereunto took care that his behaviour should be such as he describes, ch. 2 Corinthians 6:3-10. Beside ourselves means, "in speaking well of myself in my own justification." Whoever observes what St. Paul says, ch. 2 Corinthians 11:1; 2 Corinthians 11:16; 2 Corinthians 11:21, 2 Corinthians 12:6; 2 Corinthians 12:11 will scarcely doubt but that the speaking of himself as he did, was, by his enemies, called glorying, and imputed to him as folly and madness. 

Verse 14
2 Corinthians 5:14. Constraineth us;— "Bears us away, like a strong and resistless torrent." Thus much is implied by the original word συνεχει . See Philippians 1:23. 

Verse 16
2 Corinthians 5:16. Henceforth know we no man, &c.— "From this time we have no longer any partial regard to the Jew more than to the Gentile, on account of the descent of the former. We do not now esteem any one for the advantages of this world, riches, learning, or eloquence; and even they who have seen and conversed with Christ while he was on earth, have now no claim to be preferred before us. No man knows Christ to any lasting advantage, any otherwise than in proportion as he experiences his power, and obeys his laws: for he governs and instructs us now, as a heavenly King, byhis Spirit." Some interpret the last clause thus: "Nay, if we have knownChrist after the flesh, and governed ourselves by any carnal expectations from the Messiah, as a temporal prince, who should render our nation the terror of the whole world, and raise us to universal monarchy, henceforth we know him in these views no more, but entertain quite different sentiments concerning him." 

Verse 17
2 Corinthians 5:17. Therefore, if any man be in Christ, &c.—, Galatians 6:14-15 may give some light to this place. To connect this and the preceding verse with St. Paul's discourse here, they must be understood in reference to the false apostle, against whom St. Paul is here justifying himself;making it a grand point, in this as well as his former epistle, to shew that what the false Apostle gloried in was no just cause of boasting. Pursuant to this just design of sinking the authority and credit of that false apostle, St. Paul, in this and the following verses, insinuates these two things: 1. That the ministry of reconciliation being committed to him, they should not forsake him to hearken to and follow that pretender. 2. That they being in Christ, and so a new creation, should, as he does, not know any man in the flesh,—not esteem or glory in that false apostle, because he might perhaps pretend to have seen our Saviour in the flesh, or to have heard him, or the like. The original word Κτισις, signifies creation, and is so translated. Romans 8:22 and the passage may either mean, as above, that if any one be in Christ, it is as if he were in a new creation, wherein all former relations, considerations, and interests are ceased, and all things in that state are new to him; or it may imply (and I doubt not but the word takes in both) that there is a new creation in his heart,—his appetites, apprehensions, and pursuits being changed, and his life actually amended and fully reformed. 

Verse 18
2 Corinthians 5:18. And all things, &c.— Now, &c. 

Verse 19
2 Corinthians 5:19. To wit, that God was in Christ,— Namely, &c. Doddridge. For God was in Christ, &c. Heylin. 

Verse 20
2 Corinthians 5:20. We are ambassadors for Christ,— The Apostles were so in a peculiar sense; but if it be the will of Christ that ministers, in all ages, should press men to accept the treaty of reconciliation established in him, then it is evident they may be called his ambassadors, even though such a phrase had never been used in scripture. The term ' Υπερ Χριστου plainly means, in Christ's stead, as we render it. When Christ was in the world, he pressed this treaty of reconciliation; and we rise up in his stead to urge it still further. See Matthew 5:24. 

Verse 21
2 Corinthians 5:21. Made to be sin, &c.— "A sin-offering for us, that, by the sacrifice of himself, he might expiate the guilt of our transgressions, and that so we might be made accepted in him, and furnished with a plea as prevalent for our justification and admission into the divine favour, as if we had retained our innocence untainted, and in every respect conformed ourselves to the righteousness which the law of God required and demanded." There is an evident and beautiful contrast between Christ's being made sin, and our being made righteousness; that is, our being forgiven and placed in a state of acceptance and favour with God, through Christ, although all sin is perfectly hateful to God. 

Inferences, drawn from 2 Corinthians 5:10-11.—It is the privilege and distinguishing character of a rational being, to be able to look forward into futurity, and to consider his actions, not only with respect to the present advantage, or disadvantage, arising from them; but to view them in their consequences, through all the parts of time in which himself may possibly exist, and to eternity. If, therefore, we value the privilege of being reasonable creatures, the only way to preserve it is to make use of it; and, by extending our views into all the scenes of futurity, in which we ourselves must bear a part, to provide for solid and durable happiness, through the power of almighty grace. With respect to that principal point, that very grand article of religion,—the expectation of a life after this,—we may observe, that as the wisest men thought there must be, so the gospel assures us there will be a day, in which God will judge the world in righteousness, and render to every man according to his works. If this doctrine, indeed, has had a larger and more extensive influence, through the authority of the gospel, than it could have had by the light of any inferior dispensation, the world has then received an advantage by the encouragement given to holiness and virtue, and the restraint laid upon vice by these means, which ought ever to be acknowledged with thankfulness; although the gospel, in other respects, yields the strongest motives to gratitude, as well as the most powerful encouragements to universal obedience. 

The gospel has communicated to us the knowledge of many circumstances which were not discoverable but by the means of revelation: three of these are the following:—that there shall be a resurrection of the body; that Christ shall be the judge of the world; and that the rewards and punishments in another life shall be in proportion to our experience and behaviour in this. We will briefly consider these particulars, and shew for what purpose they were revealed. 

1. The resurrection of the body was revealed to give all men a plain and a sensible notion of their being subject to a future judgment. Death is, in some sense, the destruction of the man: sure we are that the lifeless body is no man;—and the spirit, in its state of separate existence, is not properly man; for man is made of soul and body; and therefore to bring the man into judgment to answer for his deeds, the soul and body must be brought together again. This doctrine, established upon the authority of the gospel, effectually removes all difficulties that affect our belief of a future judgment, considered with respect to religion and morality: for the grand point in which religion is concerned in the present instance, is to know, whether men shall be accountable hereafter for their actions here. Reason tells us that they ought to be so; but a great difficulty arises from the dissolution of the man by death; a difficulty followed by endless speculations upon the nature of the soul, its separate existence, its guilt in this separate state, with respect to crimes committed in another, and in conjunction with the body, &c. But take in the declaration of the gospel, that soul and body shall be as certainly united at the resurrection, as they were divided by death, and every man be completely himself again; and there is no more difficulty in conceiving that men may be judged for their iniquities hereafter, than there is in conceiving that they may be judged here, when they offend against the laws of their country. But some have asked, "What body shall be raised, since no man has exactly the same body two days together? New parts are perpetually added by nutrition, old ones carried off by perspiration; so that in the compass of a few years, a human body may be almost totally altered." But this objection, plausible as it may seem, has nothing to do in the present case: religion is concerned only to preserve the identity or sameness of the person, as the object of future judgment; and has nothing to do with that kind of identity against which the objection can be supposed to have any force. Were the case otherwise, the difficulty would be really as great in human judgments now, as in the divine judgment hereafter. Suppose a murderer at twenty should not be discovered till he was sixty, and then brought to trial; would common sense admit him to plead that he was not the same person who committed the fact; and to allege, in proof of it, the alterations in his body for the last forty years? Suppose then that, instead of being discovered at sixty, he should die at sixty, and should rise either with the body he had at sixty, or twenty, or any intermediate time,—would not the case be just the same with respect to the future judgment?—This shews, therefore, that the article of the resurrection, so far as it is a support of religion and of a future judgment, stands quite clear of this difficulty. 

But the prejudices which affect infidels, or sceptics, most, on considering this article of the resurrection, arise from the weakest of all imaginations,—that they can judge from the settled laws and course of nature what is or is not possible to the power of God. It is very true, that all our powers are bounded by the laws of nature, except when supernatural power is given from on high: but does it follow that God's power must be so bounded, who appointed these laws of nature, and could have appointed others, if he thought proper? We cannot raise a dead body; our hands are tied up by the laws of nature, which we cannot surpass; neither can we create a new man: but we certainly know, from reason and experience, that there is one who can: and what can induce us to suppose that he cannot give life to a body a second time, who, we can certainly know, gave life to it at first?—These matters, therefore, we may safely refer to the power of the Almighty, to which all nature is obedient, and upon which we may securely depend for the performance of divine promises,—how unpromising soever, to our short-sighted intellect, the circumstances may be which attend them. 

Indeed, the gospel has removed all difficulties which lie in the way of our considering ourselves as accountable creatures, and subject to the future judgment of God. It is not the spirit, or soul alone, but the whole man, who is to be brought to that judgment; and plain sense must see and acknowledge the reasonableness of judging a man hereafter for the crimes committed in this life, as evidently as it sees the reasonableness of judging him here, when his crimes happen to be detected. So that revelation has brought faith and common sense to a perfect agreement. 

2. And this gospel revelation, secondly, has made known to us that Christ shall judge the world. We need not multiply texts to this purpose. John 5:22; John 5:27. Acts 10:42; Acts 17:31 are fully sufficient to establish a doctrine so very well known to all Christendom. 

But it is material to observe, that this authority is given to Christ, because he is the son of man, as he himself assures us, John 5:27 and that the Person ordained to be judge is, in respect to one of his natures, a man;—even the man whom God raised from the dead, as St. Paul asserts, Acts 17:31. How happy is it for us to have a judge,—I had almost said so partial, but I may well say so favourable to the faithful, that he was content to be himself the sacrifice, to redeem us from the punishment due to our sins! When we consider ourselves,—how weak we are,—how frequently we have been doing wrong;—and contemplate the infinite majesty, holiness, and justice of God; what account can we hope to give of ourselves to him, whose eyes are purer than to behold iniquity? But see, God has withdrawn his terrors, and comes as a man, to be the judge of men; so that we may say of our judge, what the Apostle to the Hebrews says of our High Priest, We have not a judge who cannot be touched with the feeling of our infirmities; but was in all points tempted like as we are, yet without sin. 

It may, perhaps, be thought that this is drawing consequences upon the ground of vulgar apprehensions, and that, in reality, there is no difference, whether God judge us in the divine nature, or commit the judgment to the Son of man: for, since Christ shall come in his humanity, not only in the power, but in the wisdom and justice of his Godhead also, to judge the world, what difference can there be in the judgment, since in both cases it must be guided and formed by the wisdom and justice of God?—True it is, that a mere man is not qualified to be a judge of the world: the knowledge of hearts is necessary to the right discharge of that office; a knowledge with which no mere man was ever endowed. But still, if man is to be judge, the sentiments, notions, and feelings of the man, however guided and influenced by the wisdom of his godhead, must preside over and govern the whole action; otherwise the man will not be judge. 

Hence then we may answer some difficulties which speculative men have brought into the subject of a future judgment. Some have imagined that justice, mercy, and goodness in God, are not of the same kind with justice, mercy, and goodness in them; and therefore that we can never, from our notions of these qualities in man, argue consequentially to the attributes of God, or to the acts flowing from these attributes: the result of which is, that when we talk of God's justice, or mercy, in judging the world, we talk of something which we do not understand. But if men would consult scripture, these difficulties would not meet them in their way: for surely we know what justice, mercy, and goodness mean among men; and since the scriptures assure us that the man whom God raised from the dead is ordained Judge of the world, we may be very certain that the justice, mercy, and goodness to be displayed in the future judgment, will be such as all men have a common sense and apprehension of; unless we can imagine that a new rule is to be introduced, to which the Judge, and those to be judged, are equally strangers. Upon this foot of scripture then we may certainly know what the justice, mercy, and goodness are by which we must finally stand or fall; and this point being secured, the speculation may be left to shift for itself. 

3. Let us then go, thirdly, one step farther, and view the consequences of this judgment;—this solemn judgment, which every mortal must undergo. If we consult the scriptures, we shall find no evidence of any farther change to be made in our future state, after judgment has once passed upon us. That we are accountable, and shall therefore be judged, reason testifies; but can see nothing relating to us after judgment, except the reward or the punishment consequent upon it. 

As reason can shew us nothing beyond judgment, but that state and condition which are the effect of it: so the Holy Scripture declares, that nothing else there shall be, by describing the rewards and punishments of another life as having perpetual duration. Life eternal is prepared for the righteous, and everlasting punishment for the wicked. The fire prepared to receive them is never to go out, the worm prepared to torment them will never die: so that in this view our all depends upon the judgment which shall be finally passed on us at the second coming of our Lord; and therefore there is a justness of thought, as well as great charity to the souls of men, in what the Apostle adds,—Knowing the terror of the Lord, we persuade men. 

If the Christian revelation has cleared our doubts, by bringing life and immortality to light through the gospel; if it has given us ground for hope and confidence, by assuring us that we shall be judged by him who so loved us, that he gave himself for us, and submitted to die that we might live; it has also given us ground to be watchful and careful over ourselves, and to work out our salvation with fear and trembling, through the grace of God. For it is a fearful thing to be called to answer for ourselves before the great Searcher of all hearts:—to answer to Him who loved us, for despising the love that he shewed us!—to answer to Him who died for us, for having crucified him afresh, and put him to open shame; and for having accounted the blood of the covenant an unholy thing! This will be the sad case of every impenitent sinner. The view of this misery and distress, which sinners are calling upon themselves by their iniquity, moved the Apostle, and must ever move those who are called to the ministry of the word of God, to warn men to flee from the wrath which is to come. We know the terror of the Lord, and therefore persuade men. Happy would it be, if, knowing and considering these terrors, men would suffer themselves to be persuaded in time, and haste for refuge unto the everlasting hope set before them, in Jesus Christ our Lord! 

REFLECTIONS.—1st. No wonder, with eternal glory full in his view, that the Apostle fainted not. He enlarges on the delightful theme, which cannot but minister something of the like courage and consolation to every gracious soul. We have, 

1. The Apostle's expectation and desire, which every faithful servant of Jesus can, in a measure, adopt as his own. For we know, by the evidence of God's word, the testimony of our conscience, and the witness of the Spirit; yea, all the faithful saints of God may have a humble confidence, that if our earthly house of this tabernacle, the frail body in which we as pilgrims at present sojourn for a day, be dissolved, and return to the dust whence it came, we have a building of God, infinitely more magnificent, an house not made with hands eternal in the heavens, a celestial palace, prepared for the everlasting residence of all the faithful, and suited to the excellence of the glorified soul. For in this tabernacle of clay we groan earnestly, loaded with many afflictions, and desiring to be clothed upon with our house, which is from heaven, and to arrive at the celestial city, where sin and sorrow shall never enter more: if so be, that being thus clothed with robes of light and purity, we shall not be found naked, exposed any longer to the storms of this wretched world, but be in eternal joy and felicity. For we that are in this tabernacle do groan, being burdened, longing for our perfect state of happiness, when we shall be for ever released from the burthens of outward afflictions: not for that we would be unclothed, and wish to part with our bodies, but clothed upon, that mortality might be swallowed up of life; translated as Enoch, or changed in a moment, as their bodies shall be who are alive at the coming of the Lord. Note; (1.) Our present abode is a wretched tabernacle, which must quickly be taken down. Are we panting after that eternal mansion which is prepared for the faithful saints of God? (2.) To a soul that has ever tasted of the bitterness of sin, and groaned under the trials and temptations of this mortal state, the exchange of worlds is a consummation devoutly to be wished for. 

2. The Apostle mentions the ground of his expectation and hope. Now he that hath wrought us for this self-same thing is God, whose mighty energy has spiritualized our souls, and led them up to seek those high and heavenly things: who also hath given unto us the earnest of the Spirit, in his graces, consolations, and abiding residence in our hearts. Therefore we are always confident in the humble assurance of support under all our trials, till they shall happily end; knowing that whilst we are at home in the body, we are absent from the Lord, and, like pilgrims, distant from our true home and rest. For we walk by faith, not by sight, looking above all present objects to the eternal world, and having our hearts influenced, and our conduct regulated accordingly; we are confident, I say, in the experience of God's present love; and willing rather to be absent from the body, and to be present with the Lord; well pleased, if God so willed, to bid an eternal adieu to all our infirmities and afflictions, and enter immediately into the beatific vision of our Lord. Wherefore we labour, that, whether present or absent, we may be accepted of him. This is our holy ambition, so to be found in him, sprinkled with his blood, and walking under the influence of his grace, that now, and in the day of his appearing and glory, both our persons and services may meet with his approbation. Note; (1.) None enter the heavenly world, but those who have the earnest of the Spirit in their hearts, and are made meet for the inheritance among the saints in light. (2.) Faith in God's promises inspires confidence of their fulfilment; we know that we have not followed cunningly-devised fables. (3.) They who, by faith, behold the glories of a better world, cannot but with pleasure look forward to the happy change. (4.) The stronger our hope of heaven is, the more enlivened will be our diligence in the way that leads thither. 

3. He reminds them of the awful day which approached, as a spur to himself, and a warning to them. For we must all appear before the judgment-seat of Christ, where, without disguise, every man's real character will appear, that every one may receive the things done in his body, according to that he hath done, whether it be good or bad; admitted graciously to the reward of eternal blessedness, or sinking under righteous vengeance into the abyss of endless misery. Knowing, therefore, the terror of the Lord, and the fearful end of the hypocrite and ungodly, we persuade men, by every alarming and alluring motive, to fly from the wrath to come, and embrace the gospel which we proclaim. But, whether they will hear or forbear, we are made manifest unto God, who knows our simplicity in all our ministrations, and I trust also are made manifest in your consciences; for our labours and sufferings bear witness to the unfeigned concern that we have shewn for your souls. Note; (1.) The sense of an approaching judgment should awaken a holy solicitude to be ready for it. (2.) Gospel ministers must use the terrors of the Lord to rouse the lethargic sinner, and urge him to fly from his impending ruin. 

2nd, The Apostle, 

1. Prevents an insinuation which might have been suggested by his enemies, as if he meant to commend himself. For we commend not ourselves again unto you, nor speak this with a view to ingratiate ourselves into your good opinion, but to give you occasion to glory on our behalf, that ye may have somewhat to answer them which glory in appearance, and not in heart, furnishing you with arguments to silence the vain boastings of those Judaizing teachers, who would malign and traduce us. For whether we be beside ourselves, and in our zeal for the gospel talk as men distracted, as they would insinuate, it is to God, and for his glory, that we thus speak; or whether we be sober, and, as the wiser part among you justly think, say nothing but the words of truth and soberness, it is for your cause, whose salvation we seek to promote. 

2. He declares the noble principle which influenced his preaching and practice. For the love of Christ constraineth us, because we thus judge, and have determined, on maturest deliberation, that if one died for all, for sinners of all degrees, whether Jews or Gentiles, without distinction, then were all dead, alike in need of his redemption, by nature the children of wrath, and under the curse of a broken law; and that he died for all, that they which live, not only redeemed by his blood, but quickened by his Spirit, should not henceforth live unto themselves, for their own ease, interests, or honour, but unto him which died for them, and rose again, devoting themselves to his blessed service, who purchased them at so dear a rate. Note; (1.) A sense of Christ's love upon the heart is the only genuine principle of true obedience. (2.) We then truly live, when the Redeemer's glory is made the grand aim of all our conversation. 

3rdly, From the foregoing premises, 

1. The Apostle determines, without respect of persons, to preach the gospel alike to Jews and Gentiles, who are both redeemed by the same Lord. Wherefore henceforth know we no man after the flesh, paying no regard to any external privileges of descent from Abraham, or to circumcision: yea, though we have known Christ after the flesh, and many of us formerly thought, during his abode on earth, that he was come to erect a temporal kingdom, and exalt the Jewish nation to the pinnacle of human glory, yet now henceforth know we him no more; these foolish prejudices are removed; we have got an acquaintance with the spiritual nature of his salvation, and know that the great design for which he became incarnate was to advance the divine glory in the recovery of lost souls, whether Jews or Gentiles, without distinction, even of as many as will believe in his name. 

2. He urges, as the main point of Christianity, a real change of heart. Therefore if any man be in Christ, vitally united to him, he is a new creature, though the same person, yet morally so renewed in the Spirit of his mind, and so spiritualized in understanding, will, and affections, that he is quite different from his former self: old things are passed away; his naturally corrupt principles and practices are laid aside, and behold, with wonder, the amazing alteration! all things are become new; he has new light in his mind; a new bias given to his will and affections; his whole course of life is altered; his principles, prospects, ways, thoughts, pursuits, company, are as directly opposite to what they were before, as if he were really another man. Reader, hast thou experienced this change? 

3. This new creation is God's work, and wrought, by means of his gospel, for and in all who will yield to be saved by his grace. And all things are of God, who planned and executes the wondrous scheme of our redemption for all his faithful saints; and hath reconciled us to himself by Jesus Christ, through his atoning blood, and hath given to us the ministry of reconciliation; to wit, that God was in Christ reconciling the world, Gentiles as well as Jews, unto himself, by that amazing expedient of the substitution of his own Son in the sinner's stead, not imputing their trespasses unto them, but laying upon him the iniquities of us all; and hath committed unto us the word of reconciliation, that we should publish this gospel of peace to every creature. Now then we are ambassadors for Christ, sent, in his name, to heal the dangerous breach between the holy God and the sinful soul, as though God did beseech you by us, under whose commission we act with authority, and speak in his name: we pray you, by every endearing argument, as you value your immortal souls, and urge you, in Christ's stead, whose person we represent, and whose gospel we minister, be ye reconciled to God; submit to the righteousness which is of God, by faith; accept his proffered pardon and grace; bow humbly at his feet; without reserve yield up yourselves to him, that the reconciliation may be mutual. For he hath made him to be sin, a sin-offering, for us, who knew no sin of his own, but willingly took our iniquities upon himself, and suffered for them, making a full atonement and satisfaction to the justice of God; that we might be made the righteousness of God in him, by virtue of our faith in him, and union with him. My soul, with wonder and delight hear and embrace these glad tidings; and may thy whole and constant trust be in his infinite merit! 

06 Chapter 6 

Verse 1
2 Corinthians 6:1. We then, as workers together with him— As the joint-labourers of God. Doddridge. As instruments employed by God. Heylin. See 1 Corinthians 3:9. Receiving the grace of God in vain, is the same with believing in vain, 1 Corinthians 15:2. That is, receiving the doctrine of the gospel for truth, and professing Christianity, without experiencing its power, and performing what the gospel requires. 

Verse 2
2 Corinthians 6:2. For he saith— See on Isaiah 49:8. The Apostle's reasoning is, God, addressing himself in the passage produced from Isaiah to the Messiah, speaks of a limited time, in which the Messiah's petition, speaking more humano, after the manner of men, was welcome to him, and in which he was ready to grant salvation; and behold, now is the accepted time,—now is the precious season, when, by the wonderful favour and goodness of God, complete forgiveness and eternal felicity are freely offered. This verse should be read in a parenthesis. See the introduction to the chapter. 

Verse 4
2 Corinthians 6:4. In affliction, &c.— Dr. Whitby thinks that the first word Θλιψις, signifies affliction in general; the second, ' Αναγκη, more grievous and unavoidable troubles; and the third, στενοχωρια, such pressures as reduce us to the greatest straits. See on ch. 2 Corinthians 4:8. The compound sense, therefore, on the whole, is, "We are, as it were, hemmed in with inevitable, and, humanly speaking, inextricable calamities on every side." Beza interprets the word ακαταστασιαις, rendered tumults in the next verse, of "such attacks as a man cannot stand against; but which bear him hither and thither with violence." He would render it in Latin by the word exagitationibu 

Verse 6
2 Corinthians 6:6. By pureness, by knowledge, &c.— By purity, or chastity. Heylin. "By knowledge of those divine truths which it is our great business to teach others; and by the due exercise of that knowledge, through the power of grace, in a constant command over our passions." Dr. Scott by knowledge understands Christian prudence. 

Verse 7
2 Corinthians 6:7. By the armour of righteousness— "While our enemies assault on every side, it is our care still to be clothed and girded about with the armour of righteousness, both on the right hand and on the left; well knowing that armour to be impenetrable." On the right hand, and on the left, means on every side;—perfectly and entirely. Some refer it to the Christian's being armed, through grace, against the temptations of prosperity and adversity. Mr. Locke's paraphrase is, "By uprightness of mind, wherewith I am armed at all points, both to do and to suffer." It is scarcely necessary to observe to the reader, how extremely sublime and pathetic this whole passage is. Comp Philippians 4:18. 1 Timothy 6:17. Ephesians 1:3. Revelation 21:7. 1 Corinthians 3:21-23. 

Verse 11
2 Corinthians 6:11. O ye Corinthians,— Another argument made use of by St. Paul, to justify and excuse his plainness of speech to the Corinthians, is the great affection that he has for them; into an expression whereof he here breaks out in a very pathetic manner. This, with an exhortation to separate themselves from idolaters and unbelievers, is what he insists upon from this place to ch. 2 Corinthians 7:16. "O ye Corinthians! my mouth is open to you; my heart is enlarged to you: my affection, my tenderness for you is not strait or narrow. It is your own narrowness makes you uneasy. Let me speak to you, as a father to his children: in return, do you likewise enlarge your affections to me: be ye not associated with unbelievers, (2 Corinthians 6:14.) have nothing to do with them in their vices or worship, or by uniting yourselves in marriage to them; for what fellowship hath righteousness," &c. See ch. 2 Corinthians 7:1. 

Verse 12
2 Corinthians 6:12. Ye are not straitened, &c.— "There is no want of kindness in our souls toward you; but, alas! there is reason to fear, concerning some of you at least, that yourown hearts are too much shut up, through the workings of unbelief, carnality, and coolness of affection, against us, and against the consolations which are in Christ for you, which suit your circumstances, and of whichwe would fain have you partakers." 

Verse 14
2 Corinthians 6:14. Be ye not unequally yoked, &c.— "Be not associates in marriage, in worship, or in any thing with infidels; for what union can there be," &c. See on 2 Corinthians 6:11. 

Verse 15
2 Corinthians 6:15. Hath he that believeth, &c.— Or, hath a believer, &c. 

Verse 16
2 Corinthians 6:16. The temple of God;— There seems a peculiar strength in this interrogation; "If God would not endure idols in any part of the land in which he dwelt, how much less would he endure them under his own roof?" No words in our language can equal the force of the Greek, which we render, I will dwell in them;— ενοικησω εν αυτοις,— "I will take up my indwelling in them." This was a promise made to the Jews on their being converted; and consequentlyrefers to their privileges, as members of the Christian church; which shews the propriety of the application, Jeremiah 31:33; Jeremiah 32:37-38. 

Verse 17-18
2 Corinthians 6:17-18. And be ye separate, saith the Lord,— As God's promises of dwelling in a peculiar manner among the Jews obliged them to separate themselves from the converse of their heathen neighbours, that they might not be ensnared with their superstitions; much more are Christians obliged, by that peculiar gracious presence of God which they enjoy, to separate themselves from all impure and idolatrous worship. It has been questioned whence this quotation is taken. Some say from Jeremiah 31:1. &c. but that does not sufficiently express the paternal relation,—I will be a Father, &c. Others refer it to 2 Samuel 7:8; 2 Samuel 7:14 which may be applied to Christ, and in him to believers. Comp. Hebrews 1:4-5. Some think it is not expressly to be found any where, and that it refers to all the scriptures, where God calls his people by the title of children. 

Inferences.—What an honour and encouragement is it to the faithful servants of Christ, that God and they, in a proper order, are embarked and employed in the same glorious cause, which is founded on Christ's acceptance with the Father, that sinners might be accepted through him! The day of gospel grace is the only day for finding acceptance with God; and therefore every one should see to it, that he receive it without delay, and do not hear of its glad tidings in vain. But how careful should ministers be, to behave in so unblameable a manner, as not to disgrace their sacred office, nor prejudice their hearers against the doctrines they preach! They are to approve themselves faithful, by their purity and knowledge, patience, kindness, and unfeigned love, in all their sufferings, trials, and labours, by the assistance of the Holy Ghost; by a right use of the word of truth and the armour of righteousness, to guard them against temptations on every side, even such as arise from honour and dishonour, from evil report and good report: and they should labour, by divine grace, to behave as true and faithful persons, and to be made manifest as such, in the consciences and esteem of real Christians, while they are traduced as deceivers, or are treated as mean and insignificant wretches, by others. In this way of acquitting themselves, behold how signally God appears for them. How much soever they may be chastened, they are wonderfully kept alive, till their Lord has done his work by them: how sad soever their outward condition may seem to be, they are filled with all joy and peace in believing: and how poor soever they be in this world, they possess all things in Christ, their Head, and are instruments of making many rich toward God. O how freely and affectionately are their hearts and mouths open to their flocks; and what a reasonable return is it, that their people's hearts should be enlarged in like love to them! For they are neither straitened in the love of their pastors, nor in their ministrations of the promises; but all their straitness lies within themselves, in their own carnality and unbelief. And how concerned should believers be for grace, to enable them to live answerable to the exalted privileges by which God has honoured and distinguished them; to abstain from every thing, that has the least aspect of falling in with any corruptions that lie in opposition to the purity of their faith, worship, and obedience; and to take heed that they be not unequally yoked with unbelievers in any relation, or in any sense, that tends to ensnare and defile them. For they can no more, as believers, have Christian fellowship with others in sinful, superstitious, and idolatrous customs, than righteousness and unrighteousness, light and darkness, Christ and Belial, or the temple of God and idols can be reconciled and harmonize. And, to encourage the people of God to separate from every thing polluting, and offensive to him, he, who is the Lord Almighty, has promised that, in their relinquishing such things, they shall be no losers; but that he will dwell in them, and commune with them; will receive them into his special care and protection; and will be the best of Fathers to them, and treat them as his sons and daughters. 

REFLECTIONS.—1st, We have an account, 

1. Of the general exhortation which, as ambassadors for Christ, St. Paul and his fellow-labourers addressed to all their hearers. We then as workers together with him, as the instruments that he employs in calling lost sinners to a state of reconciliation with God, beseech you also, among others to whom we are sent, that ye receive not the grace of God in vain, nor slight his Gospel, remaining empty professors, instead of actual possessors, of the power and life of godliness. For he saith, addressing his Son, the Messiah, Isaiah 49:4-6. I have heard thee in a time accepted, and in the day of salvation have I succoured thee; answering his prayers, as most acceptable before him, and supplying him with the needful strength to finish the great atonement, and to carry on the work of salvation in his faithful saints: behold, now is the accepted time, when the sinners of every nation are invited to partake of the blessings and privileges of the Gospel, and are sure of acceptance with God through his dear Son, if they accept of the invitation: behold, now is the day of salvation; seize therefore the present moment, and fly for refuge to Jesus, the hope set before you. Note; (1.) To-day God invites, to-day we should hear and obey; no moment is to be trifled with; every breath that we draw is precarious; to-morrow may not belong to time, but to eternity. What an awakening consideration! How are we called to improve the present NOW! (2.) Ministers must with importunity and eagerness urge upon dying men the necessity of attending instantly to the things of their everlasting peace, before they be hid from their eyes. 

2. Of their carefulness to avoid every occasion of offence. Giving no offence in any thing, that the ministry be not blamed; behaving so discreetly, both among Jews and Gentiles, as to give no ground of prejudice against that gospel which we preach, but in all things approving ourselves as the ministers of God, becoming the character that we bear; in much patience, meekly resigned, and steadily persevering; in afflictions, of various kinds, which we suffer for our work's sake; in necessities, wanting even food and raiment; in distresses, from which we see no human way to extricate ourselves; in stripes, beaten both in the synagogues and before the heathen tribunals; in imprisonments, cast into dungeons; in tumults, from outrageous mobs; in labours, unceasing; in watchings, in fastings, having our rest broken, and our provision scanty; and sometimes voluntarily denying ourselves food and sleep on a religious account. And in these sufferings we are supported by pureness, acting with the greatest simplicity of intention, and integrity of conduct; by knowledge, fully acquainted with the truths which we deliver; by long suffering, bearing with the perverseness and provocations of opposers; by kindness, in temper and manners gentle, and courteous; by the Holy Ghost, of whose gifts, graces, and consolations we abundantly partake; by love unfeigned to God and man; by the word of truth, which unadulterated we deliver; by the power of God, whose everlasting arms are under us, and who, in the miracles that he enables us to work, bears testimony to our doctrine; by the armour of righteousness on the right hand and on the left, furnished out of the armoury of God with every thing necessary for our spiritual warfare; by honour and dishonour, not elated with the high esteem of some, nor discouraged by the insolent contempt of others; by evil report, and good report, mentioned with great commendation by our friends, and branded with the most infamous slanders by our enemies; as deceivers, so treated by many, and yet true, proved and found faithful to Christ, and the souls of men; as unknown, represented as men of no figure and despicable, and yet well known; those who are best acquainted with us, are sensible of our real characters, of our importance and usefulness; as dying, and every hour in jeopardy, and behold we live, amidst all our dangers; as chastened from the Lord, and by the hands of men, and not killed, immortal till our work is done; as sorrowful, under manifold temptations, yet alway rejoicing in a sense of the divine love and favour; as poor in this world, yet making many rich, with the unsearchable riches of Christ; as having nothing, which we can call our own, dependent on Providence for daily bread; and yet possessing all things, having a present fulness in the contentment that we enjoy, and blessed with all the internal riches of grace. 

2nd, The Apostle's heart glowed with warm affection, and he cannot but unbosom himself. O ye Corinthians, our mouth is open unto you, our heart is enlarged; we speak with the greatest freedom, and long for your salvation. Ye are not straitened in us; we love you ardently; we would keep back nothing from you that could promote your spiritual and eternal interests; but ye are straitened in your own bowels, and fail to make the suitable returns of gratitude, or to receive fully the blessings which we communicate. Now for a recompence in the same, (I speak as unto my children from whom I may justly expect the strongest filial regard) be ye also enlarged, in mutual love toward us your faithful ministers, and in your cordial reception of that blessed Gospel, with all its precious doctrines and inestimable privileges, which we declare unto you. As a father then I admonish you, for the credit of your profession, and for the good of your own souls, be ye not unequally yoked together with unbelievers, intermarrying with the unconverted heathen, or otherwise entering into near and close connections with them, particularly not joining in any of their religious services: for what fellowship hath righteousness with unrighteousness? What holy friendship can subsist between a renewed and an unrenewed soul? And what communion, in society and converse, hath the enlightened Christian with the unawakened sinner, any more than light with darkness? And what concord hath Christ with Belial? What harmony can subsist between the members of Christ and the children of the wicked one? Or what part or lot hath he that believeth with an infidel? And what agreement hath the temple of God with idols? How can the worshippers of the true Jehovah, and who are themselves his living temple, join with heathens in their idolatrous worship? How absurd is it, and incongruous? For ye are the temple of the living God, where his divine Spirit is pleased to take up his abode; as God hath said, I will dwell in them, and walk in them, in a nobler sense than he ever was in his temple of old, blessing them with his presence and abiding communion; and I will be their God, united to them in love, and making them partakers of my Divine Nature; and they shall be my people, yielding to me a holy and willing obedience. Wherefore come out from among them, and be ye separate from all unnecessary intercourse and familiarity with the surrounding heathen, saith the Lord; and touch not the unclean thing; keep at the greatest possible distance from idolatry and every abomination; and I will receive you as my peculiar people, and will be a Father unto you, shewing you the most endeared affection; and ye shall be my sons and daughters, saith the Lord Almighty, admitted to that high dignity and most inestimable privilege. Note; (1.) A child of God must separate himself from the ways and manners of a world that lieth in wickedness. (2.) God cannot bear a rival in our hearts; no idols must be harboured there. 

07 Chapter 7 

Verse 1
2 Corinthians 7:1. Having therefore these promises,— This verse should certainly have been connected with what goes before, and not have begun a new chapter. Some would read the latter part of it thus: From all filthiness of the flesh, and perfecting the holiness of the Spirit in the fear of God. If we understand it according to our version, the meaning is, "Let us endeavour, through divine grace, to purify ourselves from every actual and outward defilement, and from every inward sensual affection which can pollute our hearts, and render them displeasing to God." 

Verse 2
2 Corinthians 7:2. We have defrauded no man.— The original word signifies, "to indulge a covetous temper, and make a prey of others by it;" and perhaps intimates, that the false teachers, of whom he had so much reason to complain, had done so. 

Verse 4
2 Corinthians 7:4. Boldness of speech— Freedom of speech. Doddridge. The word rendered exceeding joyful, υπερπερισσευομαι, is very expressive, and seems to be a word of the Apostle's own making. 

Verse 6
2 Corinthians 7:6. Nevertheless,— Or, but. 

Verse 8
2 Corinthians 7:8. Though I did repent:— However anxious I might before have been. The original word ΄εταμελεια strictly expresses an after-care and anxiety for any thing that has been done; whereas the word repent always signifies a wish that it had not been done. Now, as what St. Paul did in writing the former epistle was proper, and done under the direction of the divine Spirit, it does not seem reasonable to suppose that he really repented of it; and therefore the above translation, which is agreeable to the original word, seems proper. The word may also signify a kind of misgiving of heart of the success; which is natural when the reproof, however necessary, is given to a person whom one tenderly loves, and where the event is dubious, as it might be in this instance. Dr. Heylin renders the last clause, though but for a short time. 

Verse 10
2 Corinthians 7:10. For godly sorrow, &c.— See the Inferences. 

Verse 11
2 Corinthians 7:11. Yea, what revenge?— What punishment!—namely, of the incestuous person. Heylin. The word clear in this verse answers very well to the word αγνος in the Greek: but then, "to be clear," in English is generally understood to signify, "not to have been guilty;" which could not be the sense of the Apostle, he having charged the Corinthians so strongly in his first epistle. His meaning must therefore be, that they had now resolved on a contrary course, and were so far clear; that is, were set right, and in a good disposition again, as he describes it in the former part of this verse; and therefore the expression εν τω πραγματι, which we render in this matter, might perhaps better be rendered in fact; that is, "by your sorrow, your fear, &c." It cannot well be translated in this matter, understanding thereby the punishment of the fornicator,—for that was not the matter of which St. Paul had been speaking; but the Corinthians siding with the false apostle against him, had been the subject of the preceding part of this, and of the three or four foregoing chapters, wherein he justifies himself against their slanders, and invalidates the pretences of the adverse party. This is what lay chiefly upon his heart, and what he labours both in this and the former epistle to rectify, as thefoundation of all the disorders among them; and consequently is that wherein he rejoices to find them all set right. Indeed, in the immediately following verse he mentions his having written to them concerningthe fornicator, but it is only as an argument of his kindness and concern for them; but that which was the great cause of his rejoicing, was the breaking the faction, and the reuniting them all to himself in Christ; which he expresses in the word all, emphatically used, 2 Corinthians 7:13; 2 Corinthians 7:15 and thence he concludes thus; I rejoice, therefore, that I have confidence in you in all things, 2 Corinthians 7:16. His mind was now at rest: the partisans of his opposer having forsaken that leader in whom they had so much gloried, and being all through the blessing of God now come over to him, he doubted not but all would go well, and therefore here drops the subject. 

Verse 16
2 Corinthians 7:16. I rejoice therefore, &c.— The address of all this part of the epistle is striking and excellent: this verse in particular finely introduces what he had to say in the following chapter, and is strongly illustrated by ch. 2 Corinthians 9:2-4. 

Inferences drawn from 2Ci 2 Corinthians 7:6-11.—From the consideration of the different effects of worldly and of religious sorrow here recorded, the Apostle with no less truth than holy art insinuates to the Corinthians, how really he had acted the part of a friend towards them, in bringing them through divine grace to a due sense of sorrow for the sins they had committed.—But it is the part of a friend to ease our minds of grief, to step in between us and sorrow, and to make us, as far as it is possible, forget our misfortunes. Why then, it may be asked by many, do the ministers of Christ perpetually suggest new fears to us, and still labour to awaken our souls to a sense of their misery, and to fill us with sorrow, by continually representing to us the greatness of our loss?—To this let the Apostle answer for himself, and for all, (as in 2 Corinthians 7:9.) I rejoiced, not that ye were made sorry, but that ye sorrowed to repentance. 

If from worldly sorrow there can arise nothing but certain woe and misery; if the anguish of mind springing therefrom produces feebleness of body, and the lamenting our past misfortunes renders us incapable of the enjoyments which are present; happy is the man who can bear up against afflictions, and with an undisturbed mind submit to those evils which no sorrow can either alleviate or prevent. But, if in godly sorrow the effects are just the contrary; if penitential grief brings us to a knowledge of ourselves; if it brings us to Jesus Christ, the only refuge for the wounded spirit; and thereby we are at peace with God and ourselves; if now life is rendered comfortable, and death not terrible; if we are rid of fear for the present, and filled with hope of future glory; how happy are we, who through conviction of and sorrow for sin, are thus led to Christ, holiness, and happiness! 

How these blessed fruits grow out of godly sorrow, will appear from the words in question; whence we may observe, 

1. That sorrow is distinguished from repentance; for godly sorrow is said to work repentance,—and is therefore supposed to have the same relation to it, that the cause has to its effect. In common speech we are apt to speak of sorrow for sin under the name of repentance, and to ascribe to it that effect which belongs only to repentance. But the Apostle here has plainly another notion of repentance, since the common notion would create an absurdity: for if by repentance we understand sorrow for sin, the Apostle must then be understood to say, "That godly sorrow produces sorrow for sin; that is, that godly sorrow produces itself," since that only is godly sorrow, which is upon the account of sin. Repentance therefore is distinct from sorrow, as it is wrought by it; and properly denotes "such a change of mind, as leads us ardently to pant after Christ, forgiveness, and spiritual things, instead of the world and the things which are in the world." 

Sorrow then is not repentance, though it be the cause of repentance in very many cases. The alliance between them will be best explained by considering the nature of sorrow in general, and the impressions it makes upon every man's mind. Whatever is the cause of sorrow, must needs be the cause of aversion too; since to take pleasure in the thing that grieves us, and causes us pain, is a contradiction in nature. Sin especially cannot be the cause of our sorrow, but it must be likewise of our aversion; the natural consequence of which is repentance. Thus we see how consequentially repentance arises from godly sorrow, or sorrow for sin. 

2. This godly sorrow, secondly, is not said to work salvation immediately, and of itself, but through divine grace by means of that repentance which it produces, and that conversion which follows. So many are the sad effects of sin, with respect to this world, that the sinner who has no fear of God before his eyes, has reason enough, even in respect to his state here below, to be sorry for his sins. But sorrow arising from these motives is mere worldly sorrow: one man laments the decay of his health; another the loss of his reputation; and a third the ruin of his fortune; and very often one laments the loss of all; and equally would they have lamented these losses, had they come from any other cause besides sin. He that is sorry for his sin, merely because it has destroyed his health, would have been as sorry had a fever destroyed it; and he that grieves for the loss of his fortune, would have grieved in the same manner, if fire, or the raging sea, had been his undoing. Whence it is plain, that in such sorrow as this, no regard is had to God; whom yet we are principally to respect in our repentance, as being the person against whom we have offended, and whose mercy and pardon through Jesus Christ we must obtain, or be undone for ever. 

In true sorrow, which produces repentance, the sense of our guilt is a great ingredient, as well as the sense of our misery. The very hopes we have of obtaining pardon at the hand of God through the infinite merits of the Redeemer, will fill our minds with indignation at ourselves, for having offended so gracious a Master; for if we can think him so good as to be willing to forgive us through the Son of his love, we must needs think ourselves exceedingly wicked, and lost to all sense of gratitude and goodness, that we could offend so kind and compassionate a Lord. In short, fear, zeal, indignation, every passion will be roused to act its part in making us hate ourselves and our iniquities, and will never let us be at peace with our own hearts, till we have found pardon in Jesus Christ, and through his Spirit have purged ourselves of every evil lust, and consecrated ourselves entirely to the service of our Master:—and this is that true repentance unto salvation never to be repented of. 

Fear may sometimes prevail against the power of lust; and the wretch who hates to think of God, may yet not be able to exclude the servile dread of him. When the flames of hell play before the sinner's eyes, and guilt, conscious of its own deserts, fills the imagination with all the horrors of damnation; in this case there will never be a want of some kind of sorrow, though perhaps there be no signs of genuine repentance. Thus Judas grieved; in his grief he died; and in his death he found the pains of hell. 

In the Gospel there are no promises made to grief and sorrow; the mercies of God are offered to the genuine penitent, on the condition of faith in the Redeemer's blood. Sorrow which produces not real repentance and living faith, is of no account in the sight of God. Such sorrow forms a trifling part of the sinner's due; if he suffer under it, he has but a part of his reward: it is the punishment of his iniquity, but can never be a preparation for pardon. 

One would think this were too plain a case to be mistaken; and yet, so commonly is it mistaken, that repentance is grown, in the Christian world at large, almost into a form and method; and instead of reforming from their sins through divine grace, these people only see themselves so many days to be sorry for them. Alas! it is a fruitless grief; and they may assure themselves their hopes of pardon will be as empty and delusive as their sorrow. Were men once truly sensible of their guilt, there would need no art to produce sorrow, no rules whereby to limit their grief; they would fly to the only refuge, and to the only fountain, for sin and for uncleanness, with unsought tears and groans. Were we sincere, we should of course through grace fly the viper that had stung us, and not cherish and caress the venomous animal, while with false tears we bathe the wound that we have received. 

3. The nature of this godly repentance will be better understood, by comparing it with worldly sorrow, and shewing the difference between them. Now, worldly sorrow is said immediately to work death: it brings forth nothing analogous to repentance, but does rather confirm the evil dispositions from which it grows. 

There is such a connection between the passions, that one cannot be powerfully set on work, but it must move and engage the others in their several spheres. Thus 2 Corinthians 7:11 the Apostle tells us, that the godly sorrow of the Corinthians produced fear, indignation, zeal, and vehement desire and revenge. And thus it must be: whatever afflicts us, is in some sense the object of our aversion; whatever we lament the loss of, that we must needs vehemently desire and long after; and our grief for the loss will rouse us to recover, if possible, the thing we lament for: and thus it always is in respect to religion through the grace of God. 

This being agreed, we need only consider the causes from which worldly sorrow and godly sorrow arise, to see the workings of both, and the different effects which they must produce. In all godly sorrow we grieve for having enjoyed too much of the world, to the hazard of losing the infinitely more valuable pleasures of immortality: in worldly sorrow we lament our having had too little of the world. It is evident then that sorrow in one case will, through grace, make us fly from the world and its allurements; in the other it will render us but the more eager to pursue and overtake them. In the one case, sorrow, by the divine blessing, gives us new desires, and rouses us to seek new joys and comforts, to which before we were strangers. In the other case, grief confirms the old habits, quickens the old desires, and makes a man ten times more worldly-minded than he was before: so that his last state is even worse than his first. Which will further appear by considering, 

4. That the death which is wrought by worldly sorrow is opposed by the salvation which follows repentance, and may therefore signify eternal death, as well as temporal; the truth of the proposition admitting either or both of these explications: only that repentance must be followed by persevering faith and holiness, if we be eternally saved. 

The natural effect of grief, considered as such, is, to waste and impair the strength, to deaden the faculties of the mind, and to make a man useless to himself and his friends. But then here lies the difference between godly sorrow and worldly sorrow. The first, in every step, tends to peace and joy; and its most obvious effect, through divine grace, is, to destroy itself, and leave the mind, by faith in Jesus, in perfect ease and tranquillity. The sinner's tears, though they spring from grief, do, like flowers in summer, portend a cooler and more refreshing air. But worldly sorrow knows no rest, has no period; it still urges men to new pursuits after the world; and the world has new disappointments in reserve to baffle all their eager care. Every disappointment is a new occasion of grief; and the whole gain of this passion for the world, being fairly computed, amounts to this,—Vanity and vexation of spirit. 

Thus the case stands, if we regard only the comforts of this life. Godly sorrow for sin produces, through faith in the Redeemer, the pleasure of righteousness, which is a perpetual spring of joy and spiritual consolation; while the worldly man, pursuing false enjoyments, is ever reaping real torments. But if we change the scene,—if we look into the other world, the difference grows wider still. The time is coming, when all tears shall be for ever wiped away from the eyes of the faithful. Whereas worldly sorrow will then have a heavy account to pass: those tears, those guilty tears, which were fixed for the transitory pleasures of mortality, will rise up in judgment against the sinner's soul, and fearfully exclude him from the joys of that divine life, which endureth for evermore.—The sorrow of the world worketh DEATH. 

REFLECTIONS.—1st, Having mentioned the amazingly rich and gracious promises of God, the Apostle, 

1. Draws an inference from them. Having therefore these promises, dearly beloved, let us cleanse ourselves from all filthiness of the flesh and spirit, avoiding every kind of intemperance or uncleanness which would pollute our bodies; and mortify the inward abominations of pride, malice, falsehood, &c. which defile the soul; perfecting holiness in the fear of God, growing in grace unto perfect love, increasing with all the increase of God, till ultimately our course be completed in endless glory. 

2. He returns from the digression that he had made, to vindicate himself and his fellow-labourers from the slanders of the false teachers. Receive us with cordial regard: we have wronged no man, we have corrupted no man, we have defrauded no man; our principles have been according to God's word, and our practice upright and unblamable. I speak not this to condemn you, reflecting on you as a body, as having traduced us: for I have said before, that ye are in our hearts to die and live with you; such confidence have we in you, and such warm affection towards you. Great is my boldness of speech toward you, in censuring the disorders among you; great is my glorying of you, as, in general, obedient children, and ornaments to your profession. I am filled with comfort in you; I am exceeding joyful in all our tribulation, to hear the late gracious accounts from you. For when we were come into Macedonia, in search of Titus, our flesh had no rest, but we were troubled on every side, not only with the opposition of our enemies, but with the anxiety of our minds on your account; without, were fightings from our foes; within, were fears for you, lest you should be removed from the simplicity which is in Christ. Nevertheless, God, that comforteth those that are cast down, comforted us by the coming of Titus, whose arrival revived our drooping hearts; and not by his coming only, but by the consolation wherewith he was comforted in you, by the affectionate and respectful reception he met with at Corinth; when he told us your earnest desire to obey our injunctions, your mourning for the offences which had been committed, your fervent mind toward me, vindicating with zeal my character against the false teachers, and longing for my coming; so that I rejoiced the more, and his report exceedingly heightened the pleasure of his arrival. For though I made you sorry with a letter, wherein I was constrained to use sharp rebukes, I do not repent, though I did repent, and grieved exceedingly, even at the time, that I should be necessitated to use such severity: for I perceive that the same epistle made you sorry, though it were but for a season, and engaged you immediately to correct what was amiss. Now I rejoice, not that ye were made sorry: in that I could have no satisfaction, and sympathized tenderly with you; but that ye sorrowed to repentance: for ye were made sorry after a godly manner, mourning over your unfaithfulness, and returning in deep humility to God, that ye might receive damage by us in nothing, but contrariwise be abundantly profited. For godly sorrow worketh repentance to salvation, not to be repented of; and what has such a gracious effect, cannot but in the issue prove matter of the most solid satisfaction: but the sorrow of the world, which men of earthly minds feel, on account of the losses and crosses here below, worketh death, driving them to despair, impairing their health, and sometimes even causing them to lay violent hands on themselves. For behold, this self-same thing, that ye sorrowed after a godly sort, what a blessed influence it had upon you! What carefulness it wrought in you to remove the cause of offence, yea, what clearing of yourselves from any connivance at iniquity; yea, what indignation against what was evil in yourselves, or in the notorious delinquent; yea, what fear of God, and jealousy for yourselves; yea, what vehement desire to make a thorough reformation of all disorders; yea, what zeal for God's glory, and the honour of your holy profession; yea, what revenge, punishing with due severity the criminal. In all things ye have approved yourselves to be clear in this matter, by your ready amendment. Note; (1.) Godly sorrow is the most profitable physic for the soul. (2.) Whatever bitterness we may have tasted, we shall never at last repent of that which worketh repentance unto salvation. 

2nd, Since his admonition had so good an effect, the Apostle cannot but rejoice. Wherefore, though I wrote unto you with some sharpness, I did it not for his cause that had done the wrong, not merely that the incestuous person should be punished, nor for his cause that suffered wrong, out of any partial favour to his injured father, but that our care for you in the sight of God might appear unto you, and the church be preserved from scandal. Therefore we were comforted in your comfort, the peace and purity of your society being restored: yea, and exceedingly the more joyed we for the joy of Titus, because his spirit was refreshed by you all, by the kind, obedient, respectful, and affectionate behaviour which you shewed towards him. For if I have boasted any thing to him of you, I am not ashamed of the character I gave you; but as we spake all things to you in truth, in simplicity and godly sincerity, even so our boasting which I made before Titus, is found a truth, and the commendation that I gave you has been proved to be but just. And his inward affection is more abundant toward you, whilst he remembereth the obedience of you all to my apostolic injunctions, how with fear and trembling you received him, with deepest reverence and holy jealousy, lest you should not duly profit by his advice. I rejoice therefore that I have confidence in you in all things, that you will continue to obey my admonitions, and to refresh my spirit by your dutiful and becoming conduct on every occasion. Note; It is a singular comfort to a minister, that he has confidence in the fidelity of his people. 

08 Chapter 8 

Verse 1
2 Corinthians 8:1. The Apostle having employed the seven fore-going chapters, in a considerable measure, in his own justification, and having in the close expressed the great satisfaction that he had in the Corinthians being all united again in their affection and obedience to him, exhorts them in this and the following chapter, by the example of the churches of Macedonia particularly, to unite in a liberal contribution for the poor Christians in Judea. 

Instead of we do you to wit, &c. Mr. Locke and others read, we make known unto you the godly charity given by the churches of Macedonia. The word Χαρις, which is translated grace in our version, is here used by St. Paul for gift, or liberality, and is so used, 2 Corinthians 8:4; 2 Corinthians 8:6-7; 2 Corinthians 8:9; 2 Corinthians 8:19 and 1 Corinthians 11:3. It is called, the gift of God, because God is the author and procurer of it, moving men's hearts thereto by his grace. 

Verse 2
2 Corinthians 8:2. In a great trial of affliction— How ill-disposed the Macedonians in general were to the Christians, may be seen, Acts , 16-17. Instead of abounded, some read hath abounded. 

Verse 3
2 Corinthians 8:3. For to—yea, and beyond their power— This is a noble hyperbole; like that of Demosthenes, "I have performed all, even with an industry beyond mypower." The present and following verses are thus connected and read by Bengelius: For to their power, (I bear record,) yea, beyond their power, of their own accord, beseeching us with much intreaty, they gave to us the liberality, and the communication of the ministry to the saints; and this, not in the manner in which we presumed to hope, but first giving themselves to God, and then to us by the will of God. 

Verse 6
2 Corinthians 8:6. As he had begun, &c.— "As he had begun the collection among you, so he would also finish it," Heylin; who, instead of grace in the next verse, reads work of charity. See 2 Corinthians 8:1; 2 Corinthians 8:9. 

Verse 8
2 Corinthians 8:8. And to prove the sincerity of your love.— The genuine temper, &c. Locke. Taking as we may, without violence to the words, the original, δοκιμαζων for drawing out a proof, and the word γνησιον for genuine, the passage may be well rendered shewing the world a proof of the genuine temper of your love; and thus properly express St. Paul's obliging way of stirring up the Corinthians to a liberal contribution: for his discourse briefly stands thus: "The great liberality of the poor Macedonians made me send Titus to you, to finish the collection of your charity, which he had begun; that you, who excel in all other virtues, might be eminent in this also. But I urge not this is a commandment from God; but, upon occasion of the liberality of others, present you with an opportunity of giving the world a proof of the genuine temper of your charity, which, like that of your other virtues, will not bear to be out-done." 

Verse 9
2 Corinthians 8:9. Ye know the grace of our Lord, &c.— Rather, the munificence, or liberality;— the signification wherein St. Paul uses the word χαρις frequently in this chapter. Heylin renders it, the bounty. 

Verse 10
2 Corinthians 8:10. But also to be forward— Or, But also to exert yourselves. Dr. Heylin reads the latter part of this verse, who have not only begun already to make a collection, but also were the first that proposed it a year ago. He goes on to the next verse, Now therefore complete it; that as you readily undertook it, so you may as readily perform it, each man according to his ability. 

Verse 14
2 Corinthians 8:14. But by an equality, &c.— I would only recommend an equality. Heylin. The Apostle does not mean that Christians are obliged to be all upon a level, but that there ought to be such mutual assistance and relief among them, as that the wants and necessities of all might be supplied; and in that sense the most indigent might be brought nearer to an equality with the rich. The Corinthians at Jerusalem, for a good while, were in want of nothing; theywho had lands or possessions sold them, and they had all things in common: but now, at the distance of five-and-twenty years from that aera, the frequent losses they endured by confiscations, &c. the increase of the number of Christians, and the gradual consumption of the money arising from sales, reduced them to great extremities of poverty. But though the Christian Jews were poor and oppressed, the Corinthians were rich and prosperous; and therefore, it may be said, there was no reason to expect that what the Apostle here mentions, would ever happen to the latter,—that their [the Jews] abundance should be a supply for the want of the Corinthians. To thisit may be sufficient to reply, that all human affairs are unstable and uncertain; Corinth itself, from great prosperity, had been desolated in the Roman war by Memmius some time before; or, supposing that no such event should happen to them again, yet particular persons might be distressed, or the whole body of Christians there reduced by persecutions, though their city continued to flou 

Verse 15
2 Corinthians 8:15. He that had gathered much, &c.— See the note on Exodus 16:18. 

Verse 18
2 Corinthians 8:18. The brother, whose praise is in the Gospel— This is generally supposed to have been St. Luke, who now was, and had been a long while, St. Paul's companion in his travels. Many ancient Christians understood the expression, whose praise in the Gospel is in all the churches, as referring to the universal approbation with which St. Luke's gospel was every where received. This may be included; but the Apostle's meaning seems more extensive: "Whose praise is in the Gospel, on account of the various and eminent services which he has done for the interests of Christianity, wherever his influence has extended, both by his writings and exhortations." 

Verse 19
2 Corinthians 8:19. And not that only, &c.— This verse is to be included in a parenthesis, and the continued sense of 2 Corinthians 8:18; 2 Corinthians 8:20 will be, We have sent that brother,—to avoid blame, &c. Dr. Heylin translates and connects the verses from 18 to 21 thus: A brother, who is not only famous for his success in preaching the Gospel, 2 Corinthians 8:19 but also is particularly appointed by the churches to accompany me with this collection, which we shall dispose of to the glory of God, and agreeably to your good intention, 2 Corinthians 8:20. (I have used this precaution [in having one joined with me] to prevent any suspicion that might be raised, upon my having the management of so large a sum; 2 Corinthians 8:21. For I am careful to conduct myself unblamably, not only in the sight of the Lord, but also in the sight men.) 

Verse 22-23
2 Corinthians 8:22-23. And we have sent, &c.— We likewise send with them [Luke and Titus,] another brother [Apollos,] whose zeal we have experienced upon many occasions; and he is now more than ordinarily intent upon this, through the great confidence he has in you, 2 Corinthians 8:23. For as to Titus, he is my companion and assistant in your affairs, and the other brethren are deputies of the churches, and [have been instruments of] the glory of Christ. Heylin. Some critics propose a comma only at the end of the 22nd verse, and would connect the two thus; We have sent with them our brother—in the great confidence which we have in you, both on account of Titus, my partner and fellow-labourer for you; and in regard to our brethren, the Apostles or messengers of the churches, and the glory of Christ. It is a great character which the Apostle gives of these brethren,—"the appointed and distinguished messengers of the churches, and the glory of Christ;—men by whom the name of Christ is glorified." 

Inferences.—What an excellent grace is Christian benevolence, in relieving the poor, and especially such as are of the household of faith! It is wrought in us by the power of divine grace; it proves the sincerity of our love to Christ, and to his members for his sake; it is strongly recommended by the matchless grace of our Lord Jesus, who, though he was rich, for our sakes became poor, that we through his poverty might be made rich; and it turns to the spiritual account of the pious benefactors themselves, who may likewise hope that, if ever they should be reduced, God will incline the hearts of others to be assistant to them, in a return of equal kindness. How pleasant is it to see a forwardness in this, and every other good work, while some of their own accord, and yet under divine influence, set an example of it to other Christians, according to the utmost of their ability; and others are equally ready to encourage it, and assist in finishing it, according to the pressing occasions that call for it! A little that is given in love, and with a willing mind, by those that are in strait circumstances, is a high commendation of their liberality; and yet, as the proportion of alms-deeds is accepted according to what a man has; so some ought not to be unreasonably burdened, to the easing, much less to the enriching of others; nor ought any to give what is not their own: but all charity, as well as every thing else, ought to be managed with such prudence and faithfulness, and in such a disinterested and honourable way, as may approve itself to God, as done in his sight, and even to the consciences of the whole world; and as may cut off all occasions of blame, or even of suspicions of fraud, partiality, or selfish designs. How happy is it when ministers and private Christians behave in such a way, as is to the glory of Christ, and as spreads their praises among the saints, and begets a mutual affection to, and confidence in one another! What a beauty is there in the order of the churches, that first gave their ownselves to the Lord with joint consent, and then to the conduct of his servants, according to the will of God! And how sweet is their harmony and communion, when the messengers of some churches are well recommended to, and are received with respect and honour, by others! 

REFLECTIONS.—1st, As the brethren in Judea had undergone peculiar sufferings, and were reduced to great poverty, the Gentile churches, at the instigation of the Apostles, had made a collection for their relief. The churches of Macedonia had set the example, and the churches of Achaia ought not to be backward in so good a work. 

1. The Apostle acquaints them with the generous conduct of the Macedonian brethren. Moreover, brethren, we do you to wit of the grace of God bestowed on the churches of Macedonia, inclining them to exercise their generous benevolence: how that in a great trial of affliction, amid sore persecutions, the abundance of their joy in the Holy Ghost, and their deep poverty, abounded unto the riches of their liberality, and set off, with greater lustre, their distinguished charity. For to their power, (I bear record) yea, and beyond their power, they were willing of themselves, needing no instigation, but praying us, with much intreaty, that, we would receive the gift of their kind alms, and take upon us the fellowship of the ministering to the saints, distributing their bounty to the Christians in Judea. And this they did, not merely as we hoped; but with a noble generosity, far exceeding our most sanguine expectations, they first gave their ownselves to the Lord, solemnly surrendering themselves, and all their possessions, to his glory, and unto us by the will of God, resolving to be directed by us as his ministering servants, according to his revealed word. Note; (1.) The grace of God opens the heart with love, and the hand with liberality. A lively Christian will rather go beyond his power, than be backward in acts of piety and charity. (2.) They who have truly given themselves to the Lord, will hold back nothing from him, which may serve to promote his glory and the interests of his kingdom. 

2. He recommended it to Titus, who had been so acceptable to the Corinthians before, to go and finish what he had begun, exciting them to the exercise of the same grace of liberality, which had so eminently appeared in the Macedonian churches. Note; The success of our designs, in a great measure, depends upon the choice of proper instruments. 

2nd, The Apostle proceeds, by the most persuasive arguments, to excite the Corinthians to give liberally to the necessities of their brethren. 

1. Their eminence in other gifts and graces should make them ambitious to excel in this. Therefore as, or but as, ye abound in every thing, great and gracious, in faith, and utterance, and eloquence, in clear knowledge of the mysteries of the Gospel, and in all diligence to advance the Redeemer's cause and interest; and in your love to us; see that ye abound in this grace also, of Christian liberality. And this I speak not by commandment, as particularly ordered of God, or by any apostolic authority; but rather recommend it to you, by occasion of the forwardness of others, that you may not come behind them in any spiritual attainments; and to prove the sincerity of your love to Jesus and to his poor members for his sake. Note; (1.) We should be ashamed to be outdone in liberality by those who have less ability than ourselves. (2.) Where our love to Jesus is sincere, it will appear by a readiness to every good word and work. 

2. He urges the example of the great Redeemer. For ye know the grace of our Lord Jesus Christ, the greatness of his love to poor and perishing souls; that though he was rich in uncreated glory, the Maker and Governor of all things; yet for your sakes he became poor; so poor, as to want a house of his own to cover him when alive, and, when dead, was indebted to the charity of a friend for a grave. And to this he submitted, that ye through his poverty might be rich; filled with all the treasures of his grace here, as preparatory to the enjoyment of his glory hereafter, if faithful: therefore standing so indebted to him, how could they withhold a pittance of their perishing goods from his necessitous saints and their brethren? 

3. Their promising beginnings called for a suitable conclusion. And herein I give my advice: for this is expedient for you, and becoming the high rank in which you stand, who have begun before, not only to do something by way of such a collection, but also to be forward a year ago, testifying the greater readiness to concur in this generous service. Now therefore perform the doing of it; that as there was a readiness to will, so there may be a performance also out of that which ye have, that your practice may correspond with your professions, and your contributions be according to your abilities: for if there be first a willing mind, and real charity in the heart, it, the gift, is accepted according to that a man hath, and not according to that he hath not; for it is not the sum contributed, so much as the spirit whence it proceeds, that God regards. 

4. Since the divine Providence had favoured them with abundance of worldly goods, they were peculiarly obliged to liberal distribution to the poor. For I mean not that other men be eased, and ye burdened; either that you should impoverish yourselves, to enrich the poor in Judea; or that other churches should be excused, and you alone be called upon to bear the whole charge of their necessary relief: no; but by an equality, proportioning your gifts to your abilities, that now at this time your abundance may be a supply for their want; that, if by the strange vicissitudes of divine Providence you should be hereafter reduced, and they prosperous, their abundance also may be a supply for your want, that there may be equality, in the mutual beneficence exercised towards each other: as it is written, concerning the manna, he that had gathered much had nothing over, and he that had gathered little had no lack; each had his omer; what remained to these who had gathered more, being given to supply the wants of the aged and infirm, who had gathered less. In like manner should we, who abound, reckon our superfluities as the debt that we owe to the indigent. 

3rdly, The Apostle, 

1. Thanks God, who put the same earnest care into the heart of Titus, to engage him in this blessed work, so that he needed no entreaty to undertake the journey; but, full of zeal, as the Apostle himself, for the honour of the Corinthian brethren, and for the relief of the poor, he was a volunteer in the service, and under a divine direction readily undertook to go. Note; Readiness to a good work shews the temper right. 

2. He commends to them a brother, who accompanied Titus. We have sent with him the brother, whose praise is in the Gospel throughout all the churches, for his fidelity and zeal in the ministry; (see the Annotations) and not that only, but who was also chosen of the churches to travel with us with this grace, or free gift, which is administered by us, and to be distributed to the necessitous in Judea to the glory of the same Lord, who is hereby honoured as our common Master, and to the declaration of your ready and liberal mind, which is hereby manifested. 

3. He intimates the care that he took to remove all suspicion of dishonesty or partiality, by thus having others joined with him in this charge: avoiding this, that no man should blame us in this abundance, which is administered by us, as if we misapplied or embezzled the least mite; providing things honest, not only in the sight of the Lord, but also in the sight of men, whom we would convince of our unblemished integrity. Note; In this censorious world we cannot be too careful to avoid every occasion of scandal; and ministers, for the gospel's sake, should be peculiarly cautious, especially in money matters. 

4. He commends to them another brother, who also accompanied Titus. (See the Annotations.) He speaks of him with distinguished respect, as one whom we have oftentimes proved diligent in many things, but now much more diligent, upon the great confidence which I have in you, that ye will receive him with respect, and attend to his exhortations. 

5. In answer to any cavils of the false teachers, he adds, Whether any do inquire of Titus, he is my partner, and fellow-helper concerning you in the work of the ministry: or our brethren be inquired of, they are the messengers of the churches, deputed by them to this service, and the glory of Christ, ornaments to the gospel which they preached. Wherefore shew ye to them, and before the churches, the proof of your love to Christ, to me, and your afflicted brethren; and of our boasting on your behalf; that you may be found to answer the high opinion we have entertained of you, and the encomiums we have bestowed upon you. 

09 Chapter 9 

Verse 1
2 Corinthians 9:1. For as touching the ministering to the saints,— Now concerning the ministration to the saints, it is superfluous that I should write further to you. Doddridge. It is superfluous for me to write more to you about the assistance which is preparing for the saints, 2 Corinthians 9:2. For I am convinced of your generous inclination, and have boasted of it to them, &c.—so that your zeal hath excited many others. Heylin. By Achaia, in this verse, is meant the church of Corinth, which was made up of the inhabitants of that town, and of the circumjacent parts of Achaia. See ch. 2 Corinthians 1:1. 

Verse 5
2 Corinthians 9:5. Whereof ye had notice before— Which had been spoken of before, namely, to the Macedonian Christians, 2 Corinthians 9:2. The word πλεονεξιαν, rendered covetousness, signifies a kind of force, by which money is, as it were, wrung by importunity from persons of a covetous disposition, and by such perseverance as covetous people themselves make use of, where their own gain is concerned. And thus it is opposed to ευλογια, what is readily given, and comes as it were with a blessing. 

Verse 8
2 Corinthians 9:8. All grace— Rather charitable gifts, or liberality; as the word χαρις signifies in the former chapter, and as the context determines the sense here. 

Verse 9
2 Corinthians 9:9. His righteousness— His beneficence. Vorst. Phil. S. part 1: p. 45 and so 2 Corinthians 9:10. 

Verse 10
2 Corinthians 9:10. Now he that ministereth, &c.— Now may he that ministereth seed to the sower, and bread for food, both minister and multiply your seed, and increase the fruits of your beneficence. See Isaiah 55:10 and Matthew 6:1. 

Verse 11
2 Corinthians 9:11. Being enriched, &c.— This should be connected with 2 Corinthians 9:8 the 9th and 10th being in a parenthesis. 

Verse 12
2 Corinthians 9:12. The administration of this service— This use of the word λειτουργια intimates, that it was to be considered not merely as an act of humanity, but of religion, pleasing to God, and suitable to the nature of the gospel dispensation. Comp. Hebrews 13:16 and see the note on Romans 15:25. 

Verse 13
2 Corinthians 9:13. Whiles by the experiment, &c.— Having this proof of your charity, they will glorify God on account of that subjection to the gospel of Christ which you profess, and for your liberal distribution to them, as well as others, 2 Corinthians 9:14. And they will pray for you, and bear a tender affection to you, upon account of the eminent grace which God hath bestowed upon you. Heylin, and Doddridge. 

Verse 15
2 Corinthians 9:15. Thanks be unto God for his unspeakable gift.— "When I think of these things, I desire sincerely to bless God, on your account, for all the grace he hath given you, and for all the usefulness with which he is pleased to honour you. But I would trace up all to what is, indeed, the fountain of all his other mercies to us, his having bestowed upon us his clear and only-begotten Son. Thanks daily, and everlasting thanks, be ascribed to our Father and our God for that his unutterable gift, of the excellence,importance, and grace of which neither men nor angels can worthily speak or conceive." Or, by the unspeakable gift, the Apostle may mean that exceeding grace of God—his precious gift to the world through Christ, which he speaks of in the preceding verse, as bringing forth such excellent fruits in the Corinthians. 

Inferences.—How peculiarly amiable does the Christian liberality of the Macedonians appear, (ch. 2 Corinthians 8:1-2.) when considered as abounding in a great trial of affliction, and in the depth of their poverty!—yet a poverty mingled with an abundance of joy, on account of that rich and happy state into which the gospel had brought them. They were willing of themselves to contribute even beyond their power; as persons of common generosity would have estimated it. Nor did they, on their dying beds, repent such an use of their property, or wish that it had been spent in gratifying their appetites, or hoarded for those whom they were to leave behind them: nor do they now regret their liberalities, or complain that their exposed harvest is perished. 

May we remember their example for imitation! nor let any who have a mite to spare be wholly deficient, how low soever their circumstances may be; remembering that gracious complacency with which, where there is a willing mind, the smallest tribute to the treasury of God is accepted;—according to what a man hath, and not according to what he hath not. To elevate us to the most generous efforts of overflowing benevolence, may we ever bear in mind that grace of our Lord Jesus Christ, of which we all know something, but which it is impossible we should ever fully know, because it passeth knowledge;—that grace, which engaged him, when rich, for our sakes to become poor, that we might be enriched by his poverty. What have we that deserves to be called a possession, which we do not hold by an act of divine bounty and grace? 

Let us then consider ourselves as under indispensable engagements, in consequence of it, to consecrate our all to him, conscious that our all is but a low return for the infinite obligations under which he has laid us. He has contrived and determined that the poor, in some form or other, we should always have with us, that we may do them good as a token of our gratitude to him. Let us faithfully aim to supply their need; and he who hath most will have no superfluity to throw away upon the lusts or vanities of life; and he who has least will have no unsupplied lack. Thus the poor will rejoice in the relief of their necessities; and the rich, in the happiest and most delightful use of their abundance. 

The tenderness of ministers, in all points where the comfort and edification of the church is concerned, is, indeed, matter of the highest moment; and where it is remarkable in its degree, it affords just cause of thanksgivings to God; for it is he who puts into their hearts that earnest care, who excites and maintains every sentiment of benevolence, when they offer themselves willingly to any generous and charitable service. It is grace which has communicated whatever good is done; and it ought to be ascribed to the glory of the same Lord from whom it comes; for it loses all its value if it be not directed to this ultimate, this supreme end. 

When the Corinthians desired to deposit their alms in the hands of St. Paul, they certainly acted a very wise part, as no man living could have rendered them more secure, as to the fidelity or the discretion of the distribution: and yet we see that, high as the Apostle's character stood, and though he had so often given, and was daily renewing, such striking demonstrations both of his wisdom and integrity,—he nevertheless would not undertake the trust alone; but used all proper methods to prove his exactness in the management thereof, even to strangers, providing things honest and laudable, not only in the sight of God, but also of men. 

May ministers be often thus employed as the almoners of persons richer than themselves;—(as their readiness to help the poor in their temporal affairs may, and has often been found greatly to promote their usefulness in spirituals,) and may they appear to have managed their trust with the like conscious and delicate honour. May they shew a disposition, like that of St. Paul, to assist in establishing and advancing the characters of their younger brethren, and introducing them into esteem and confidence. Thus will they indeed most effectually strengthen their own hands, and edify and comfort the churches: thus will they prove the glory of Christ themselves in the present age, and be the means of raising up others, who may eminently deserve that illustrious title in succeeding generations. Let us observe with pleasure the happy address of the Apostle, ch. 2 Corinthians 9:2 a felicity, not the result of craft, but of that amiable temper which was so eminent in him. He pleads the high opinion he had entertained of his Corinthian friends, and the honourable things that he had said of them; expressing his persuasion of their readiness to give, as a matter of bounty, not of constraint. He leads them to the inexhaustible stores of the divine liberality, from which they had received their present all; from which he wishes they may receive more and more: and this not that these supplies might be ignobly consumed in self-gratifications, but employed in acts of the noblest beneficence. He represents to them the thanksgivings which it had already occasioned to God, the refreshment it had administered to the saints, the honour it did to their character and profession, and the esteem and friendship for them which it excited in the minds of those, who, though unacquainted with them, were well affected towards their happiness, in consequence of this honourable specimen of their character. Who could withstand the force of such oratory? No doubt it was effectual to cultivate the temper which it applauded, and to add a rich abundance to the fruits of their righteousness. Let us then apply the thoughts here suggested for our own instruction, to excite us to abound in acts of liberality, and to present them to God with that cheerfulness which he loves. To him let us continually look, to make all grace abound in us, and seek a sufficiency in all things relating to this present life, chiefly that we may be ready to every good work; that so our liberality may still endure, and that the multiplication of our seed sown may increase the fruits of our righteousness. 

To God be the praise of all ascribed. He ministers seed to the sower; he supplies bread for food; he calls up the blessings of harvest; he insures the advantages of commerce. May we praise him ourselves, and, by the ready communication of the good things which he hath given us to those that want, not only supply their necessities, but give them cause to abound in thanksgiving to God, as well as in prayer for us; while they see and acknowledge that exceeding grace which is the spring of every generous motion in the human heart, and to which therefore be the glory of all! 

To conclude, happy shall we be if we learn that pious and evangelical turn of thought suggested by St. Paul, 2 Corinthians 9:15 if by all the other gifts of God we are thus led up to the first and greatest unspeakable gift of his love and mercy to sinful men. And surely we may thence encourage our hopes of whatever else is necessary and desirable; for, as this great Apostle elsewhere argues,—he that spared not his own Son, but delivered him up for us all, how is it possible that he should not be ready with him also freely to give us all things that are truly good for us! Romans 8:32. 

REFLECTIONS.—1st. The Apostle, with admirable address, while he seems to wave many arguments which he might have urged, yet by his confidence expressed in the readiness of the Corinthians to comply with his request, lays the strongest obligations on them to shew their generosity. He knew their forwardness; he boasted of their zeal; and it had excited a holy ambition in the Macedonians to follow them. For their own sakes, therefore, as well as his, he wished them to be ready, and had sent Titus and the brethren for this purpose, lest if any of the Macedonians came to them with him, he, not to say they themselves, might be put to shame in the confident boasting that he had made of them, should they be found unprepared, and their collections not completed. He sent therefore, that, having timely notice, all might be ready in the way most honourable for them, and most agreeable to the commendations he had given of them; not as an extorted alms, but as a noble, generous, willing contribution, the grateful acknowledgment due to God for all the singular mercies they had received. Note; Alms given with reluctance, or squeezed out by mere importunity, only prove the covetousness, not the charity of the giver. 

2nd, The Apostle proceeds, 

1. To direct them concerning the right manner of giving. It must be done, (1.) Bountifully, according to our abilities. (2.) With deliberation, not inconsiderately, but after weighing well what we can afford, consistent with the provisions that we owe to our own house. (3.) Not grudgingly, or of necessity, as if it was extorted by importunity, or as if we were ashamed not to do as others; or as if our heart grieved to part with what our hand bestowed: such a spirit would mar the deed. 

2. He suggests the strongest reasons to excite their liberality. (1.) It would be highly for their own advantage. He which soweth sparingly, shall reap also sparingly: and he which soweth bountifully, shall reap also bountifully. (2.) God loveth a cheerful giver, and his love is the greatest of blessings. (3.) He is able abundantly to recompense you, both in spiritual graces, and worldly goods; so that you shall still have an abundant sufficiency through his good providence, and be enabled to abound in every good work, never finding yourselves the poorer for what is spent in his blessed service. (4.) They would hereby secure lasting honour, since the scripture testifies of him who liberally dispenses to the poor, that his righteousness, or alms, remaineth for ever, and shall, if he be faithful unto death, bring forth the most blessed fruits in everlasting life, when the great Judge, in the day of his appearing, shall remember and reward him. (5.) Much glory will hereby accrue to God, as well as much good be done to the poor saints, who, experiencing the riches of your bounty, will be excited to offer their thanksgivings to God for this proof of your fraternal love, and of your real subjection to the gospel of Christ, manifested in such liberality shewn to them, and unto all men as occasion requireth. Note; Where true Christianity is enthroned in the heart, it will ever appear in god-like charity. (6.) This will also engage the prayers of those who partake of your bounty; and an interest in the supplications of the saints at a throne of grace will abundantly repay us for every kindness done to them. Note; When we can make no other acknowledgment, we must pray for our kind benefactors, that God, the poor man's friend, may reward them. 

3. The Apostle offers up his own earnest prayers for them. Now he that ministereth seed to the sower, so that there is corn enough for the year's provision, and a sufficiency again to sow the ground, both minister bread for your food, and give you always a supply; and multiply your seed sown, restoring it a hundred fold into your bosoms; and increase the fruits of your righteousness, enabling you to abound in liberality more and more, as I have humble confidence he will; being enriched in every thing, with all the blessings of grace and providence, which can enable and dispose you to exercise all bountifulness, which causeth through us thanksgiving to God, who bless his name both for the abundance he has bestowed upon you, and for the heart that he has given you to employ it to his glory. 

4. He concludes, therefore, with this doxology; Thanks be unto God for his unspeakable gift, for all that he has done for you, in you, and by you; above all, for Jesus Christ, that most transcendently invaluable gift, which comprehends all others, and for which all language is insufficient to express our gratitude. 

10 Chapter 10 

Verse 1
2 Corinthians 10:1. Now I Paul, &c.— St. Paul having finished his exhortation to liberality in the collection for the Christians at Jerusalem, he resumes his former argument, and prosecutes the main purpose of this epistle; which was, totally to reduce and put a final end to the adverse faction,—which seems not yet to have been entirely extinct,—bybringing the Corinthians wholly off from the false apostle, to whom they had adhered; and to re-establish himself and his authority in the minds of all the members of that church. Thinking it fit to forbear all severity till he had, by fair means, reduced as many of the contrary party as he could, (see 2 Corinthians 10:6.) he begins his discourse here by conjuring them by the meekness and gentleness of Christ, as an examplewhichmightexcusehisdelayofinflictingpunishmentupontheringleadersand chief offenders, without giving them reason to think it was for want of power. It seems very probable that they had upbraided and reflected upon him in some such language as that in the close of the verse: but there was a sense in which he was indeed lowly among them, his presence having nothing majestic. See 2 Corinthians 10:10. Instead of base, Dr. Heylin reads mean. 

Verse 2
2 Corinthians 10:2. As if we walked according to the flesh— "As if in my conduct and ministry I regulated myself by carnal considerations, by low and mercenary views." 

Verse 3
2 Corinthians 10:3. For though we walk, &c.— "For though we inhabit mortal bodies, and are obliged, in some respects, to stoop to the care of them; yet we do not manage that important war in which we are engaged according to the flesh, by carnal methods, or with worldly or interested views." Mr. Cradock explains this somewhat differently: "Though we are not free from a mixture of human infirmities, yet I do not exercise my apostolical power in a weak manner, as either fearing or flattering men; but use such spiritual weapons as Christian fortitude, zeal, freedom in speaking the truths of God, and courage in administering the censures of the church; which, through the divine concurrence, are very effectual."An ingenious critic would render the verse thus: For walking IN the flesh, not ACCORDING TO the flesh, we carry on our warfare. 

Verse 4
2 Corinthians 10:4. For the weapons of our warfare, &c.— What are the carnal weapons, and those opposed to them, which he calls mighty through God, may be seen, if we read and compare 1 Corinthians 1:23-24 with the 2nd. chap. 1-13 and 2 Corinthians 4:2-6. 

Verse 5
2 Corinthians 10:5. And bringing into captivity every thought,— The believing soul, when its carnal fortificationsaredemolished,submitsto the conqueror; and then every thought, every reasoning takes law from him. Nothing is admitted which contradicts the gospel, Christ being acknowledged as absolute master. The former clause shews how ready men are to fortify themselves against him, and to raise as it were one barrier behind another to obstruct his entrance into the soul. See Romans 15:18-19. 

Verse 6
2 Corinthians 10:6. And having in a readiness, &c.— Those whom the Apostle here addresses are the Corinthian converts, who had been too much influenced by the false apostle. Of him the Apostle seems to have no hopes, ch. 2 Corinthians 11:13-15 and therefore he every where threatens, and here particularly in the present and 11th verse, to make an example of him and his adherents, (if any were so obstinate as still to remain with him,) when he had brought back all the Corinthians whom he could hope to prevail upon. It should be remembered, that before this time the Apostle had smitten Elymas with blindness; and it is highly probable from this whole passage before us, that some other miracles of this awful kind had been wrought by him, though they are not recorded in scripture. 

Verse 8
2 Corinthians 10:8. Somewhat more— See ch. 2 Corinthians 11:23. The next clause contains another reason insinuated by the Apostle for his forbearing any severity for the present towards them. I should not be ashamed, infers, "Because the truth would justify me in it." 

Verse 10
2 Corinthians 10:10. His bodily presence is weak, &c.— Chrysostome, Nicephorus, and Lucian, relate of St. Paul, that his stature was low, his body crooked, and his head bald; which seem to be the infirmities here referred to. See on ch. 2 Corinthians 12:7. 

Verse 12
2 Corinthians 10:12. But they, measuring themselves by themselves,— Dr. Whitby would render it measuring themselves by one another; as if they compared themselves with their false apostles, and grew proud in the degree in which they resembled them in accurateness and eloquence, or other things on which those deceitful teachers valued themselves. But it is more natural to think the meaning is, "They looked continually on themselves, surveying their own great imaginary furniture, but not considering the vastly superior abilities of many others; and so formed a disproportionate opinion of themselves:" and this is every where one of the greatest sources of pride.Mr. Locke observes, that this is spoken ironically: and instead of are not wise, he reads do not understand; namely, that they ought not to intrude themselves into a church planted by another man, and there vaunt and set themselves above him who planted it,—which is the meaning of the following verses. 

Verse 13
2 Corinthians 10:13. Without our measure,— The original word Αμετρα, here and in 2 Corinthians 10:15 does not signify immense, or immoderate, but something which had not been measured out and allotted to him; something which is not committed to him,nor within his province. 

Verse 14
2 Corinthians 10:14. For we are come as far, &c.— This seems to charge the false Apostle, the grand leader of the faction, who had caused all this disturbance in the church of Corinth, that without being appointed to it, without preaching the gospel in his way thither, as became an apostle, he had unlawfully crept into that church 

Verse 15-16
2 Corinthians 10:15-16. Not boasting, &c.— That is, "Not intermeddling, or assuming to myself an authority to meddle, or any honour for doing so." St. Paul here visibly taxes the false Apostle for coming into a church converted and gathered by another, and there pretending to be somebody, and to rule all. This, among several other passages, shews, that the opposition made to St. Paul was owing chiefly to one man, who had placed himself at the head of the faction; for it is plain that it was a stranger, who came thither after St. Paul had planted this church; who pretending to be more an Apostle than St. Paul, with greater illumination and more power, set upagainst him, to govern that church, and withdraw the Corinthians from following the rules and doctrines of St. Paul and the Gospel. Now it can never he supposed to be a combination of men, who came to Corinth with that design; nor that they were different men, who came thither separately, each setting up for himself; for then they would have fallen out one with another, as well as with St. Paul; and in both cases he must have spoken of them in a different way from what he does now. In 1 Corinthians 3:10 he plainly speaks of one man. Instead of—measure, that is, of other men's labours, 2 Corinthians 10:15 some read, measure in other men's labours; and instead of another man's line, 2 Corinthians 10:16 another man's rule or province. It is certain, the Apostle did go to places already converted, to confirm and establish his brethren in the faith; but this was chiefly where he had himself planted churches: though he mighttake some others in his way, which it would have been affectation and disrespect, rather than modesty, to have avoided. But he did not speak of churches thus visited, as if he were the founder of them, as his opposers probably did; pouring contempt on St. Paul's labours, as if they were hardly to be called Christian churches, which he had left, as they pretended, in so unformed and unfinished a state. 

Verse 18
2 Corinthians 10:18. But whom the Lord commendeth.— Particularly by the gifts of the Holy Ghost. It is of these weapons of his warfare that St. Paul speaks in this chapter; and it is by them that he intends to try which is the true Apostle, when he comes to them. 

Inferences.—With what meekness and condescension, in imitation of our blessed Lord, should his servants labour to win over such, as are unreasonably prejudiced against them and their ministrations; and yet with what authority should they vindicate the honour of Christ, in rebuking those who, after all, continue obstinate in their disobedience to him, as speaking by them! Though faithful minister's are men of like passions and infirmities with others, and make but a mean figure in the world, while they dwell in mortal flesh; yet they are not to be judged of by outward appearance; nor are they governed by carnal principles and views in their work and warfare, as many false pretenders are. And, O how victorious and triumphant is the gospel which they preach, when attended with the mighty power of God, to beat down the strong-holds of sin and Satan; to overcome the perverse reasonings of carnal minds, and all their pride and prejudices; and to subdue them to the obedience of Christ! When his ministering servants have a witness in themselves that they are Christ's, it is sometimes necessary for them to assert it, in confutation of those who would unrighteously reproach them, as though they assumed too much to themselves, or acted an inconsistent part in different situations: and yet how careful should they be, to avoid all appearances of vain-boasting, or of going out of their province, to the hindrance and disturbance of other churches! And, as ever they would be approved of God in all that they do, they should take heed of priding themselves in any thing, that they are, have, or perform; and glory only in the Lord, as ascribing the praise of all entirely to him. 

REFLECTIONS.—1st, Nowhere had the Apostle met with more malignant insinuations, than from the false teachers at Corinth; he is obliged therefore, in justice to himself, to refute their slanders. See the Annotations. 

1. Though he had it in his power to punish, he rather chose mildly to entreat, imitating the meekness and gentleness of his blessed Master. The false teachers reviled him as a poor despicable animal, and mean in his abilities; as diminutive in his stature, who fawned and cringed when present, but when absent wrote in a magisterial stile; terrifying them into compliance with his will, by vain boasts of his apostolic rod. But he wished not to be compelled to exercise the power wherewith he was invested, and to their faces boldy to rebuke, and severely chastise, those who dared insinuate as if he walked after the flesh, with views of secular advantage, and influenced by carnal policy. Note; (1.) However great provocations we may meet with, the example of the meek and gentle Lamb of God should ever be in our eye. (2.) If men will not be reformed, they will be ruined. (3.) The best of men and ministers may expect malignant traducers. 

2. He asserts the integrity of his preaching and conduct. For though we walk in the flesh, surrounded with the common infirmities of humanity, we do not war after the flesh, under the maxims of fleshly wisdom, or for any selfish ends. For the weapons of our warfare are not carnal; we war not against the powers of evil with an arm of flesh, or pretend to convince by mere human persuasion; but that Gospel we preach, becomes effectual through divine operation, and is mighty through God, the Spirit's energy, to the pulling down of the strong-holds of sin and Satan in the world, and in the hearts of men; casting down imaginations, confuting the corrupt reasonings of self-righteous rabbis and proud philosophers; and every high thing that exalteth itself against the knowledge of God, confounding the pride and self-sufficiency of the unhumbled heart; and bringing into captivity every thought to the obedience of Christ; engaging the sinner to bow to his gentle yoke; submitting his reason to revelation, his will to the commands of Jesus, and in every sentiment of his soul yielding a willing subjection to the authority of the great Redeemer. Note; (1.) Men are not to be persuaded by the sword, but by the gospel. (2.) Satan's power is strong in the human heart; nothing but the power of Jesus can dethrone him. (3.) Nothing is more opposite to the knowledge of God, than a high conceit of our own wisdom. 

3. He threatens the offenders, having in a readiness to revenge all disobedience, and inflict condign punishment on these false teachers, and maligners of the true apostles; when your obedience is fulfilled, and milder methods have recovered the penitent members from those who continue refractory. 

2nd, The Apostle reasons the case with the Corinthians. Do ye look on things after the outward appearance? and form your judgment merely on external show? If any man trust to himself, that he is Christ's, that he belongs to him as a member of his body mystical, or is commissioned by him as a minister; let him of himself think this again, that as he is Christ's, even so are we Christ's; whatever evidence he may produce of the one or the other, I can at least equal him. For though I should boast somewhat more of our authority, than I have done, or than the vainest of my traducers dare to do concerning the powers with which they are invested, (which authority the Lord hath given us for edification of his church, and not for your destruction, to drive offenders to despair by severity,) I should not be ashamed, but dare speak with truth and confidence. But I forbear, that I may not seem, as these men suggest, as if I would terrify you by letters. For his letters, say they, are weighty and peaceful; wrote in an authoritative strain, and big with menaces: but his bodily presence is weak, and his speech contemptible; he appears with no dignity of presence and aspect, and his parts and elocution are as despicable as his stature. In answer to such a contemptuous insult, I reply, 

1. Let such an one think this, and be assured that such as we are in word by letters when we are absent, such will we be also in deed when we are present, and execute every threatening that we denounce against the obstinately impenitent. 

2. We never act with falsehood and orientation, like these seducers; for we dare not make ourselves of the number, or compare ourselves with some that commend themselves, puffed up with vain conceit, and blinded with self-admiration: but while they fondly value themselves on their imaginary greatness, measuring themselves by themselves, and supposing themselves the standard of excellence, and comparing themselves among themselves, by the poor and insignificant endowments of others equally vain, they are not wise, foolishly fancying they are something, when in fact they are nothing. Note; All self-applause is hateful. We should look to the superior excellencies of others to be humble, and not proudly vaunt ourselves over those beneath us. 

3. The Apostle lays down the proper rule of conduct. But we will not boast of things without our measure, but according to the measure of the rule which God hath distributed to us, a measure to reach even unto you: like those who run in the Isthmian games, we have kept the line marked out for our race, and in a regular course have preached the Gospel as far as Corinth. For we stretch not ourselves beyond our measure, as these false Apostles do, as though we reached not unto you, and had in coming to Corinth entered into another man's province; for we are come as far as to you also in preaching the Gospel of Christ, through countries where his name had not been heard before; not boasting of things without our measure, that is, of other men's labours, and taking to myself the credit of their success; but having hope when your faith is increased, your church affairs regulated, and your divisions healed, that we shall be enlarged by you according to our rule abundantly, to preach the Gospel in the regions beyond you, where darkness still reigns uncontrouled; and not to boast in another man's line of things made ready to our hand, assuming to myself the honour of their labours. But he that glorieth, let him glory in the Lord, ascribing to the grace of God alone the whole of whatever gifts he enjoys, or success he may be blessed with, and taking no praise to himself: for not he that commendeth himself, is approved, but whom the Lord commendeth; and his approbation is the only true and substantial honour. 

11 Chapter 11 

Verse 1
2 Corinthians 11:1. Would to God ye could bear— Would you could bear. St. Paul modestly calls his speaking in his own defence folly. From this verse to the 6th he shews, that the pretended Apostle, bringing to them no other Saviour or gospel, was not to be preferred before him. See ch. 2 Corinthians 5:12-13. 

Verse 2
2 Corinthians 11:2. That I may present you as a chaste virgin— This is greatly illustrated by recollecting, that there was an officer among the Greeks, whose business it was to educate and form young women, especially those of rank and figure, designed for marriage; and then to present them to those who were to be their husbands: and if this officer permitted them, though negligence, to be corrupted before the marriage was completed, great blame would naturally fall upon him. 

Verse 3
2 Corinthians 11:3. Lest by any means, &c.— Or, Lest by some means or other, &c. As the success of the serpent against Eve lay in false pretences and insinuations, so the success of the false apostles was owing to deceitful pretensions and insinuations likewise. The simplicity that is in, or rather towards Christ, answers to one husband in the preceding verse; for ενι, one, is not used there without meaning, but plainly implies thus much: "I have formed and fitted you for one person alone, one husband, who is Christ: I am greatly concerned that you may not be drawn aside from that submission, that obedience, that temper of mind, which is due to him; for I hope to put you into his hands, possessed with pure virgin thoughts, wholly fixed on him, not divided, nor roving after any other, that he may take you to wife, and marry you to himself for ever." It is plain that their perverter, who opposed St. Paul, was a Jew, as we have seen. Of all who professed Christianity, the Jews were they who gave St. Paul most trouble and opposition; for they, having set their hearts upon their own religion, endeavoured to blend Judaism and Christianity together. We may suppose the case here to be much the same with that which he more fully expresses in the Epistle to the Galatians, particularly ch. 2 Corinthians 1:6-12 ch. 2 Corinthians 4:9-18 and 2 Corinthians 5:1-13. The meaning of the place before us seems to be this: "I have taught you the Gospel alone, in its pure and unmixed simplicity, by which only you can be united to Christ; but I fear lest this your new apostle should draw you from it, and that your minds should not adhere singly and simply to what I have taught, but should be corrupted by a mixture of Judaism." 

Verse 4
2 Corinthians 11:4. Ye might well bear, &c.— You would kindly, &c. 

Verse 6
2 Corinthians 11:6. Rude in speech,— The word ιδιωτης, rendered rude, frequently signifies a private man; one who can speak no better than the generality of his neighbours, being unformed by the rules of eloquence. But whether this sense be applicable to St. Paul, let those judge, who are able to compare his stile with the best Classic writers among the Greeks: let them likewise judge, who are warmed with the pathos and sublimity of his sentiments. To say that this could be his meaning, would, on such a comparison, appear highly absurd; but to apply it to a natural impediment in his speech, is consistent both with the pathos, the sublimity, and correctness of his stile; and is the only sense, I believe, in which it can be understood with the least degree of propriety. 

Verse 7
2 Corinthians 11:7. Have I committed an offence— The adverse party made it an argument against St. Paul that he was no apostle, since he took nothing among the Corinthians for his maintenance, 1 Corinthians 9:1-3. Another objection raised against him on this account was, that he loved them not, 2 Corinthians 11:11. This he answers here by giving another reason for so doing. A third allegation was, that it was only a crafty trick in him to catch them, ch. 2 Corinthians 12:16 which he answers there. 

Verse 8
2 Corinthians 11:8. I robbed other churches,— "I may almost, in this sense, be said to have robbed other churches; so freely have I received from them, at least taking wages as it were of them, for waiting upon you; for indeed I received a kind of stipend from them while I abode at Corinth." The word εσυλησα, rendered robbed, properly signifies, I took the spoils: it is a military term, as is the next also οψωνιον, wages, or rather pay. 

Verse 9
2 Corinthians 11:9. I was chargeable to no man:— Beza would render it, I was not idle at another man's expence. The word ναρκη, (whence the original κατεναρκησα,) implies a benumbed inactive state, to which no man seems to have been less obnoxious than St. Paul. 

Verse 12
2 Corinthians 11:12. That I will do,— Rather, and will do; so the words stand in the Greek, and do not refer to 2 Corinthians 11:10 as a profession of St. Paul's resolution to take nothing from them; but to 2 Corinthians 11:11 to which they are joined, shewing that his refusing any reward from them was not out of unkindness, but for another reason;—"What I do, and will do, is, that I may cut off all occasion, &c." The Jews had a maxim among them: "That it was better for their wise men to skin dead beasts for a living, than to ask a maintenance from the generosity of those whom they taught:" But it plainly appears, that whatever the false apostles might boast on this head, there was no foundation for it. Comp. 2 Corinthians 11:20. 1 Corinthians 9:12. 

Verse 13
2 Corinthians 11:13. For such are false apostles,— They had questioned St. Paul's apostleship, 1 Corinthians 9 because of his not taking a maintenance from the Corinthians. He here directly, and without reserve, declares them to be no true apostles. 

Verse 16
2 Corinthians 11:16. I say again let no man think, &c.— St Paul goes on in his justification, reflecting upon the carriage of the false apostle towards the Corinthians, 2 Corinthians 11:16-21. He compares himself with the false apostle in what he boasts of, as beinga Hebrew, 2 Corinthians 11:21-22 or, minister of Christ, 2 Corinthians 11:23 and then enlarges upon his labours and sufferings. 

Verse 17
2 Corinthians 11:17. That which I speak, &c.— "I do not speak according to any express command, which Christ delivered in his personal ministry (see 1 Corinthians 7:10.): no; I own that he condemned seeking honour one of another, John 5:44 which is certainly very criminal, when self-applause is aimed at: but the huge boastings of my enemies, with a design of imposing upon, and perverting you; and their mean insinuations to disparage my apostleship and the pure Gospel of Christ, and so to prevent my usefulness in preaching it, force me to speak with an air of weakness and folly, in this ostentatious appearance of setting forth things which relate to my office." 

Verse 20
2 Corinthians 11:20. If a man bring you into bondage, &c.— This is spoken ironically, to express their bearing with the insolence and covetousness of their false apostle. The bondage here meant was subjection to the will of the false apostle, as appears from the following particulars of this verse,—and not subjection to the Jewish rites; for, had that been the case, St. Paul was so zealous against it, that he would have spoken more plainly and warmly, as we see in his Epistle to the Galatians; and not have touched it thus only by the bye, in a doubtful expression. Besides, it is plain that no such thing was yet attempted openly, only St. Paul was afraid of it. See 2 Corinthians 11:3. The meaning of the whole verse is, "You bear with it, if a man bring you into bondage; that is, domineer over you, and use you like his bondmen and slaves: If he make a prey of you, and almost devour you by exorbitant demands; if he make a gain of you, that is, extort presents from you, or entice you to make them; if he exalt himself in the spirit of pride and ambition; if he smite you on the face, that is, if he treat you inthemostcontumelious,disgraceful,anddebasingmanner."Some would render this and the preceding verse (and I think with more force) as follows; 2 Corinthians 11:19. Wise as you are, ye bear with fools gladly, 2 Corinthians 11:20. But, do you bear it, if any man bring you into bondage? If, &c.? 

Verse 21
2 Corinthians 11:21. I speak as concerning reproach,— Do I speak this by way of dishonour, as if we ourselves were weak? Surely, in whatsoever any one else may be confident, (I speak it in folly) I also am confident. Doddridge. Heylin renders the verse thus: I speak of disgraces which touch me, as if I had suffered them myself; but in whatsoever any of them dare to boast, (I speak foolishly) I dare the same. 

Verse 22
2 Corinthians 11:22. Are they Hebrews?— Mr. Locke observes, that though the Apostle makes use of the plural number they, it is his opinion that he means but one person; as after, when he says we, he means only himself, using the plural number out of delicacy. "Are they Hebrews by language? says the Apostle, capable of consulting the scriptures in the original, with all the advantage which a familiar acquaintance with that tongue from their childhood can give them?—So Amos 1 : Are they Israelites by birth?—Not descended from Esau, or any other branch of the family, but that on which the blessing was entailed?—So Amos 1. Are they of the seed of Abraham, both by the father's and mother's side, not proselytes, or of mingled descent?—So am I and can trace up as fair and clear a genealogy through the tribe of Benjamin, to the father of the faithful." See Acts 6:1. 

Verse 23
2 Corinthians 11:23. I am more:— Or, I am more so. In stripes above measure, should rather be read, in stripes far exceeding; for these words, as the other particulars of this verse, should be taken comparatively, with reference to the false apostle; with whom St. Paul is comparing himself in the ministry of the Gospel. Unless this be so understood, there will seem to be a disagreeable tautology in the following verses; which, taking these words in a comparative sense, are proofs of his saying, In stripes I am exceedingly beyond him; for, of the Jews five times, &c. See on Deuteronomy 25:3. 

Verse 25
2 Corinthians 11:25. Thrice was I beaten with rods, &c.— See Matthew 27:26. Mark 15:15. John 19:1. The wreck at Malta happened long after this time; so that it must have been the fourth shipwreck that St. Paul suffered. Had the inhabitants of that island been informed of this circumstance, they would have been confirmed in their suspicions of his being a very bad man; but this remarkably shews us, that a series of what the world calls misfortunesfrom the hand of Providence, may befal the best and worthiest of mankind. The word Νυχθημερον, rendered a day and a night, signifies "a natural day, including the hours of light and darkness." St. Paul was, during such a natural day, in the deep; probably floating on the remainders of the wreck, and just on the point of being washed away and sunk every moment. As Βυθος, the word here used, and rendered the deep, was the name of a deep dungeon at Cyzicum, in the Propontis, Dr. Hammond conjectures that St. Paul was cast into it, as he passed from Troas to that city: but the interpretation above given seems to be more easy and natural. 

Verse 26
2 Corinthians 11:26. In perils of waters,— Or, of rivers: the word should certainly be so rendered, to contradistinguish these hazards, from those which he underwent by sea. In the city, means not only in Jerusalem, but in other cities, in opposition to perils in the wilderness. The Apostle possibly mentions false brethren last, as apprehending peculiar danger from their efforts among the Corinthians. 

Verse 27
2 Corinthians 11:27. In weariness and painfulness,— The latter of the words here used, ΄οχθος, is more expressive than the former, Κοπος: it signifies not only strenuous labour, but such as proceeds to a degree of great fatigue. What an idea does this verse give us of the Apostle's fidelity and zeal!How hard was it for a man of a genteel and liberal education, as St. Paul was, to bear such rigours, and to wander about like a vagabond, hungry, and almost naked; yet coming into the presence of persons of high life; and speaking in large and various assemblies, on matters of the utmost importance! See the Inferences. 

Verse 28
2 Corinthians 11:28. Beside those things that are without,— Beside foreign affairs, the care of all the churches is rushing in upon me every day. Doddridge. Others would read, besides what is exclusive of these things, the care of all the churches, is, &c. for what he had before mentioned were no other than external things. That which cometh upon me daily, Mr. Saurin would read; what besiegeth me daily. The original is very emphatical; that daily insurrection upon me,—the care, &c. The word ' Επισυστασις properly signifies a tumult, or crowd of people rising up against a man at once, and ready to bear him down. 

Verse 29
2 Corinthians 11:29. Who is offended,— "So as to be led into sin by the rashness or uncharitableness of others; and I am not fired — with grief and indignation, to see such dishonour brought upon religion, and with zeal to repress the grievance, if possible?" The word Πυρουμαι properly signifies to be fired; and it may, perhaps, in this connection, allude to the sudden hurry of spirits into which a man is put by the dangerous fall of a person whom he tenderly loves, especially when occasioned by the carelessness and folly of another. 

Verse 30
2 Corinthians 11:30. If I must needs glory,— See ch. 2 Corinthians 12:11. By the word u954?αυχασθαι, which is translated sometimes to glory, and sometimes to boast, the Apostle throughout, when he applies it to himself, means nothing but the mentioning some commendable action of his, without vanity or ostentation, and barely from the necessity of the occasion. 

Verse 31
2 Corinthians 11:31. The God and Father, &c.— God, even the Father, &c. There should only be a colon at the end of the verse; this solemn asseveration being introduced to give credit, not to what precedes, but to what follows; which was then known only to few, and is therefore attested in like manner, Galatians 1:20 though afterwards particularly related by St. Luke, Acts 9:25. 

Inferences drawn from 2 Corinthians 11:19, &c.—This portion of scripture is the more remarkable, because it presents us with a great Apostle, engaged in an act very unusual, and, generally speaking, very unbecoming that character. It seems therefore highly necessary, in order to understand and be able to account for such a proceeding, that we consider carefully, first, the occasion, and, secondly, the manner of it; after which, such other reflections may be properly suggested, as naturally arise from the subject. 

1. The occasion, as has been frequently hinted, was evidently the corruptions brought into the church of Corinth by some false teachers, who had insinuated themselves into the affections of the people by every art of subtilty and deceit. Very many of the people appear to have been caught with their guile, and to have entered into deep prejudices against St. Paul; and were grown so immoderately fond of their false teachers; that at the same time that they thought the just and gentle authority of an Apostle a yoke too heavy, the utmost vanity and insolence, the most insatiable pillaging and avarice, the most imperious tyranny and contumelious treatment, went down very contentedly, from the hands of those mercenary hypocrites. 

Had this partiality been attended with no farther consequence than the lessening St. Paul's private reputation, he would not have thought it worth while so solicitously to vindicate his honour; but foreseeing that so undeserved a preference of the men, would certainly bring on a liking for their errors, and thus endanger the souls of as many as should adhere to them, charity for his brethren called for justice to himself. Accordingly, for the sake of those deluded Corinthians, and to justify the truth, he found it necessary to assert his due; to provoke his bold detractors to a comparison, and so at once to shew how much he, and how little they, were able to produce, in proof of their authority;—an authority, which he was invested with by Jesus Christ and the Holy Ghost, and exercised with lenity and temper; but which they, by dint of arrogance, assumed to themselves, and abused to the vile purposes of calumny and faction. 

Such was the occasion, such the end of our Apostle's appearing here in a figure so unlike what he commonly makes in his writings; yet which, though they are so reasonable and so urgent, he manages in such a way, as to clear his humility of every suspicion that the most captious adversary could cast upon it. 

2. This may better appear from the second particular,—the manner of his proceeding on this delicate occasion: in which we should observe, 1. His many apologies, or seeming condemnations of himself, in giving way so far to the provocations of those who spoke or thought against him. See 2 Corinthians 11:21; 2 Corinthians 11:23; 2 Corinthians 11:30. (and again ch. 2 Corinthians 12:1; 2 Corinthians 12:11, &c.) with other expressions to the like purpose. So cautiously does the Apostle conduct himself in a point which he rightly understood to be so nice: for, as the expatiating upon ourselves without any necessity, is of all faults in conversation the most nauseous and offensive, so the being extremely tender and officious, even in our own vindication, is seldom free from vanity. This is the case of all mankind,—but especially of the ministers of Christ, who must expect a share in calumnies and contradictions, and ought to be armed with patience to endure them, above the proportion of common men. When therefore these have influence upon their personal advantages only, it is generally better to leave the clearing of their innocence to time, and the evidence of a good conversation. Where they reflect upon their character, and by poisoning the people with ill impressions, tend to obstruct the efficacy of their labours,—the cause becomes public; their charge is concerned, and a becoming solicitude to set matters right in such circumstances, is no longer zeal for their own, but charity for other men's safety and good. 

And yet even in these circumstances, St. Paul's example teaches us how careful we ought to be in warding off all the spiteful constructions which are apt to be made of the most necessary and the most modest publication of our own conduct and deservings: for, 2. The subjects upon which he chooses here to enlarge were, not the greatness of his miracles, not the power of his eloquence and arguments, not the success of his labours, or the number of converts he had won, or of the churches that he had planted, though no man could with greater right have alleged all these; but only the toils and hardships, the persecutions and afflictions in which the discharge of his ministry had engaged him. These were such privileges, as his adversaries neither had nor desired to have to boast of. They had other things in view; (2 Corinthians 11:20.) the gain of private contributions,—the command of their hearers' purses, and an absolute dominion over their persons. The grounds upon which they exalted themselves were all taken from worldly advantages, (2 Corinthians 11:21-22.) and in that respect St. Paul is content to declare himself their equal. The particulars in which he declares himself their superior, were of such a kind, that they were well enough satisfied to yield him a preference in them;—stripes and imprisonments, shipwrecks, and deaths, hard and perilous journies, cold, and hunger and thirst. These it was so far from vanity to glory in, that the Apostle found it necessary (ch. 12) to subjoin his being honoured with extraordinary visions and revelations, to prevent so great a degree and so constant a succession of sufferings from being turned into an argument of God's displeasure against one so incessantly exercised in them. 

And yet, these afflictions were really the most proper matter of glorying to St. Paul; because it was perfectly free from all vanity and self-seeking; for his were not sufferings in pursuit of his own emolument or gratification; not industriously courted, nor ostentatiously magnified, in order to turn them into gain—And still more, because to all who duly considered them, they were proofs of that abundant grace which supported him under them; of that unparallelled sincerity and zeal which, through the blessing of God, disposed him so cheerfully to persevere in encountering with them; and of the truth of that doctrine, which, by the ministry of one so wondrously oppressed and ill treated, could yet gain so much ground, and triumph over all opposition. 

The passage thus explained offers to us the following useful considerations: 

1. The instance before us shews, how far we ought to be from reckoning what we endure for God's cause, (when it really is GOD'S) as matter of sorrow or shame to us. St. Paul, in comparison of the rest of the Apostles, was a labourer called in at the eleventh hour; and as he taught the Philippians to esteem it, so he thought it,—a peculiar grace, that it was given him not only to believe in Jesus, but also to suffer for his name. The fervency of his charity and zeal made up what was wanting in point of time. 

2. When St. Paul, to all his other sufferings, adds the care of all the churches, and his zealous compassion over those who were afflicted or in danger of falling: this shews us the abundance of his charity, and instructs us what ought to be the measure of ours—not to neglect, or think ourselves excused from a tender concern for the afflictions or dangers of our brethren, upon the account of any sufferings of our own. Be our other circumstances what they will, yet still they are members of Christ's body, and while that relation continues, all the duties resulting from it must do so too. So indispensable and perpetual a duty indeed is charity, for the souls of others especially, that those hardships, which lie outward and open to the view of others, are far from being the most sensible part of what the genuine ministers of the Gospel endure. 

Lastly, The methods used for exercising St. Paul's patience, holiness, and virtue, teach us plainly, that the way in which God would be served by Christians, but especially by his ministers, is that of constancy, of indefatigable diligence, and of diffusive love: that ease and idleness, that luxury and an effeminate declining of trouble for the public good, are by no means agreeable to the character of a disciple of Christ Jesus. So strenuously does this great Apostle, by his own example, encourage and prepare us for the like discipline, if called to it, that no one who professes himself the servant of Christ can plead exemption from a similar perseverance and fortitude. One great and evident design of these sharp conflicts of St. Paul was, doubtless, to stimulate every future Christian to reduce the softness of a nature generally too indulgent of flesh and blood, and to enure him to suffer hardships like a good soldier, under the common Captain of our salvation. In which warfare the less we spare our own persons, the more we may depend upon his protection and support under the conflict; the brighter trophies shall we raise to his glory, to the honour of religion, and the unspeakable advantage both of body and soul, in that day of triumph and eternal joy! Amen. 

REFLECTIONS.—1st. The Apostle begins, 1. With an apology for what he was about to say; Would to God ye could bear with me a little in my folly; and indeed bear with me, compelled reluctantly to speak in my own commendation. 

2. He gives the reasons for what he was about to say. It was, 

[1.] Out of jealousy for them. For I am jealous over you with godly jealousy: for I have espoused you to one husband, that I may present you as a chaste virgin to Christ, true to your solemn engagements, and faithful in all your conduct to this heavenly Bridegroom of souls. But I fear, knowing the wiles of the false teachers, lest by any means, as the serpent beguiled Eve through his subtilty, so your minds should be corrupted from the simplicity that is in Christ; perverted from the principles, or seduced from the practice, of the gospel. 

[2.] Out of justice to himself. For if he that cometh preacheth another Jesus, whom we have not preached, or if ye receive another Spirit, which ye have not received, or another gospel, which ye have not accepted, ye might well bear with him: but since there is but one Jesus, one Spirit, one gospel, it was shrewdly to be suspected that the person who pretended to preach another Jesus, boasted of a better Spirit, and a more excellent gospel, than that by which they had at first been converted to the faith, was a deceiver, and, instead of being connived at, or caressed, should be rejected with abhorrence. 

2nd, Constrained by the insinuations which had been cast out against him, the blessed Paul, 

1. Asserts his equality with the very chief of the apostles. Though rude in speech, my elocution being not so graceful as that of some others, yet my knowledge of the gospel mysteries is inferior to none. But we have been thoroughly made manifest among you in all things; your consciences have borne witness to the efficacy of our preaching; and our conversation among you, as you know, has been most unblameable. 

2. He asserts his disinterested conduct, and vindicates himself from the cavils of his adversaries, who suggested that he had acted below the apostolic character, in not receiving his maintenance from the church at Corinth. Have I committed an offence in abasing myself, to work for my subsistence, that ye might be exalted to the participation of the gospel privileges; because I preached to you the gospel of God freely, that no prejudice might obstruct your receiving our word, which such disinterested zeal could not but recommend? I robbed other churches, taking wages of them to do you service; not really plundering them, but living upon their voluntary contributions; when the Corinthians, so much richer, could much easier have afforded him a maintenance. However, he neither had been, nor would be a burden to them; his former wants the Macedonians had supplied; and he was firmly resolved that none in all Achaia, in any future time, should have reason to reproach him on this behalf, to stop his glorying of having preached to them the gospel freely. 

Wherefore do I this? out of pride or disgust, as the false teachers would insinuate, and because I love you not? No; God knoweth that these were not my motives. But I have thus acted, and will continue so to do, that I may cut off occasion from them which desire occasion, and would be ready to catch at any handle to fleece you, if I received any thing from you. Therefore I would wish that wherein they glory, they may be found even as we, and as free from every mercenary view: for in truth such are false apostles, assuming a character to which they have not the least title; deceitful workers, corrupting the word of God; transforming themselves into the apostles of Christ, appearing under the most specious professions. And no marvel; for Satan himself is transformed into an angel of light, as he appeared when he came to seduce Eve from her integrity: therefore it is no great thing if his ministers also be transformed as the ministers of righteousness, whose end shall be according to their works, and the issue be their everlasting destruction. 

3rdly, The Apostle, with reluctance, enters upon the subject of his own vindication. I say again, let no man think me a fool; if otherwise, yet as a fool receive me, that I may boast myself a little, such boasts, in general, being indeed the indications of a vain mind. That which I speak, I speak it not after the Lord, but as it were foolishly in this confidence of boasting; but since I am compelled, by the unhappy circumstances in which I stand, and seeing that many glory after the flesh, in their external privileges, I will glory also. For ye suffer fools gladly, and caress the vain boasters among you, seeing ye yourselves are wise. Probably the words are spoken ironically: Wise men indeed ye are, to be dupes to such ostentatious deceivers. For ye suffer if a man bring you into bondage, tyrannizing over your consciences; if a man devour you under the specious pretences of religion; if a man take of you, or seize from you your possessions: if a man exalt himself, and treat you with lordly contempt; if a man smite you on the face, submissive to every insult. I speak as concerning reproach, as though we had been weak, and had no right to assert such authority as they pretend to claim: howbeit, whereinsoever any is bold, (I speak foolishly) I am bold also, and can produce as long a catalogue of privileges as the chief of these arrogant men. 

1. As to external Jewish privileges of descent. Are they Hebrews? so am I, by both my parents, (Philippians 3:5.) are they Israelites? the sons of Jacob, so Amos 1 : are they the seed Abraham? so am I, a true descendant of this eminent patriarch. 

2. As to gospel privileges. Are they the ministers of Christ? commissioned by him? (I speak as a fool,) admitting their plea, though false, to be true, I am more, having a more extraordinary commission, more eminent endowments, and suffering for the cause more than any of them: in labours more abundant; in stripes above measure, unmercifully beaten; in prisons more frequent; in deaths oft, exposed to the most imminent dangers, a short enumeration of which will prove what I assert. Of the Jews five times received I forty stripes, save one. Thrice was I beaten with rods, by the Roman lictors; once was I stoned, and left for dead; thrice I suffered shipwreck; a night and a day I have been in the deep, tossed on the foaming waves, and every moment ready to be swallowed up by them: in journeyings often, in perils of waters, in fording rivers, or by land-floods; in perils of robbers; in perils by mine own countrymen, who lay in wait for me; in perils by the heathen; in perils in the city, from dangerous insurrections; in perils in the wilderness, during my travels; in perils in the sea; in perils among false brethren, the most dangerous of all enemies: in weariness and painfulness, under the most fatiguing labours; in watchings often, my rest being broken; in hunger and thirst, for want of needful refreshments; in fastings often, voluntary, or necessitated by mere want; in cold and nakedness, exposed to the inclemency of the weather, and without sufficient cloathing to keep me warm. Beside those things which affect my body, a heavier load of cares lies upon my mind, that which cometh upon me daily, the care of all the churches, to advance their purity and peace, rectify their disorders, and guard them against seducers. Who is weak, and I am not weak? sympathizing with him in his infirmity of body or mind? who is offended, and I burn not with jealousy for the offence, and zeal to restore him? If I must needs glory, I will glory of the things which concern mine infirmities, and rather mention my sufferings and hardships than my privileges. The God and Father of our Lord Jesus Christ, which is blessed for evermore, knoweth that I lie not. In Damascus, the governor under Aretas the king kept the city of the Damascenes with a garrison, desirous to apprehend me: and through a window in a basket was I let down by the wall, and escaped his hands, snatched as it were from inevitable death. Such a glorious course marked, indeed, the great Apostle: such sufferings for righteousness' sake are the highest honour. 

12 Chapter 12 

Verse 1
2 Corinthians 12:1. I will come to visions, &c.— The Apostle's speaking of his visions and revelations, which, indeed, did him the highest honour, could not be a proof that he was determined not to vindicate himself: it is evident, therefore, that the word γαρ in the original [ ελευσομαι γαρ] cannot have its original signification, and be rendered for. Our translators take it for a mere expletive. Dr. Doddridge translates it nevertheless; and it is certain that it has various significations, and must have this signification here, if it express any thing. Some would read the verse, Is it not expedient for me to glory?—I will come therefore to visions, &c. 

Verse 2
2 Corinthians 12:2. I know a man in Christ— St. Paul must undoubtedly mean himself, or the whole article had been quite foreign to his purpose. It hence appears, that the Apostle had concealed this extraordinary event fourteen years; and if this Epistle was written about the year 58, as is supposed, this vision must have fallen out in the year 44, which was so long after his conversion as to prove it quite different from the trance mentioned, Acts 9:9. Some think that this glorious representation was made to him in the temple, on the journey mentioned, Acts 9:30; Acts 22:17 and intended to encourage him against the difficulties which he was to encounter in preaching the gospel to the Gentiles. Whether in the body or out of the body, must mean, "I know not whether he was then in the body, during that extraordinary extacy, or for a time taken out of the body, so that only the principle of animal life remained in him." As St. Paul must have known that his body was not actually dead during this trance, but that the animal motion of his lungs and heart continued, it tends to prove that he really considered the principle of animal life to be something distinct from the rational soul. See Bishop Brown's distinction of Spirit, Soul, and Body, in his "Procedure of the Understanding," b. 2 Chronicles 10. Castalio and Bengelius translate the beginning of this verse, I know a Christian caught up fourteen years ago, &c. Instead of I cannot tell, here and 2 Corinthians 12:3 some read, I know not. 

Verse 4
2 Corinthians 12:4. Caught up into Paradise— By the third heaven, 2 Corinthians 12:2 some understand the seat of the divine glory, the place where Christ dwelleth at the Father's right-hand; and by Paradise, that garden of God, which is the seat of the happy in the intermediatestate,andduringtheirseparationfromthebody.BishopBull,discoursing on this subject, observes, "St. Paul,—who had been caught up into the third heaven, and also into Paradise, (which the scriptures tell us is the receptacle of the spirits of good men, separated from their bodies) and therefore was best able to give us an account of the state of souls dwelling there,—assures us, that those souls live and operate, and have a perception of excellent things; nay, in the very same passage, where he speaks ofthat rapture of his, he plainly enough confirms this hypothesis: for first when he declares himself uncertain whether he received those admirable visions in or out of the body, he manifestly supposes it possible for the soul, when out of the body, not only to subsist, but also to perceive and know—and even things above the natural apprehension of mortal men; and then when he tells us that he received in Paradise visions and revelations, and heard there αρρητα ρηματα, unspeakable words, not lawful, or rather, not possible for a man to utter, he directly teaches that Paradise is so far from being a place of darkness and obscurity, silence and oblivion, where the good spirits, its proper inhabitants, are all in a profound sleep, as some have vainly imagined,—that, on the contrary, it is a most glorious place, full of light and ravishing vision; a place where mysteries may be heard and learned, far surpassing the reach of frail mortals. In short, the glories of the third heaven, and of Paradise, seem to have been, by an extraordinary revelation, opened and discovered to St. Paul, not only for his own support under the heavy pressure of his afflictions, but also that he might be able to speak of them with greater assurance to others. And the order is observable: first, he had represented to him the most perfect joys of the third or highest heaven, of which we hope to be partakers after the resurrection; and then, lest so long an expectation should discourage us, he saw also the intermediate joys of Paradise, wherewith the souls of the faithful are refreshed until the resurrection: and for our comfort he tells us that even these also are inexpressible." 

Verse 5
2 Corinthians 12:5. But in mine infirmities— "In those things which carry the marks of weakness, though, in a certain connection, they will appear honourable too." 

Verse 7
2 Corinthians 12:7. Was given to me a thorn in the flesh,— The conjectures of commentators respecting St. Paul's thorn in the flesh, have been innumerable. We shall not dwell upon them, but insert the following, as it appears to be the most rational interpretation. Ezekiel has a parallel passage, Ezekiel 28:24 where the pricking briar, and grieving thorn, are used to express a great affliction. In allusion to which the Apostle might use this term, to signify some paralytic disorder, which affected his speech and aspect, owing to the insufferable glories of this vision, which, might weaken and relax the nervous system. This infirmity in his flesh might give occasion to the messenger of Satan, or the false teacher and calumnious adversary who opposed the Apostle, to representhiminadespicablelight.As this disorder might threaten both his acceptance among the Corinthians and others, and his usefulness, it is no wonder that he was so importunate for its removal; yet, being the effect of so great and singular a favour, he might, with the highest propriety, talk of glorying in it, 2 Corinthians 12:9. However, as St. Paul thought fit to conceal what this thorn in the flesh was, it is not easy for us to discover, nor is it very material to know what it was. 

Verse 9
2 Corinthians 12:9. My strength is made perfect in weakness.— "Is illustrated in proportion to the weakness of the instrument I make use of." The word ' Επισκηνωση, which we render, may rest upon, is emphatical, and signifies literally, may pitch its tent upon. See John 1:14. 

Verse 10
2 Corinthians 12:10. For when I am weak, &c.— "For when, viewed in my outward state, I appear weak, then, by the power of Christ, which dwelleth in me, I am found to be strong." 

Verse 12
2 Corinthians 12:12. In all patience,— This may well be understood to reflect on the haughtiness and plenty, wherein the false apostle lived among them. 

Verse 14
2 Corinthians 12:14. The third time I am ready, &c.— Having been disappointed twice before, 1 Corinthians 16:5. 2 Corinthians 1:15-16. 

Verse 15
2 Corinthians 12:15. I will very gladly spend and be spent— "I will gladly exhaust my strength, and put myself to any expence too, for your salvation; though the consequence of all should be, that the more abundantly I love you, the less I should be loved by you." See 2 Timothy 2:10. 1 Thessalonians 2:8. 

Verse 16
2 Corinthians 12:16. But be it so, I did not burden you, &c.— But be it so that I did not burden you, yet [perhaps it will be suggested] that, being a crafty deceiver, I circumvented you with guile. 

Verse 18
2 Corinthians 12:18. I desired Titus,— "To go to you." 

Verse 19
2 Corinthians 12:19. Again, think ye that we excuse, &c.— He had before given the reason, ch. 2 Corinthians 1:23 for his not coming to them, with the same asseveration as in the present verse. If we trace the thread of St. Paul's discourse, we may observe that, having concluded the justification of himself and his apostleship by his past actions, 2 Corinthians 12:13 he had it in his thoughts to tell them how he would deal with the false apostle and his adherents when he came, as he was now ready to do; and therefore he solemnly begins, 2 Corinthians 12:14 with Behold; and tells them, that now the third time he was ready to come to them: to which joining what was much upon his mind, that he would not be burdensome to them when he came, an objection was presented to his thoughts, namely, that this personal shyness in him was but cunning, for that he designed to draw gain from them by other hands; from which he clears himself by the instance of Titus, and a brother, whom he had sent together with him; who were as far from receiving any thing from them as he himself. Titus and his other messenger being thus mentioned, he thought it necessary to obviate another suspicion which might be raised in the minds of some of them, as if he mentioned the sending of those two as an apology for his not coming himself. This he utterly disclaims; and, to prevent any thoughts of that kind, solemnly protests to them, that, in all hisconduct towards them, he had done nothing but for their edification; that he had no other aim in any of his actions; and that he forbore coming, merely out of respect and good-will to them. So that the whole, from 2 Corinthians 12:14 to ch. 2 Corinthians 13:1 must be looked upon as a discourse which fell in occasionally, though tending to the same purpose with the rest:—a way of writing very usual withour Apostle, and with other writers, who abound in quickness and variety of thoughts, as he did. Such men, by new matter rising in their way, are often put by from what they were going, and had begun to say; which therefore they are obliged to take up again, and continue at a distance, as St. Paul does here, after the interposition of eight verses. But we must never forget that, however the Holy Spirit was pleased to operate on the Apostle's mind, the whole was written under his infallible direction. 

Verse 20
2 Corinthians 12:20. Lest there be—envyings, &c.— All these were the natural consequences of those debates which had arisen among them; and therefore St. Paul, in a very judicious manner, gives this solemn warning with relation to them. 

Inferences.—What vicissitudes are there in the Christian's comforts and afflictions! He is sometimes lifted up, as it were, to the third heaven, which is like a paradise, for all delights, and unutterable glories; and he presently falls under the buffetings of Satan, and the sorest trials, which God orders and over-rules to prevent spiritual pride, lest it should rise, even upon the ground of the most distinguishing and endearing manifestations of divine favour. How earnestly does the believer betake himself to the Lord Jesus for deliverance from temptations and afflictions, which he finds to be more than his own match! And how certain is it that his prayers shall not be in vain, though they may not always be answered in the very thing that he asked! A promise of Christ's grace as sufficient for us, and of his strength, as to be made perfect in our weakness, is the noblest support under every difficulty or danger, and the best security for a due improvement of it, and for victory and triumph in the issue. We may well glory in those trials which give occasion for, and are attended with, the most evident demonstrations of the power of Christ, as resting upon us; though, in the midst of the highest privileges, manifestations, and attainments, we are, as of ourselves, and ought to be in our own account, as nothing. How happy is it, when the servants of Christ can appeal to him for the sincerity of their aims in all their holy ministrations; and can appeal to the consciences of their hearers that the signs of their divine mission are made known among them, by their patient, faithful, tender, and disinterested behaviour; by the good fruits of their labours; and by plain tokens of God's being with them! And how cheerfully will they spend, and be spent, for the good of souls, and do all things for their edification, while they seek not theirs, but them; and resolve, by the Grace of God, to persist therein, even though the more they love them, and, like parents, provide for their spiritual welfare, the less they were to be loved of them! How desirous should they all be to act under the influence of the same divine Spirit, and with the same Christian temper; and to tread in the same laudable steps, in pursuing the great ends of their ministry! And, as far as they do so, how ready should their people be to encourage and speak well of them, and to save them the irksome task of saying any thing that looks like self-applause, to vindicate their own characters! But, O how humbling and grievous is it, not only to be themselves vilified, but to see their hopes blasted, and their labour lost upon those, who, instead of answering just expectations of yielding obedience to the authority of Christ, in all holy conversation and godliness, are guilty of such scandalous enormities in temper and behaviour, and continue so impenitent in them, as to need the severest animadversions upon them! 

REFLECTIONS.—1st. Once more he will speak. Though (ordinarily the Apostle confesses) it is not expedient for me, doubtless, to glory; yet since others boast of extraordinary manifestations, I will come to visions and revelations of the Lord; one remarkable instance of which I will only mention. 

I knew, or I know, a man in Christ, a faithful soul, above fourteen years ago, (whether in the body I cannot tell; or whether out of the body, whether in his spirit only, or in his whole man, I cannot tell: God knoweth) such an one caught up to the third heaven, where angels dwell, and the most illustrious display of the divine glory is made. And I knew such a man, (whether in the body, or out of the body, I cannot tell: God knoweth) how that he was caught up into Paradise, the region of the blessed, and heard unspeakable words, which contained such sublimity of ideas, and were delivered in such language as it is not lawful, or possible, for a man to utter, in his present mortal state of weakness. Of such an one will I glory: yet of myself I will not glory, but in mine infirmities, and in such things as carry evident marks of my own weakness. For though I would desire to glory, I shall not be a fool; for I will say the truth, I will speak with the utmost sincerity and simplicity: but now I forbear, lest any man should think of me above that which he seeth me to be, or that he heareth of me, supposing me to be more than human, who am a mere worm. And lest I should be exalted above measure through the abundance of the revelations, there was given to me a thorn in the flesh, the messenger of Satan, to buffet me, lest I should be exalted above measure. What this was, whether same bodily affliction, or outward reproach, whatever it was, it was very grievous, yet sent for the most blessed purpose, and served to keep him humble. For this thing I besought the Lord thrice importunately, that it might depart from me. And he said unto me, by an audible voice, or same divine impression on my spirit, My grace is sufficient for thee: for my strength is made perfect in weakness—simple faith in my power and love shall make thee in all things victorious, yea, more than conqueror. Most gladly therefore will I rather glory in my infirmities, that the power of Christ may rest upon me, and be the more transcendently exalted in rescuing me out of all my trials, and carrying me safe through every temptation. Therefore I take pleasure in infirmities, in reproaches, in necessities, in persecutions, in distresses for Christ's sake; not only resigned, but happy, rejoicing in the sufferings that I endure: for when I am weak, then am I strong, and rise victorious over every foe, through the power of divine grace. Note; (1.) To be humble in the midst of high attainments is doubly excellent. (2.) Prayer is the great relief under every distress. (3.) Though God does not always answer us according to our petitions, yet, if he gives as strength to stand in our difficulties, we are bound to acknowledge that our prayers are answered. (4.) There is a sufficiency of grace in the Redeemer to carry the faithful soul safe through every trial. (5.) The more the believer sees and feels his own weakness, the more firm he stands in the power of God. 

2nd, The Apostle returns again: 

1. To apologize for what might in appearance savour of vanity. I am become a fool in glorying; ye have compelled me: for I ought to have been commended of you, who have received such peculiar benefit by my labours: for in nothing am I behind the very chiefest Apostles in my sufferings and labours, though I be nothing, considered as of myself; our sufficiency and success is of God. Truly the signs of an Apostle were wrought among you in all patience, amidst innumerable provocations and sufferings, in signs, miracles, and wonders of various kinds, and mighty deeds, which speak the arm of omnipotence. For what is it wherein ye were inferior to other churches, in gifts and privileges, except it be that I myself was not burdensome to you? forgive me this wrong; than which never was a more beautiful turn, and a more poignant, though polite, rebuke, if it be considered as spoken ironically; or, seriously, it pleads in a most elegant manner his excuse for refusing that reward from them which might be construed as a mark of disdain. Note; (1.) Where we have received spiritual benefit, it is a debt that we owe to our ministers to vindicate their injured characters. (2.) The greater of men and ministers, when viewing themselves in their true colours, cannot but own "I am nothing." 

2. He declares his purpose to shew the same disinterested conduct. Behold the third time I am ready to come to you, having the second time been disappointed; and I will not be burdensome to you, but will preach the gospel to you freely: for I seek not your's, but you, your spiritual benefit, not your worldly substance. For I consider myself as your father in Christ, and shall treat you with paternal care, not desiring nor accepting aught at your hands; for, in general, the children ought not to lay up for the parents, but the parents for the children. And all I have shall be willingly laid out for you; for I will very gladly spend and be spent for you, to promote the good of your souls, ready, if need be, to lay down my own life, though I should meet with the most ungrateful returns, and the more abundantly I love you, the less I be loved, and even those who seduce you be preferred before me. Note; (1.) A true minister of Christ never serves for hire, but for love, delighting to feed, not to fleece the flock. (2.) True zeal for Christ and his cause will make his servants nobly prodigal of life, unto their power, and sometimes above their power, exerting themselves in his service. (3.) The most ungrateful returns must not stay us from doing good even to the evil and unthankful. 

3. He obviates an insinuation which the seducers suggested, that though he took no wages for himself, those whom he sent were well paid. Be it so, they will argue, I did not burden you: nevertheless, being crafty, I caught you with guile; so invidiously would they misrepresent my conduct. But in answer, I appeal to yourselves, Did I make a gain of you by any of them whom I sent unto you? I desired Titus, and with him I sent a brother: did Titus make a gain of you? walked we not in the same spirit? walked we not in the same steps? shewing the same disinterested generosity, and following my example in preaching the gospel freely, without any expence to you? Again, 

4. Think ye that we excuse ourselves unto you? and want, by specious pretences, for sinister ends, to insinuate others into your regard, or to get off from visiting you as I promised? We speak before God in Christ, appealing to him for our sincerity; but we do all things, dearly beloved, for your edifying, having this great end ever in view. 

5. He declares his jealous fears for them. For I fear, lest when I come I shall not find you such as I would, obedient and orderly; and that I shall be found unto you such as ye would not; obliged, though with reluctance, to exert my apostolic authority; lest there be debates, envyings, wraths, strifes, backbitings, whisperings, swellings, tumults, and all other evil fruits of a proud, contentious, uncharitable spirit: And lest when I come again my God will humble me among you, and that I shall bewail many which have sinned already, and have not repented of the uncleanness, and fornication, and lasciviousness, which they have committed. Note; (1.) The falls of professors are a real grief to their faithful ministers; and every gracious soul cannot but mourn over them. (2.) They who persist in their iniquities must be faithfully rebuked; and if they do not amend, their obstinate impenitence will inevitably issue in final perdition. 

13 Chapter 13 

Verse 1
2 Corinthians 13:1. In the mouth of two or three witnesses— These words seem to be quoted from the law of our Saviour, Matthew 18:16 and not from the law of Moses in Deuteronomy; not only because the words are the same with those in St. Matthew, but from the likeness of the case. In Deuteronomy the rule given concerns only judicial trials; in St. Matthew it is a rule given for the management of persuasion, and for the reclaiming of an offender by gentle means, before coming to the utmost extremity; which is the case of St. Paul here. In Deuteronomy the judge was to hear the witnesses, Deuteronomy 17:6; Deuteronomy 19:15. In St. Matthew the party was to hear the witnesses, Matthew 18:17 which was also the case of St. Paul here; the witnesses which he made use of to persuade them being his two epistles. That by witnesses he means his two epistles, is plain, from his way of expressing himself here, where he carefully mentions his telling them twice, viz. before in his former epistle, ch. 1 Corinthians 4:19 and now a second time in his second epistle; and also by the words, as if I were present with you a second time. By our Saviour's rule the offended person was to go twice to the offender; and therefore St. Paul says, as if I were with you a second time, counting his letters as two personal applications to them, as our Saviour directed should be done, before coming to rougher means. Some take the witnesses to be the three messengers by whom his first Epistle is supposed to be sent: but this would not be according to the method prescribed by our Saviour, in the place from which St. Paul takes the words that he uses; for there were no witnesses to be made use of in the first application; neither, if those had been the witnesses meant, would there have been any need for St. Paul so expressly and carefully to have set down—as is present a second time; words which, in that case, would be superfluous. Besides, those three men are no where mentioned to have been sent by him to persuade them, nor the Corinthians required to hear them, or reproved for not having done it. And, lastly, they could not be better witnesses of St. Paul's endeavours twice to gain the Corinthians by fair means before he proceeded to severity, than the Epistles themselves were. 

Verse 2
2 Corinthians 13:2. I will not spare:— It is certainly a great confirmation of the veracity of the Apostles, that, when factions were raised against them, they used none of the arts of flattery, however necessary they might seem, but depended on the force of a miraculous power to reduce offenders; the pretence to which would have been most absurd, if they had not really been conscious to themselves that it was engaged in their favour. See on 1 Corinthians 4:21. 

Verse 4
2 Corinthians 13:4. Crucified through weakness,— With appearance of weakness, yet he liveth with the manifestation of the power of God. The meaning of the place is this: "Though Christ in his crucifixion appeared weak and despicable, yet he now lives to shew the power of God, in the miracles and mighty works which he does: so I, though by my sufferings and infirmities I may appear weak and contemptible, yet shall I live to shew the power of God, by punishing miraculously the offenders among yo 

Verse 5
2 Corinthians 13:5. Examine yourselves, &c.— "Instead therefore of your sitting in judgment, and passing unrighteous censures upon us, as though there were no proof of Christ's speaking in me, (2 Corinthians 13:3.) or in my dear associates, look into your own hearts and ways, and bring them to the touchstone of the word of God; and, in carefully comparing them withthat infallible standard, make close inquiry whether ye yourselves have believed to the saving of your souls, and have a real and evident interest in Christ, through faith in him: pursue the diligent search, by divine assistance, till you have brought this important point to an issue, and have the clearest proof in yourselves, whether you be sincere believers, and whether faith be the governing principle in your own hearts, or not: What! are ye strangers to the transactions that have passed between God and your own souls, and to your own state and condition, way and walk before him, as some of you seem to be, by your contentions and disorders, and various provocations, and by your unworthy treatment of me, and of the gospel of Christ, as delivered in my ministry? It is a sin and a shame for you to be ignorant how things are with you: and, as you are professors of Christianity, do not you know that Jesus Christ, the only Saviour, dwells in your hearts by faith, with powerful influence and dominion there? You surely, in the light of the Spirit, may arrive at some satisfaction about this; unless, after all your high pretences, and flourishing gifts, there be something very disallowable ( ει μη τι αδοκιμοι εστε ) and much amiss in you; or you be really disapproved of God, as hypocrites." Prove your own selves, ( εαυτους δοκιμαζετε ) is a metaphor taken from the trying of metals by the touchstone, or some other way, to prove whether they be good and pure, or not; and so signifies such a trial of persons and things as may shew, or prove, whether they be genuine or spurious, in order to their being allowed of or rejected: and, with a beautiful correspondence hereunto, the Apostle speaks in this, and the two next verses, of persons being ( δοκιμοι or αδοκιμοι) approved, or not approved, (which is harshly rendered reprobate) as found to be so upon examination or trial. See the introduction to this chapter, where another view of the passage is given, consonant to the sentiment of some of the best critics. 

Verse 7
2 Corinthians 13:7. Approved,— Discerning. 

Verse 9
2 Corinthians 13:9. When we are weak, &c.— "When we seem weak, by not exerting any miraculous power to the punishment of offenders; and ye are strong in gifts and graces, in faith and good works." The word καταρτισιν, rendered perfection, alludes to a building, wherein all the parts are so compacted together, as to form one compleat edifice. The Apostle's meaning in this last clause of the verse is, "Yea, I heartily wish that all things were brought into good order among you; that ye were entirely knit together in faith and love, like a compleat and well-compacted building; and that every grace were perfected in you all, and there were no remainder of sin in any of you." 

Verse 10
2 Corinthians 13:10. Therefore I write, &c.— Dr. Heylin translates this passage very well from 2 Corinthians 13:5. Try yourselves, whether ye be in the faith; bring yourselves to the proof. Are you so little acquainted with yourselves, as not to know whether Jesus Christ be in you? Unless indeed you have no proofs of it, 2 Corinthians 13:6. But I trust that you shall be convinced that we are not without such proof, 2 Corinthians 13:7. Now I pray God that I may not inflict any evil [punishment] upon you, and so my proofs may not be produced, [and this we ask of God for your sakes,] that ye may do what is right, although we thereby shall appear as not having the proofs [we threaten you with], 2 Corinthians 13:8. For we can do nothing against the truth, but for the truth, 2 Corinthians 13:9. And therefore it is matter of joy to us, when we are thus disarmed by the strength of your integrity. And this is what I pray for, even your perfection, 2 Corinthians 13:10. These things therefore I write to you, being absent, that when I come, I may not use severity, according to the power which the Lord hath given me, for edification, and not for destruction. 

Verse 11
2 Corinthians 13:11. Be perfect,— See on 2 Corinthians 13:9 the original word being derived from the same root as the word translated perfection in the former instance. See also the Reflections. Το αυτο φρονειτε, be of one mind, should rather be rendered, attend to the same thing: "Pursue with the greatest unanimity of heart, and intenseness of affection, that which ought to be the great end of all our schemes and designs,—the glorifying of God, and adorning the Gospel," See 1 Cor. 

Verse 14
2 Corinthians 13:14. The grace of the Lord Jesus Christ,— The word 2 Corinthians 1:10. Χαρισ should rather be rendered here by favour: for if grace be taken for sanctifying influences communicated from Christ,—which doubtless makes a great part of the idea,—it may be less easy to distinguish it from the communion of the Spirit. This text has always been produced with great force in proof of the doctrine of the Trinity. It is with great reason that this comprehensive and instructive benediction is pronounced just before our assemblies for public worship are dismissed; and it is certainly very indecent (to usethe mildest term) to see many quitting those assemblies, or getting themselves into postures of removal, before this short sentence can be ended. See Numbers 6:26-27.* 

* See Locke, Doddridge, Beza, Whitby, Grotius, Homberg, Cradock, Heylin, Wetstein, Tillotson, Mill, Wall, Mintert, Bos, Hallet, Piscator, Bengelius, Elsner, Pearson, Scott, Hammond, Calmet, Clarke, Boyse, Hare, Raphelius, Taylor, Peters, Wolfius, Gordon, Estius, Junius, Osterman, Witsius, Rymer, Fenelon, Stockius, Lowth, Lyttleton, and Bull. 

Inferences drawn from 2 Corinthians 13:14.—In this passage we find, first, grace, as coming from God the Son, love as from God the Father, and communion as being of the Holy Ghost. What these three things mean, will be shewn when I speak of their distinct offices; for I design, first, to consider the nature, distinction, union, and offices of the three divine Persons; and secondly, to intimate the use and importance of these great articles of our Christian faith. 

I. 1. In the first place, it is proper to say something of the nature of each Person, that we may the better conceive what kind of Persons they are. The first and most general distinction of all things is into two kinds, created and uncreated. The nature of a creature is, that it comes into being by the order and will of another, and may cease to be whenever the Creator pleases. Of this kind are the sun, moon, stars, men, and angels; they are all of a frail and changeable nature; they might cease to be, and sink into nothing, as from nothing they came, were they not supported by a superior hand. Only the three divine Persons,—the Father, the Son, and the Holy Ghost, from absolute necessity never can fail or cease. They always were, and always will be: their property is, always to exist, from everlasting to everlasting, without the help or support of any thing else whatsoever, being indeed the stay and support of the whole creation. 

Our thoughts are quite lost, as often as we think of any person's existing before all beginning; yet we are very certain that so it must be, or else nothing would ever begin to be at all. Whether one only, or more Persons, might or do exist in this most perfect and incomprehensible manner, we could never know by our own reason alone, unassisted by divine revelation. But sacred writ sufficiently assures us, that three such Persons there are; who have been from all eternity; who cannot but be to all eternity; and who are the Father, the Son, and the Holy Ghost. And this is, and has been all along, the faith of Christ's church, founded upon scripture. 

To conceive then rightly of these three divine Persons, we should consider them as being just the reverse of what creatures are; not frail, mutable, or depending upon any one's pleasure; not as beginning to be, or capable of ever ceasing to be; but as being perfect, unchangeable, and all-sufficient; without beginning, and without possibility of ever coming to an end: and for that reason they are all properly divine. 

2. With respect to their distinction, they are constantly represented in scripture as distinct from each other. The Father is not the Son, nor is the Holy Ghost either of the other two. They are described, as any other distinct persons are, by different characters and offices; and that so very frequently in the New Testament, that it were needless to instance in particulars. The Father is said to send, the Son to be sent, and the Holy Ghost to proceed, or go forth. The Father is represented as one witness, the Son as another witness;—the Son as one comforter, the Holy Ghost as another comforter, not both as one. The Father is introduced as speaking to the Son; the Son as speaking to the Father; and the Holy Ghost as delivering commands from both. These, and a multitude of other particulars, plainly prove their distinction one from another; which being analogous to, and nearly resembling the distinction of persons among rational creatures, we therefore presume to call it a personal distinction, and to call the sacred Three, Three Persons. 

3. There is also an union, a very close and inexpressible union, among the divine Three; and though Scripture every where represents these three Persons as divine, and every one, singly, God and Lord; yet the same Scriptures do as constantly teach that there is but one God and one Lord: whence it evidently follows, that these Three are but one God and one Lord.—And if such an imperfect union as that of man and wife be reason sufficient to make them twain to be one flesh; and if the union of a holy man to Christ shall suffice to make them, in a certain sense, one Spirit, (1 Corinthians 6:17.) how much more shall the incomparably closer, and infinitely higher union of the three divine Persons with each other, be sufficient to denominate them one God, and one Lord? There is no other union like it, or second to it;—an union of will, presence, power, glory, and all perfections;—an union so inseparable and unalterable, that no one of the Persons ever was, or ever could be, without the other two; it being as necessary for the three to be, and to act together, as to be at all; which is the perfection of unity, and the strongest conjunction possible. 

This important doctrine is rendered certain, not only from John 10:30. Revelation 21:22. Rev. xxii 1. 1 Corinthians 2:11 and 1 John 5:7 but from many other places of Scripture. So that the unity of three Persons in one Godhead is sufficiently revealed, as well as their distinction: neither is there any difficulty in admitting that three things may be three and one in different respects; distinct enough to be three, and yet united enough to be one; distinct without division, united without confusion. These, therefore, together, are the one Lord God of the Christians, whom we worship, and into whom we have been baptized. 

4. Having thus considered what the divine Persons are in themselves, let us next observe, what are their offices relative to us. The peculiar offices of the three divine Persons are to create, redeem, and sanctify: the Father is God the Creator; the Son is God the Redeemer; the Holy Ghost is God the Sanctifier. Which is not to be so understood, as if neither the Son nor Holy Ghost was concerned in creating; nor as if neither Father nor Holy Ghost was concerned in redeeming; nor as if neither Father nor Son was concerned in sanctifying. All the three Persons concur in every work; all the three together create, redeem, and sanctify: but each Person is represented in scripture as having his more peculiar province; on account of which peculiarity, over and above what is common to all, one is more emphatically Creator, another Redeemer, and a third Sanctifier. So much as is common to all, serves to intimate their union one with the other; and so much as is peculiar to any one, in like manner serves to keep up the notion of their distinction. 

We may observe something of this nature in the words immediately under consideration: the grace of our Lord Jesus Christ: grace is the common gift of the whole Trinity; but yet, here it is peculiarly attributed to Christ, as his gift and blessing, and denoting the special grace of redemption. The next words are,—the love of God; that is to say, of God the Father. Now we read of the love of Christ, and of the love of the Spirit; and love is common to the whole Trinity; for God is Love: but here one particular kind of love is intended;—the love of the Father, in sending his Son to redeem us, and the Holy Ghost to sanctify our souls. 

The last words are,—And the communion of the Holy Ghost: now, there is a communion both of the Father and the Son with every holy man, John 14:23. Every holy man is the temple of the whole Trinity, which has communion with him, and abides in him; as is plain from innumerable texts of scripture; but in this text before us, one peculiar kind of communion, appertaining especially to the Holy Ghost, is signified. And upon the whole we may observe, that though St. Paul might have indifferently applied grace, or love, or communion to either the Father, or the Son, or the Holy Ghost, or to all together; yet he rather chose to make the characters several and distinct, to keep up a more lively sense of the distinction of persons and offices. 

II. 1. The importance and use of these weighty truths may be judged of, first, from the nature of the thing itself: for, if there be really such three divine Persons, as above described, (and none can doubt of it, that read the scriptures without prejudice,) it must be highly expedient and useful to let mankind into some knowledge of them all; for there is no having a right apprehension of any one, without knowing what relation he stands under to the other two: and without this knowledge we cannot honour God perfectly, or in full measure and proportion. Add to this, that if man is to be trained up to a knowledge of God here, in order to be admitted to see him as he is in the life hereafter, it seems highly expedient that he should know at least how many, and what Persons stand in that character; that by his acquaintance with them now, in such a measure as is proper to his present state, he may attract such love and esteem for them here, as may prepare him for the fuller vision and fruition of the same hereafter. 

2. This reasoning is abundantly confirmed from the concern which God has shewn to imprint and inculcate upon us this so important a belief, and so saving when received with divine power. There is no need to cite here the various texts of scripture bearing testimony to the divinity of the Father, Son, and Holy Ghost, and engaging us to place our hope, trust, and confidence in, and to pay our worship to them all: it will be sufficient for this purpose to single out two or three considerations, which appear of great force in the argument. 

It is observable, that as soon as ever our Lord had given his disciples commission to form a church, he instructs them to baptize in the name of the Father, of the Son, and of the Holy Ghost, Matthew 28:19. Whence we may justly infer, that faith in these three Persons as divine, in opposition to all the gods of the Gentiles, was to be a fundamental article of Christianity, and its distinguishing character. 

There is another thing remarkable, not so obvious perhaps as the former, but no less worthy of notice; namely, how purposely the whole scheme of the divine dispensations seems calculated, to introduce men gradually into the knowledge of these three Persons. This appears all the way down, from the fall of Adam, to the completion of all by the descent of the Holy Ghost on the day of Pentecost. One might justly wonder why man, created after God's image, should be so soon suffered to fall; and why, after his fall, such a vast preparation, and so long a train, should be laid for his recovery; that there should be no way for it, but by means of a Redeemer to mediate and to intercede, to do and to suffer for him, to raise and restore him, and at length to judge him. Why might not the thing have been done in a much shorter and easier way? Why might not God the Father,—so graciously disposed towards all his creatures, have singly had the honour of pardoning, restoring, raising, and judging mankind? Or, supposing both the Father and the Son joined in the work, why should it be left as it were unfinished, and incomplete, though in the hands of both, without the concurrence of the Holy Ghost?”Can any doubt be made, whether God the Father singly was able or willing to do all that the Holy Ghost has done for us; to work miracles, to shed gifts, to sanctify man's nature, and to qualify him for the enjoyment of Deity:—These things must appear, at first sight, strange and unaccountable; full of darkness and impenetrable mystery. 

But our wonder ceases, as soon as we consider that mankind were to be gradually let into the knowledge of three divine Persons, and not one only: that we were to be equally obliged to every one of them, that so we might be trained up to place our love, our fear, our trust in all, and pay acknowledgments suitable to their high quality and perfections. This is the grand reason of that long train, and vast preparation in man's redemption: and with this view there appears so many characters of consummate wisdom all the way, that nothing can furnish us with a more charming and august idea of the divine dispensations, from first to last. Let us consider but a little our Lord's conduct, when he was going to take leave of his disciples, and what he said to them upon the occasion, respecting the sending to them a Comforter; (John 16:7; John 14:16.) and then ask what is the meaning of all this?—Could the disciples want any other Comforter, when he had told them in the same chapter, that he himself and the Father should come and make their abode with them, John 14:23 and when he had determined himself to be with them alway even to the end of the world, Matthew 28:20? What occasion could they have for any other Comforter?—Or what Comforter could do more or greater things than the Father or Son could do, by their constant presence with them?—But the reason of the whole procedure is very plain and manifest. The Holy Ghost, the third Person of the ever-blessed Trinity, was to be introduced with advantage, to do as great and signal things for mankind as either Father or Son had done; that so He likewise might partake of the same divine honours, and share with them in glory; and thus Father, Son, and Holy Ghost, be acknowledged as one God blessed for ever. 

In this faith was the church of Christ originally founded: in this faith have the renowned martyrs and confessors of old lived and died; and in the same faith are all the churches of the Christian world instructed and edified at this day. Be it therefore our especial care and concern to continue in this faith firm and steadfast; never to be moved from it by the disputers of this world, who are permitted for a while to gainsay and oppose it for a trial and exercise to others, and that they who are approved may be made manifest. May we persevere in paying all honour, worship, and praise, to the three blessed Persons of the Godhead; knowing how great and how divine they are, and how securely they may be confided in! And let the intimate union which they have one with another, put us in mind of that brotherly love and union which ought to prevail among Christians; that so we may become as it were one heart, and one soul, knit in the striving together for the faith of the Gospel, in the unity of the Spirit, and the bond of peace. So may the grace of our Lord Jesus Christ, and the love of God the Father, and the communion of the Holy Ghost, be with us all now and for evermore. Amen. 

REFLECTIONS.—1st, Having once and again warned the Corinthians, by his epistles, to amend their disorders, seconded by Sosthenes and Timothy who joined in his admonitions, the Apostle is now, the third time, ready to appear in person. Therefore, 

1. He assures them, that if any continued yet refractory and disorderly, notwithstanding these repeated rebukes, he would not spare, but inflict condign punishment on such obstinate offenders. Note; There is an approaching end, when wrath to the uttermost will overtake the ungodly. 

2. Since they demanded a proof of his apostleship, they should receive it; since ye seek a proof of Christ speaking in me, as if I threatened what I had no power, or authority to execute; when you have had such demonstration before of that gospel which I preach, and of that authority with which I am invested, which to you-ward is not weak, but is mighty in you, who have experienced the efficacy of my preaching, and begun to smart under the chastening rod, (1 Corinthians 11:30.) For though he was crucified through weakness, yet he liveth by the power of God, and hath all power committed into his hands: for we also are weak in him, and because of our present sufferings treated by many of you as despicable, and possessed of no authority from him: but we shall live with him by the power of God toward you; and as surely as he lives, shall we prove ourselves cloathed with his power to punish offenders: and this would soon be experienced by them, if they did not instantly amend their ways. 

3. He urges them to judge themselves, that they might not be judged of the Lord, or his ministers. Examine yourselves, whether ye be in the faith; bring your hearts to the touchstone of God's revealed will: prove your own selves, by this divine rule: know ye not your ownselves, how that Jesus Christ is in you, formed in your hearts by his Spirit, except ye be reprobates, and when brought to the test, like false metal, rejected as refuse, and found hypocrites. But I trust that ye shall know that we are not reprobates, but approved and allowed of our divine Master, and acknowledged by him as faithful in all things.* 

* In these reflections we have, as usual, considered this passage in its commonly received sense: but for its primary meaning see the introduction to this chapter, and the annotations. 

2nd, The Apostle adds his fervent prayer for them, Now I pray to God that ye do no evil, nor incur censure from us, or wrath from God: not that we should appear approved, and by the punishment we inflict give a demonstration of our apostolic power; but that ye should do that which is honest, and praise-worthy; though we be as reprobates, and having no need to exert our power, should be thought of as insignificant persons, who really had it not. For we can do nothing against the truth, nor dare lift up the rod against such as walk according to the Gospel; but our power is to be exercised for the truth, to defend it against heretical teachers, and to recover backsliders, by the needful connection. For we are glad, when we are weak, and ye are strong; and when your exemplary practice renders censure unnecessary, and we appear as if we had no authority to inflict it. And this also we wish, even your perfection; that every offence were removed, the church knit together in perfect harmony and union, and every member of it perfect in love, yea, grown up to the measure of the stature of the fullness of Christ. Therefore I write these things being absent, lest, being present, I should use sharpness according to the power which the Lord hath given me to edification, and not to destruction; desirous rather that all evils among you should be amended, and our reproofs effectual for your reformation, than that we should be constrained to give a proof of our power in executing deserved punishment on the impenitent. 

3rdly, The Apostle, 1. Takes his leave of them with affectionate exhortations. Finally, my brethren, farewell: be perfect, giving up your hearts entirely to God without the least reserve, reforming every disorder, and united to each other in pure and disinterested love: be of good comfort, rejoice alway in the Lord: be of one mind, let every dispute be silenced, and the spirit of party subside: live in peace and love, and the God of love and peace shall be with you, and dwell in the midst of you with his especial presence and blessing. Greet one another with an holy kiss. All the saints salute you, wishing you all prosperity in your souls and bodies, in time and in eternity. Note; (1.) Union in affection and sentiment is the sure mark of the prosperity of the church. (2.) The God of love and peace commands us to be like himself, and that is to be happy. 

2. He concludes with his apostolical benediction. The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Ghost, be with you all; may the grace of a dying Redeemer, which includes all-spiritual and eternal blessings, be your portion! May a sense of the Father's love, the spring and source of your redemption, be warm upon your hearts! And may the richest communications from the Holy Ghost revive, quicken, strengthen, comfort, and establish you ever more and more; till by the mighty operation of this tri-une God your salvation be completed in glory everlasting, and your happy service be his never-ending praise. Such is my prayer for you: cease not to join my supplications for these inestimable benefits; and let every soul among you with faith and fervency say, Amen! 

